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Halakhot of Purim 
 
I. Overview 
 
Subsequent to the destruction of the First Temple in Jerusalem by 
the Babylonians (586 B.C.E.) the Persians defeated the 
Babylonians in war (538 B.C.E.) and became the ascendant power 
in the Middle East. The northern tribes of Israel had already been 
exiled by the Assyrians in 722 B.C.E. Most of the remaining 
remnant of Israel, essentially the tribe of Judah together with 
Benjamin, had been exiled from the land of Israel by the 
Babylonians and now lived in the huge Persian Empire. The 
setting of Megillat Esther is in the city of Shushan, capital of 
Persia, during the time period between the Babylonian exile and 
the Return to Zion (later during that sixth century B.C.E., perhaps 
516 B.C.E.). The megilla contains an account of a major attempt 
during that epoch to annihilate the Jewish People, men, women 
and children, undertaken by Haman, chief advisor to King 
Ahashverosh. In a beautiful narrative it describes Esther’s 
ascension to becoming queen, Haman’s reason for his diabolic 
intent (the steadfast refusal of Mordekhai, a Jewish leader, to bow 
to him), details of the decree, and the amazing confluence of 
events including Queen Esther’s intervention that brought about 
the miraculous saving of the Jewish People. Their extraordinary 
victory over their enemies was achieved on the fourteenth and 
fifteenth days of Adar, days ever since celebrated as Purim.  
   
II. Prior to Purim 
 
1. On the Shabbat before Rosh Hodesh Adar, or on Rosh Hodesh 
Adar itself when it falls on Shabbat, we read Parashat Sheqalim. 
After the regular Torah reading for that day, we read about the 
past requirement of contributing a half-sheqel, originally toward 
construction of the Mishkan, and subsequently toward the service 
performed in it, later transposed to that of the Temple. Since 
Haman proposed to pay ten thousand sheqalim to the king’s 
treasury to destroy the Jewish People, this misvah has been seen 
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as symbolizing our intentions to counteract the negative intentions 
of the enemies of the nation.  
 
2. On the Shabbat immediately before Purim, after the regular 
Torah reading, we read Parashat Zakhor. This portion calls upon 
Israel to remember what Amaleq did to us upon our leaving 
Egypt, while we were traveling in the desert, fatigued and weary. 
Unprovoked, Amaleq perpetrated evil acts against Israel, 
specifically attacking the stragglers and weak, having no fear of 
G-d. We are told to eliminate Amaleq - understood to represent 
evil-doers - from the world. (On Shabbatot following Purim we 
read Parashat Parah and Parashat Hahodesh.) 
 
3. Adar 13, usually the day before Purim, is Ta’anit Esther, a day 
commemorating the fast the Jewish People observed, according to 
tradition, to prompt repentance when battling their enemies. When 
Purim falls on Sunday, the fast is observed on the Thursday 
before, Adar 11. 
 
4. From the entry of the month of Adar, anticipating the coming of 
Purim, to be followed by Pesah, we increase joyousness and 
happy events. 
 
5. One going on a trip to where he does not expect to find a 
megilla, should try to take a megilla with him. If not practical, he 
may read the megilla from Rosh Hodesh Adar onwards, but 
without a berakha. Nevertheless, the other misvot of Purim should 
be fulfilled on Purim day.  
 
III. Reading of the Megilla  
 
1.  Both men and women are required to read or hear the megilla 
read from a kosher megilla scroll twice on Purim, once at night 
and again during the day.  
 
2.  The misvah of reading the megilla is more properly fulfilled in 
the presence of a congregation in order to participate in 
publicizing the miracle (pirsume nissa). If one cannot come to the 
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synagogue or otherwise participate in a minyan, he/she may read 
it or hear it read individually.   
 
3.  Berakhot:  Three blessings are recited on the megilla prior to 
the evening reading:   
 

a) Al Miqra Megilla (for the reading itself)   
b) She’asah Nissim La’abotenu (mentioning the miracles 

Hashem performed for our fathers)  
c) Sheheheyanu (expressing gratitude that Hashem has kept 

us alive to participate in this occasion).  
 
One blessing is recited at the conclusion of the reading, Harab et 
Ribenu (acknowledging that it was Hashem who fought our 
battles).  
 
The same blessings are recited for the daytime reading except for 
Sheheheyanu. If one omitted Sheheheyanu in the evening it 
should be recited in the day.  
 
4.  The berakhot before the reading are recited even when the 
megilla is being read individually (that is to say, without a 
minyan), whereas the berakha at the conclusion of the reading is 
only recited in a minyan.  
 
5.  The same berakhot are also to be recited by or for women who 
are reading or hearing the reading without a minyan. If ten women 
are hearing the reading together, although it does not constitute a 
‘minyan’ for other rituals, it is pirsume nissa and the concluding 
berakha is also recited. 
 
6.  One holding a kosher megilla scroll may read along with the 
hazzan. One who does not have a kosher megilla scroll should not 
read along but listen to every word said by the hazzan and have in 
mind to fulfill his/her obligation. It is important the hazzan be one 
who enunciates each word clearly. 
 
7.  Every person who reads Hebrew should preferably have at 
least a printed text of the megilla in front of him/her to follow 
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along quietly. If one misses some of the words read by the hazzan, 
it is permitted to read them from the printed text and catch up 
providing this is only done with a minority of the megilla.  
 
8.  From the recitation of the first berakha until the conclusion of 
the last berakha there should be no talking or interruptions. 
Stamping feet during the reading is disturbing and inappropriate 
and should not be done. Very young children or those with noise-
making toys, who will possibly create a disturbance and interfere 
with the fulfillment of the misvah, should not be present in the 
synagogue during megilla reading. If such children are in the 
synagogue, a baby-sitter should be provided in another area.  
 
9.  Unlike the case with the Torah, it is permissible to directly 
touch the megilla scroll when reading (with clean hands of 
course).  
 
10. Since in the megilla the text is termed a “letter,” it is a 
widespread custom that as a page is read it is not immediately 
rolled up as is the case with a Torah scroll. At the conclusion of 
the reading it is rolled up before beginning the concluding 
blessing. 
 
11. The time for reading the megilla in the evening begins at ‘set 
hakokhabim’ (the appearance of stars), the time that the fast ends. 
One should not eat until performing the misvah. As the day 
concluding with ‘set hakokhabim’ is usually Ta’anit Esther, it 
may be that one is hungry or thirsty. If necessary, one may have a 
light snack before the reading. 
 
IV. Mahasit Hasheqel  
 
It is customary to give a half-sheqel or half-dollar to charity for 
each family member before or on Purim, in commemoration of the 
misvah of mahasit hasheqel. 
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V.  Mishlo’ah Manot   
 
1.  Each man and women must send a food gift composed of at 
least two types of food or drink that may be used for that day’s 
festive meal to at least one person. The primary purpose of this 
misvah is to increase friendship between people. To some extent it 
may also provide for some needy.  
 
2.  It is praiseworthy to send mishlo’ah manot to many people and 
to send portions according to the standards of the giver, increasing 
harmony and amity in the nation. 
 
3.  At least the primary food gift that one sends to fulfill the 
misvah must be sent and received during the day of Purim. 
 
4. The misvah is not fulfilled by sending money.  
 
5. A mourner is required to fulfill the misvah of mishloah manot. 
Others do not send to the mourner but may send to a spouse or 
other member of the family. 
 
VI. Matanot La’ebyonim  
 
1.  In addition to mishlo’ah manot, during the day of Purim we 
must give food, substance or monetary gifts to at least two poor 
people or their representatives. 
 
2.  If one can afford it, it is appropriate to give to many more than 
the minimum two poor people or their representatives. 
 
3.  On Purim, we are not very particular with the recipients of 
charity – “Whosoever extends his hand, we give him.” 
 
VII. Se’udat Purim  
 
1.  Everyone must partake of a festive meal on Purim. This 
misvah is not fulfilled at night but only during the day.  
 
2.  As the miracle of Purim came about through festive banquets 
with drinking of wine, to some extent the Purim se’uda should 
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have such a quality, including alcoholic beverages for the adults. 
The Talmud states that one should become so joyous until he does 
not know the difference between “Cursed is Haman, blessed is 
Mordekhai.” Whatever interpretation is given to this statement, 
and there are many, it is absolutely clear that one may only drink 
to the extent that he does not violate a halakha and is able to recite 
birkat hamazon and relevant prayers with proper concentration.  
 
VIII. Prayers  
 
1.  In the amida of Purim and in birkat hamazon we recite al 
hanissim followed by Bimeh Mordekhai VeEsther in their proper 
places as specified in all siddurim. If one forgot to recite them, he 
does not repeat the amida or birkat hamazon. If one remembered 
before having mentioned Hashem’s name in the berakha 
following them, he may “return” and say them at that spot and 
then proceed from there. One who remembered too late, but still 
in the amida or birkat hamazon, should insert them at the end of 
the amida before oseh shalom or in the harahman portion of  
birkat hamazon.   
  
2.   Tefillin are donned on Purim.  
 
3.  Hallel is not recited on Purim. Some Talmudic sages say the 
megilla takes the place of Hallel. Others say Hallel is reserved for 
miracles that occur in the Land of Israel (subsequent to having 
originally entered the land). Others explain that we did not 
achieve freedom on Purim to be fully “servants of the Almighty,” 
but remained under the rule of Ahashverosh in exile.  
 
4.  Tahanunim are not recited on Purim and Shushan Purim. There 
is no musaf on Purim.  
 
5.  Before arbit and in shahrit we recite Psalm 22. Here, the 
psalmist is in a grievous, life-threatening situation from his 
enemies and is ill from the troubles besetting him. He recalls G-
d’s saving intervention on behalf of the nation in the past and His 
caring for him from birth and is able to overcome his despair with 
prayer that obviously leads to salvation. The Sages applied this 
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psalm to Haman’s attempt to annihilate the Jewish People and 
Mordekhi and Esther’s endeavors that brought salvation. 
 
6.  In arbit, the megilla is read after the amida followed by “ve’ata 
qadosh.” In shahrit, it is read after the Torah, just before ve’ata 
qadosh. (The verse of “veata qadosh” is from the psalm we read 
on Purim (Psalm 22:4), and immediately follows the verse which the 
Talmud links to the halakha of reading the megilla by day and 
night.) On Saturday night, the blessing ‘boreh me’oreh ha’esh’ is 
recited before the reading. 
 
7.  There are three olim to the Torah on Purim. The portion read - 
from Parashat Beshalah - speaks of Joshua’s battling and 
weakening Amaleq. It contains the famous scene of Moshe on the 
mountaintop. When his hand was raised Israel was ascendant, 
when lowered, Amaleq was ascendant. The Mishnah (R.H.3:8) 
explains this as an allegory meaning that when Bene Yisrael turn 
their hearts to Hashem, they are successful, otherwise they are not.  
 
IX. General Halakhot 
 
1.  Purim is celebrated on Adar 14 in most of the world. In order 
to commemorate the one-day-later celebration of Shushan, where 
the battle continued for a second day, cities that were walled (like 
Shushan) when Joshua led the nation into the land of Israel (for 
example, Jerusalem), celebrate Purim on Adar 15.  
 
2.  It is prohibited to fast or have eulogies on Purim. 
 
3.  Public aspects of mourning are suspended for the day similarly 
to Shabbat. This is one of the cases where Shulhan Arukh codifies 
the halakha differently in two different chapters. We follow the 
later, lenient codification.  
 
4.  Working is permitted on Purim except in those places that have 
a specific custom not to work. In any event, doing business by 
buying and selling merchandise is permitted.  
 
5.  It is permitted to have weddings on Purim. 
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Insights into M’gillat Esther 
Rabbi J.B. Soloveitchik delivered this 1973 lecture. The lecture 
was given in Lamport Auditorium on March 14. 

The M’gillah and the story of Purim occurred at the sunset of the 
glorious day of prophecy. The nation as a whole was facing the 
sad reality of a nonprophetic future. During the Passover story 
(which happened during the prophetic era), Moses, the messenger 
of God, received clear, exact instructions how and what to do in 
fulfilling his mission. But Mordekhai and Esther, also messengers 
of God, living in a nonprophetic age, had no clear guidelines how 
to implement their goal. They had to use their own initiative, 
imagination, and ingenuity to carry out their divinely ordained 
“mission impossible”: to save the nation from annihilation. This 
period of Esther is described as a period of hester panim, a time 
during which God seems to have hidden His Presence. All it really 
means is that He directs the action from the sidelines, from the 
shadows, without the glaring spotlights to pinpoint His 
involvement. 

In every generation there are people whom God chooses to be 
His messengers, to become history makers. In the nonprophetic 
existence, they have to use much imagination and ingenuity to 
fulfill their mission. Whom does God choose? People who aren’t 
simply individuals, but those in whom a multitude abides; 
individuals who contain within them a whole nation. Their role 
within Israel is that of the heart among the organs of the body. 
The heart is affected by anxiety, joy, fear, anger, and any other 
stresses to the body, yet it remains the hardiest and strongest of all 
the organs. The individuals whom God chooses are those who see 
themselves affected by whatever happens to the nation, who cry 
with the pain of Israel, and rejoice at its happy moments. (By 
extrapolation, this is also the role of Israel among the nations, 
according to the Kuzari.) Such individuals are more than single 
persons; they personify a whole nation within themselves. This is 
the concept of shakul k’neged shishim ribo, of one person being 
equal to the whole of Israel. Just as a nation doesn’t die, so these 
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unique individuals who represent the whole nation never really 
die. As long as Am Yisrael hai, then David Melekh Yisrael hai 
v’kayam. Haman realized that Mordekhai was such a person, and 
that it would be futile to kill Mordekhai alone (3:6), for 
Mordekhai is the embodiment of the nation Israel and the nation is 
the extension of Mordekhai, so only total eradication of the whole 
nation could erase the power of Mordekhai. Such is the stuff from 
which Jewish leaders are made.  

In the story of Purim, both Mordekhai and Esther were chosen 
by God to play crucial roles in saving the nation. From the time of 
Sarah onward, women have been on equal, or even superior, 
footing with men in the history-making process. However, though 
both play equally important roles, they are different roles. A man 
cannot assume a woman’s role and neither should a woman play a 
man’s role. According to Judaism, men and women are spiritually 
and physically different, and though their complementary roles are 
of equal importance, they are fundamentally unique positions. 
Man initiates action while woman completes it. He is the 
theoretician while she put it in practice. He thinks in the abstract, 
she in pragmatic, realistic plans. Man is often a “schlemiel”; 
fortunately woman is crafty. 

 Mordekhai was to initiate the salvation of the Jewish nation. 
When the evil proclamations were posted, he didn’t panic. 
Instead, he carefully analyzed the historical developments and 
came to the conclusion that Esther had been selected by God to 
save the nation. This “theory” made all the strange facts about 
Vashti, the feasts, and Esther’s glorious rise to royalty fit into a 
coherent scheme. He knew that he was to initiate the rescue but 
that Esther was the one to fulfill it. He had two tasks ahead of 
him: (1) inform Esther of the events that had transpired (4:2-9) 
and (2) make Esther realize that she was charged by the Almighty 
for this task (4:13-14). His task as a teacher and educator was to 
inspire Esther to accept the responsibility. Up until this point, 
Mordekhai was the hero, the central figure, the leader who was 
giving orders and attempting to inspire Esther to follow his ideas. 
As soon as Esther agrees to take the challenge, we notice a sudden 
reversal of roles: Esther becomes the more prominent character 
and Mordekhai is assigned a less important role. She is now the 
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master, giving instruction (4:16) which Mordekhai obeys 
submissively (4:17). After he fulfilled his task as initiator of the 
salvation, Esther, the woman, gains prominence as the one to 
actually implement the plan and use her own ingenuity to bring it 
to fruition. This is the cunning, the binah y’teira (Nida 45b) which 
was endowed to womankind. 

In fact, Mordekhai had his own ideas about how to 
implement the rescue of the Jews. But it was the plan of the 
woman Esther that prevailed. Mordekhai wanted Esther to go 
immediately to the king and plead for the nation (4:8). Esther 
disagreed, feeling that slow, diplomatic channels were to be 
preferred. She made one wine party and then another, 
procrastinating for some seemingly unfathomable reason. 
However, if we delve into the personality of Ahashverosh we will 
understand why Esther acted the way she did, and how the 
realities of the situation totally excluded the possibility of 
following Mordekhai’s plan. 

The king had a paranoid fear of an insurrection against the 
throne. The Talmud relates that he was not the legitimate heir to 
the kingdom, rather the son of the steward of the royal stables. His 
only connection with royalty was through his wife Vashti, 
daughter of Belshazzar. She obviously despised him as a social 
climber who lacked any royal grace and dignity. There was an 
underground movement to overthrow the government and restore 
the old order, as evidenced by the assassination attempt by Bigtan 
and Teresh. Ahashverosh tried to “buy” the country’s loyalty by 
making those lavish parties and inviting everyone to eat and drink 
and view his wealth and women. But this is all clearly the 
workings of a mind that feels very insecure and fears revolt. The 
absurd law (4:11) proclaiming death to anyone who entered the 
throne room without an appointment seems also to be an 
outgrowth of his paranoid fear of revolt or assassination. When 
Vashti publicly insults him, he was worried that if he should kill 
her this would inspire a revolution. M’mukhan (1:16-20) gave him 
the following brilliant analysis: “True, if you kill Vashti you may 
trigger off a revolt, but if you allow her to survive after publicly 
insulting the king, then she will serve as a model for all the 
women of royal blood to insult their husbands.” It was the custom 
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in antiquity for the victor to marry the widow or daughter of the 
vanquished power. Thus, many of Ahashverosh’s officers had 
married women of the old order. “If they saw that the queen was 
not punished for her insolence, they too would start fighting their 
husbands and join the underground movement to restore the old 
order. The way to nip that in the bud is to execute Vashti.” Thus 
M’mukhan, whom the Talmud tells us was Haman, gained the 
confidence of the paranoiac king, appearing as one who loyally 
defended the throne. Immediately following the assassination 
attempt by Bigtan and Teresh, we find that Haman was appointed 
Prime Minister. The king was really frightened, and in his 
paranoia he turned to the person who had proven his loyalty 
M’mukhan (Haman)—and placed his faith in him. 

Feeling slighted by Mordekhai, Haman decides to destroy 
the Jews. He plays on the king’s paranoia by casting suspicion on 
the loyalty of the Jews. He tells the king (3:8) that the Jews are a 
unified nation, widely dispersed in the kingdom, with queer laws 
and customs. Being a strange nation, no one can guess whether 
they are planning a revolt. Should they decide to join the 
underground, their unity as well as their dispersion geographically 
could make the insurrection very successful. The king fell for this 
ploy and agreed to kill the Jews. When a paranoid lives in fear of 
an imaginary monster, all moral controls are abandoned. He has 
only one irresistible urge—to destroy. Esther understood all this 
very well and therefore could not agree to Mordekhai’s plan of 
immediate action. Once Haman had succeeded in arousing in the 
king fear of Jewish revolt, no human power or pleading could 
dissuade him from destroying his imaginary enemies. In grappling 
with the realities of the situation it was a woman’s mind, not a 
man’s ideas, that was needed. Esther decided that the only way 
out would be to turn the tables on Haman and accuse him of 
plotting against the king. She procrastinated day after day, waiting 
to find a possible opening, a possible way to shatter the king’s 
faith in his trusted Prime Minister, It seemed that only a miracle 
could weaken his trust and indeed a miracle happened: Balaila ha-
hu nad’da sh’nat ha-melekh (6:1). This is the turning point in the 
whole story, the prime miracle. The most significant aspect of that 
night was not so much the king’s new respect for Mordekhai, but 
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his loss of confidence in Haman. You feel the king’s malicious 
joy in taunting Haman while ordering him to honor “Mordekhai 
the Jew” (6:10). Whether it was Haman’s mention of the royal 
crown (6:8) that made the king suspect his loyalty, or his failure to 
reward the king’s benefactor Mordekhai, or the shifting perception 
of the universe in the mind of this paranoiac king, it was time for 
Esther to plant the seeds of distrust in his mind. This is the kind of 
subtle hester panim miracle, a change of mood in the mind of a 
deranged king, for which we give thanks to God on Purim. The 
next day, when Esther charges Haman with treason, the king 
willingly accepts the accusation. She explains to the king that had 
Haman really felt concern for the better interest of the king, he 
would have placed the Jews in forced labor camps, thereby 
keeping them under surveillance in a profitable set up. “But the 
villain is not concerned about the threat to the king” (7:4). By 
proposing to arm the countryside with weapons to kill the Jews, 
he was really making it much easier for the revolutionary 
elements of the population to organize their revolution. Esther 
made the king believe that Haman was plotting against the throne. 
The king’s paranoia took over where Esther’s words ceased. Upon 
returning from the garden to find Haman on the couch where 
Esther was lying he screams, “Do you even plan to seduce the 
queen while I am in the house?” (7:8). He was so convinced of 
Haman’s treachery that everything he did was viewed through the 
lenses of his paranoia. He “saw” Haman not only planning the 
revolt but even trying to steal the queen! This was the ultimate 
sign of revolt. Haman’s fate was sealed. The very  
strategy and the fate planned for the Jews now backfired on 
Haman and his associates.  

This was exactly what Esther had planned. 
Notwithstanding the end of the Prophetic era, the young girl 
managed to fulfill the impossible mission given her by God. 
Mordekhai was the initiator, inspiring her to act, but she worked 
out the strategy herself and, with the help of God’s miracle, 
brought it to fruition. God’s spirit descended upon her and subtly 
directed her actions (See Rashi’s comment on 5:1). It was the 
Divine Spirit from its hiding place (hester panim) that really 
engineered the whole production—not by direct instructions as in 
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the prophetic era, but through the more delicate and subtle 
channels of the human mind.  

Esther taught the Jewish people how to fast and how to 
pray (4:16). The inspired charismatic woman is superior to man in 
two ways: (1) applied practical action and (2) prayer. Hanah, the 
mother of Samuel, taught us all how to pray (B’rakhot 31). 
Though she herself can never be counted to a minyan, she is 
responsible for showing us how to confront God. While Hanah 
taught the individual person how to pray in a time of stress, Esther 
taught us how we should pray together as a nation at times of 
peril. It is strange that these two traits, pragmatic cunning and the 
ability to pray, are really opposite, and yet women excel in both. 
Cunning is to be found only in adults whose years of experience 
with life mature them to be able to correlate all the possible 
factors and devise a scheme of action. Immature people may be 
brilliant, but they cannot be policymakers. Prayer, on the other 
hand, is an art in which the child excels. An adult is too realistic, 
too cynical, too hardened by life. To truly pray you must believe 
the unbelievable and hope for the impossible. True prayer is also 
that which swells up from either total despair or complete ecstasy. 
The adult moderates his emotions and doesn’t allow himself to 
“let loose” and go to the extremes of feeling. But a child gives 
free reign to the feelings of anger, happiness, disappointment, and 
joy. The child knows how to pray mimaamakim (“out of the 
depths of despair”), and also how to sing a shir hadash (“a new 
song of rejoicing”). The Jew is asked to be an adult and a child at 
the same time. When called upon to act as a historymaker, as a 
messenger of God, one must act with maturity and cunning. But 
when one prays, he should shed his mature sophistication and let 
his overwhelming enthusiasm or unlimited grief pour out to God. 
One must hope for the impossible or know that nothing is 
impossible for God. These two opposing character traits find their 
most perfect reconciliation in womankind, symbolized to us by 
Queen Esther.  

 



 15 

Purim Ideas 
 
Rabbi J.B. Soloveitchik delivered this lecture on March 4, 1974. 
 

The Talmud (M’gilla 4a), establishes the requirement for 
the reading of the M’gilla at night (Purim night) and its repetition 
during the day. Rabbi Yehoshua ben Levi quotes as a basis for this 
practice from the Twenty-second Psalm, which shows man in 
despair calling to God during the night and day. On the other 
hand, Rabbi Helbo in the name of Ulah quotes as a basis for this 
practice form the Thirtieth Psalm which expresses man’s need to 
sing in glory to God. 

Rabbi Yehoshua ben Levi identifies the reading of the 
M’gilla with petitioning of God from the depth of misery. Rabbi 
Helbo identifies the M’gilla reading with a total thanksgiving to 
the Almighty. Its recitation is a jubilant expression of praise of 
God. In fact, both of these elements are found in the M’gilla. On 
the one hand the M’gilla represents the cries and supplications of 
distressed man before his creator. On the other hand, the M’gilla 
is also the expression of praise and song to God for redeeming His 
people.  

 
Dialectical Character 
The dialectical character of the M’gilla is also found within the 
Purim experience. It is well known that Purim is a day of gaiety 
and celebration. However, Purim also includes an element of 
prayer. It is a day of deep meditation. Hazal, aware of the 
difficulty of being involved in both elements of Purim 
simultaneously, instituted the Fast of Esther on the day preceding 
Purim. The Fast of Esther became the day of supplication and 
prayer, while Purim day became the day of celebration and 
thanksgiving. Yet, the Fast of Esther is an intrinsic part of the 
Purim experience and not an unrelated addendum.  

In what metaphysical phenomenon is the dialectical aspect 
of Purim found? It is found in the human experience. Man is a 
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frightened being, not in the psychological sense, but rather in the 
ontological and metaphysical sense. Man is a creature full of 
anxiety who, unlike the animal, lives not only in the perceptual 
reality—the present—but also experiences the realities of memory 
and anticipation. 
 
Man’s Fear 
The reality of anticipation has man looking toward the future—his 
uncertainty breeds fright. The reality of anticipation leaves man in 
a constant state of need. Man cannot judge his state by his present 
circumstances alone, hence man always finds a constant need for 
and purpose in prayer. The uncertainty inherent in the human 
experience is reflected even in the prayer of thanksgiving—Hallel. 
Hallel is comprised of glorious praise for God, as reflected by 
Psalm 114 (B’tzeit Yisrael)—a psalm of praise to the Almighty for 
redeeming Israel from Egypt. Yet Hallel also includes fervent 
petitioning for Divine benevolence and protection as reflected by 
the Ana Ha-Shem! Please, God, save us!  

Similarly Purim is also dual in character. The miracle of a 
doomed people being saved merited song and praise. However 
prayer and petitions were also in order since circumstances can 
change quickly. Ahashverosh was liable to do away with Esther as 
he did with Vashti. The duality of Purim is based, then, on man’s 
vulnerability.  

Vulnerability of man is not simply a tragic truth but rather 
an ethical postulate. It gives rise to modesty and humility in man. 
How can a man rich in accomplishments, successful in all 
endeavors, be expected to be humble? How can he suppress his 
arrogance toward those who have failed in life?  

The answer lies in man’s vulnerability to change. 
Suddenly, without reason, a man can be cast down from the throne 
of success to the pit of despair. Man’s vulnerability serves as a 
cathartic and ennobling factor. Humility then is the expression of 
man’s awareness of his vulnerability. 

Indeed the whole Purim miracle was possible because 
Mordekhai was aware of his nation’s weakness. Had Mordekhai 
allowed arrogance to overcome him and tell everyone that he was 
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the uncle of the queen, the miracle of Purim might not have taken 
place. 
 
Reflected in Halakhah 
The concept of man’s vulnerability is reflected in halakhah as 
well. The numerous laws of safety in the Torah stem from the 
halakhic awareness that man cannot master his own fate. The 
concept of “making a fence around the Torah” through rabbinical 
ordinances, is also based on man’s susceptibility toward failure on 
the spiritual level. It is man’s vulnerability which allows sinful 
man to stand before his creator in judgment. God, aware of all the 
forces to which man is exposed, approaches man with a spirit of 
forgiveness.  

Man’s exposure to fate, however, is not viewed as tragic or 
accidental in the eyes of the halakhah. Unlike the Greeks, who felt 
that fate was the source of human tragedy, Judaism feels that fate 
has order and purpose.  

The purpose of fate is usually above human 
comprehension. At times, however, man can see in retrospect the 
hand of God guiding fate. In analyzing an experience, man cannot 
ask why something occurred but he can ask what is to be derived 
from the experience.  

 

Four Conclusions 
What then is the message of the Purim experience? Purim leaves 
us with four conclusions. Firstly, man discovered that “all men are 
deceitful.” Man, created in the image of God, can replace his 
divinity with total evil. Haman awakened the Jews to the fact that 
man can link up with Satan and become a total sinner, devoid of 
any divine spark. The concept of man-Satan is called by the Torah 
“Amalek”. Amalek represent the incarnation of total evil in man. 
Amalek can be encountered in every generation. Hitler and Stalin 
represent in our generation the man-Satan. Amalek’s destruction 
will only be realized in Messianic time. 

The second message of the Purim experience is that 
Amalek’s hatred extends to everyone. His primary pre-occupation, 
however, is with the Jews. In causing suffering to the Jews he 
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finds his greatest satisfaction. The origin of his hate is clouded 
under many names—social reform, economic reform or religious 
necessity—however the hate is senseless and arbitrary. The Jews 
of Persia were awakened to the fact that someone hated them. The 
mere existence of the Jews disturbs the man-Satan. 

The third conclusion of the Persian experience is that the 
hate of Amalek is all-embracing. All Jews, religious or 
assimilated, are hated by Amalek. At the time of the Purim drama 
many Jews were prominent citizens in Persia. Twelve thousand 
Jews were invited by Ahashverosh to his party. Haman hated all 
Jews and wanted all destroyed. The decentralized Jews were 
awakened to realize that they all share a common destiny. Though 
the Jews were divided by geographical boundaries, separated by 
language, and enjoying different lifestyles, they were all included 
within Haman’s evil plans. 
  

Inspiring Message 
There is also an inspiring message arising out of the Purim story. 
Whenever Amalek rises against man, he is met in battle by a 
messenger of God. Just as Mordekhai and Esther rose up to defeat 
Haman, so too in all such moments of crisis man is used as an 
agent to implement God’s scheme. In the Talmud (Sanhedrin 99a) 
Rabbi Hillel states “Israel has no Messiah, for they enjoyed him in 
the days of Hizkiah.” Rabbi Yosef said “May God forgive him”. 
This exchange may be understood in the following terms. Rabbi 
Hillel envisioned the redemption of Israel as possibly without a 
human emissary of God.  

Rabbi Yosef viewed such an outlook as bordering an 
heresy, and hence prayed that Rabbi Hillel might be forgiven. 
Intrinsic to the redemption process is the participation of a human 
redeemer. A titanic confrontation between the messenger of God 
and man-Satan must take place in order for redemption to occur.  

Why though is this struggle a necessary element in the 
redemption process; as manifested clearly in our redemption from 
Egypt? The Jewish experience in Egypt underlies the morality of 
the Jew. The Jewish morality is a unique ethical code. It expresses 
itself in a warm and tender approach to man. 
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Tender Nature  
This tender nature of the Jew is captured best in the word 
rahmanut which means love and sympathy. The word rahmanut is 
derived from the word rahaman, the possessor of love and 
compassion. The word rahaman carries with it a different 
meaning than the word m’raheim which means one who exercises 
love and sympathy. A m’raheim has the capacity to love or not to 
love to sympathize or not to sympathize. 

A rahaman is compelled by his nature to be compassionate. He 
has no choice but to love. This quality of rahmanut describes the 
Jewish morality. The Jew has not only the capacity to love, but 
has the need to love. 

How did the Jews acquire this trait of rahmanut? The 
Egypt experience internalized the trait of rahmanut within the 
Jewish people. Only an encounter with man-Satan can instill in 
man the capacity of rahmanut. The encounter of Egypt sufficed  
for the first commonwealth, but was revived once again through 
the Purim experience. 
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Why God’s Name Doesn’t Appear in          

The Book of Esther 
 

The following was published for Purim on Feb 22, 1991 in Efrat, 
Israel by Rabbi Shlomo Riskin. 

 
 One of the strongest questions we can ask about Purim is 

why God’s name doesn’t appear anywhere in the Book of Esther. 
After all, the Megillah (Scroll of Esther) - in addition to being one 
of the 24 Books of the Bible - is a work that burns with the 
question of Jewish survival. Haman wants to destroy the Jewish 
people because Mordekhai is the lone man who refuses to bow 
down to him. And why does Mordekhai refuse? He is committed 
to the Jewish tradition which insisted - from the earliest time of 
our first Patriarch Abraham - that Jews bow down only to God. 
And Haman finds Mordekhai’s refusal a thorn in his glory. This 
means that in the drama of Purim we are presented with a struggle 
between a representative of the One God, and a representative of 
the belief in ultimate earthly power. When Haman makes his 
general appeal of the necessity to annihilate a certain people 
scattered and dispersed among the provinces in the kingdom, 
whose laws are different from others, he is publicly announcing 
his goal to destroy the laws the One God commanded Moses. 
Thus the entire story of the Book of Esther begins because of one 
Jew’s refusal to weaken his total commitment to God. If, 
therefore, God is truly at the center of this Book, how ironic it is 
that His name never appears! 

 The traditional answer given is that concealing the name 
of God is intentional, a subtle way for the Torah to teach another 
aspect of God’s existence, a God whose ways are hidden and 
invisible. During other Biblical moments the hand of God is 
visible as He issues commands and directs the words of prophets 
and kings. When the events call for a miracle, like the time when 
the Israelites are pursued by an army of Egyptian charioteers, God 
splits the Red Sea. 
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 But back in Persia with Esther and Mordekhai, the 
intervention of the divine requires a discerning eye. The teaching 
of the Book of Esther is that God appears in history not only 
through the fire and thunder of Sinai, but also as the invisible 
source behind a particular pattern to seemingly random events. 

 The characters in the stage of history may even 
themselves not necessarily be aware of how their roles will help 
determine the fate of the Jewish people. Since there is no 
prophecy outside the land of Israel, God moves from one who 
speaks through the prophets lips to a shadowy presence behind the 
scenes — but nevertheless even the Hidden God guarantees the 
destruction of Haman and the evil he represents in his relentless 
pursuit of the Jews and their values. 

 Let us look at the Purim story from a religious 
perspective. At first it looks like another major ball, the king of a 
great empire displaying his vast wealth and power, a celebration 
that will last for 180 days. Ahashverosh had much to be proud of. 
It’s not easy to hold onto an empire of 127 nations. His reign is 
perfect, but then a blotch appears on his spotless kingdom. Queen 
Vashti, perhaps the most beautiful woman in the kingdom, refuses 
to appear before the assembled, an action which undermines 
everything Ahashverosh has been celebrating for half a year. 
What good are 127 nations if his own wife defies him? Enraged, 
he seeks advice from his advisors. They recommend death, an act 
that restores the king’s power. 

 With Vashti’s death, the wheels start turning. A new 
queen must be found, and out of the entire kingdom fate points 
toward a Jewish girl named Hadassah (Esther), Joining the royal 
court, it’s not surprising that her uncle Mordekhai will be in the 
right place at the right time to overhear a plot against the kings’ 
life. Though it’s recorded in the royal chronicles, it won’t become 
a turn in the plot until the night the king can’t sleep and Haman 
comes knocking on the king’s door with his plan to hang 
Mordekhai on the gallows. This proves to be disastrous timing on 
Human’s part, because from that moment on, the tables turn on 
him completely. 
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Now it’s apparent that behind the scenes God has arranged 
everything to insure Haman’s downfall. Even the gallows he 
prepared for Mordekhai will eventually be used for him. Except 
one point! When it becomes clear that Haman wants to kill the 
Jews, Mordekhai rends his garments, and lets Esther know she 
must approach the king and plead for mercy, but this request 
throws her into a terrible quandary. The king hasn’t called in more 
than 30 days. If she enters his chambers without being called, she 
risks death unless the king raises his golden scepter. 

Unmoved, Mordekhai sends a second message, “For if you 
do indeed maintain silence at this time, enlargement and 
deliverance will arise to the Jews from another place; but you and 
your father’s house will perish: and who knows whether for a time 
such as this you reached the royal position?” [Esther 4~l4] 

 If what we’ve been saying about God’s invisible 
presence is true, why doesn’t God simply arrange that 
Ahashverosh would call for her this night, just as be calls for the 
chronicles to be read to him on the very night that Haman shows 
up in the court. In line with everything else, God could have 
managed this without any difficulty. 

 And precisely because God does not intervene at the 
moment when Esther has to risk her life leads us to conclude that 
God guides the events of the world to a certain point. But in the 
end there has to be ‘mesirat nefesh,’ the willingness to take the 
final step, to risk one’s life for the sake of God. Esther has to 
make the most difficult choice of all, she has to decide if she’s 
willing to risk her life to save her people. It’s not easy. At first she 
looks for a way out, but in the end. Esther triumphs over her fears. 

 This dilemma is the critical moment of the book of 
Esther - the heart of the message. For the redemption of the Jews 
God will set up many things, but in the end if we’re asked for 
‘mesirat nefesh’ and we avoid putting our lives on the line, we 
won’t be saved. In the final analysis, we must be willing to risk 
even death in order to attempt to redeem ourselves. 
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 The Talmud connects Purim with Passover. Even though 
God performs one miracle after another in Egypt, Pharaoh 
stubbornly refuses to let Moses’ people go –until the last plague. 
And what’s radically different about the killing of the first born 
sons is that the Jews had to take a distinct risk in heeding Gd’s 
command to sacrifice a lamb and smear blood on their doorposts. 
Since this lamb was an Egyptian god, there must have been those 
who argued it would be safer to find a substitute, perhaps another 
animal, rather than risk the wrath of the Egyptians. But the Jews 
defied Egyptian law, and followed God’s command. At that 
moment, they joined in the miracle - for them it was ‘mesirat 
nefesh’ and they were saved. 

 The absence of God’s name in Megillat Esther - not only 
directs us toward a way to discern invisible patterns in the 
unfolding of our history: it also reminds us that we must do our 
acting as well if our people are to be saved. The last effort, the 
final leap, must be taken on our own. Without ‘mesirat nefesh,’ 
there is no redemption. A journey of two thousand years ends only 
when we take the final step. One who acts himself in order to be 
purified is helped from on High. 
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Some Serious Aspects of Hag Purim 
     Adar is a month of joy and frivolity. We drink, we laugh, we 
celebrate the holiday of Purim. Yet, one who avoids the serious 
implications of the holiday flirts with danger and may pay a heavy 
price for his avoidance. Nowadays, as then, evil is no playful 
thing, and is very much an item on the world agenda. People in 
positions of power who call for the destruction of Israel must be 
taken seriously as perpetrators of evil, as was Haman in Persia. 
Indeed, Megillat Esther is a profound reminder of the radical evil 
that lurks in the hearts of men and the extent of one man’s 
perfidious intentions. The Megilla must be studied, absorbed and 
digested to understand this evil, and more significantly, to learn 
how to react. 

     Evil has many faces. There is, for example, the historical 
aspect of evil, which deals with the most evil men and events in 
history. There is as well, a theological dimension to evil, which 
raises the question: how could Bore Olam allow such evil in the 
world that He benevolently created and supervises. In addition, 
there is a psychological side to evil, where the student of evil 
attempts to understand the inner workings of the satanic mind. 

     Our concern here is not with the history of evil, nor with its 
theological implications. Rather, we would like to approach the 
Megilla psychologically – trying to penetrate the emotional depths 
and states of mind of the main characters– emphasizing the evil of 
Haman, though not limiting our analysis to his twisted, perverse 
perspective. First, we will concentrate on the psychological traits 
of those who brought about this near tragedy, and then focus on 
those who accomplished the last minute heroics that pulled the 
iron out of the fire. We start with the King of Persia. 

     What sort of person was Ahashverosh? Was he strong and 
powerful or silly and weak? Did he feel as secure as the Rock of 
Gibraltar or as insecure as a young teenager on his first date – not 
really sure what to say or what to do? Rabbi Soloveitchik has 
suggested that King Ahashverosh was the latter: fearful, insecure, 
and even paranoid. The Rav brings a whole host of textual 
evidence to support this psychological claim. For example, the 
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Rav asks, what King establishes a policy of immediate death to all 
those who enter the King’s chambers, unless the King happens to 
point his royal scepter in their direction? (See 4:11) Paranoia at its 
best. Indeed, Haman knew how to portray the Jews, as a scattered 
enemy, disloyal to the pronouncements of the throne– yet united 
(Am Ehad), and thus more threatening - to convince the King that 
for self- protection, he best do away with them (3:8). The fearful 
king readily agrees. 

     And what about Haman? How are we to explain this crazed, 
irrational hatred that possessed him? What sort of man seeks to 
obliterate every vestige of a people who did him no harm? To kill 
every man, woman and child is to strike at the core of human 
decency. It is satanic– anti-Selem Elokim– behavior at its worst. 
Truth to tell, Haman was not the first to engage in such demonic, 
humanly perverse, behavior; witness his ancestor Amalek. Nor 
was he the last: Hitler must have been a close relative! We need to 
probe and ask, what are the underlying psychological causes that 
motivate such hatred? From what deep recesses does the he who 
hates draw his energy to hate? We submit that “ego” is not 
sufficient to explain the behavior of one who reaches to the depths 
of hell to find models for his actions. Certainly, there were no 
economic or religious reasons for this hatred, as has been the case 
throughout history; nor were the Jews a political or military threat. 
Why did Haman– why does the world– hate the Jews so 
intensely? Why are we the victims of the world’s longest and most 
intense hatred? It boggles the mind. Satre’s masterful essay, “Anti 
Semite and Jew,” is a penetrating exploration of the psychological 
underpinnings of such hatred and such behavior. To understand 
Haman psychologically- the depths of evil- Satre would be a good 
first step. 

     Now, however, we must turn our attention to Esther – the 
central personality of the Megilla. We may begin by asking: Why 
is she so important? Wherein do we find her greatness? Why do 
we celebrate this holiday, with her as the pivotal character? Or to 
pinpoint the issue: Why is the Megilla known as Megillat Esther, 
and not Megillat Mordekhai? Only a close analysis of the text will 
reveal what kind of person she was and what kind of person she 
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has to become. In this, we will discover the essence of her 
greatness. 

     As is clear from the early chapters of the Megilla, Esther plays 
no role whatsoever in the opening narrative. She is introduced to 
us, almost parenthetically –though anticipatorily – as the niece of 
Mordekhai, the more prominent personality. The text first reveals 
her as Hadasa, but quickly records a name change. What is the 
significance of this change from the Hebrew Hadasa to the 
Babylonian/pagan name Esther (2:7)? Could this change in name 
reflect a change in her destiny or a change in her own self- 
perception? Perhaps this change indicates a change in the role she 
will play in the narrative. As the events unfold, these questions 
will be answered. 

Further, note the word “vatilakah” in 2:8. The word tells us 
much about Esther’s character. At this point, she is a young, naïve 
woman and is thus “passively” taken to the King’s palace – 
involuntarily. Yet, the impression she makes is profound. All are 
appreciative of her gentle demeanor; she finds favor in their eyes 
(2:9,15,17). Hesed, the quintessential Jewish characteristic, is her 
defining feature. Verse 12, in addition, tells the reader something 
striking about Esther: although absolute authority was given to all 
of the women to request and receive whatever they desire – she 
chooses nothing. Esther follows instructions – whatever Hegai 
says, she does: passive and obedient. And, of course, she follows 
the clear cut instructions of Mordekhai – unquestioningly (2:10). 
A certain naiveté, modesty and innocence characterize her every 
step. These character traits deeply impress the King as well. How 
could they not? Her lack of assertiveness makes the insecure King 
feel secure; her non-concern with power makes Ahashverosh feel 
more powerful. He is carried away by her Hen and Hesed, and 
responds with a Hanaha – an act of kindness to his subjects. She 
turns him, at least for the moment, into a better person. The King 
loves her, trusts her and needs her. 

     Years pass and all is well, or so we think. Mordekhai feels 
secure enough to challenge the power of Haman and the power of 
his office. Yet, events take a turn for the worst. Mordekhai does 
not really understand the corridors of power, nor really understand 
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Haman’s ego needs or the King’s insecurity. Haman does, and 
therefore plays upon this insecurity to secure the King’s consent 
for his evil intention. The evil decree is agreed upon and 
proclaimed. Chapter 4 verse 1 records Mordekhai’s intense 
involvement in all these happenings and surprisingly notes 
Esther’s complete absence from all these events. His reaction: 
panic and mourning. He screams the bitter cry of defeat. Further 
in his depressed state he commands Esther to beg and plead for 
her nation. But now he is told that her distance is self-protective 
(4:11). After her initial response, however, there is a perceptible 
change in personality. No longer do we see the innocent, naïve, 
withdrawn demeanor of Hadasa – she becomes Queen Esther. 

     Mordekhai speaks in desperate tones. He sees only darkness 
ahead for his people. Esther perceives more profoundly, at this 
point, the needs of the hour. Wild desperate pleas of mercy would 
fail to turn the cold, cruel heart of Haman and the same for the 
insecure, paranoid king. Esther, however, understands her 
husband well. Because she has not been summoned to the King 
for thirty days, her wild entry into the King’s presence could only 
mean death, nothing positive could result. Thus, Esther thinks 
craftily and pragmatically. A plan must be formulated, rooted in 
the King’s insecurity and need for attention, taking into account 
Haman’s arrogance and need for power. 

    Queen Esther understands her responsibility; the historical role 
given to her has now become clear. All past events are fully 
understood in light of the present crisis. But given her 
understanding of the events as they have unfolded and her 
uncanny insight into human nature, she knows that Mordekhai’s 
impetuous plan of action is off the mark; her more deliberate 
formulation begins to take shape. The Queen’s command of the 
situation is total. Now she takes charge and instructs Mordekhai 
what he must do, while she is galvanized into action. A transition 
indeed!! The follower becomes the leader, while the leader 
becomes the follower. 

    Hadasa has changed. The woman who requested nothing in her 
first visit to the King, now dresses regally. Her physical 
appearance will play a role in turning the tide against Haman, as 
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does her “Hen” – graciousness. Ahashverosh, upon seeing his 
Queen is transfixed and is willing to give her half of his Kingdom. 
No, all she requests is for the King and Haman to attend the next 
day’s party -thereby empowering Haman. Note how he reflects 
upon this attention. “Esther, the Queen, brought no one else to the 
party with the King but me. And tomorrow I am invited with the 
King”. (5:10). But this invitation with Haman must have deepened 
the King’s insecurity. He must have thought, “Why is she inviting 
Haman to this private party? Is a coup in the making?” The plot 
thickens. The pieces are all in place – even Harbona is properly 
instructed to play his role. 

     At the precise moment, once the King has had his fill and is 
feeling particularly happy with his Queen – offering her once 
again half the throne – Esther begs for her life, pointing her 
accusing finger at Haman. Ahashverosh is enraged, while Haman, 
half drunk and not totally aware of what’s happening, falls on the 
Queen’s coach. Harbona, perfectly placed, feeds the King the 
right line. Haman and his sons are hung. But the now, very 
aggressive Queen, is not yet finished. Haman’s sons must be 
publicly displayed, while another day is given to the Jews – 
Lehinakem Meoyvehem – to seek revenge from their enemies. 

     At this point, Mordekhai plays no role at all. Esther has 
become a powerful person, craftily using her position and 
womanly charm to save her people. Note how impressed the King 
is with her “Hen and Hesed” - not only at the beginning of their 
relationship, but years later. (As Esther expresses in 8:5 and the 
King must have agreed – she puts the right words in his mouth, 
mind and heart). Esther uses this to turn the King against Haman, 
thereby saving her people. That which was at one point innocent 
and natural was turned into a political tool to influence events. 

     Esther has become another person. From the shy, quiet, 
innocent, and naïve woman we met at the beginning of the 
Megilla, she has become – had to become – a player in the game 
of political intrigue. Queen Esther has become a powerful, 
charismatic personality. She takes all the necessary steps of 
dealing with Haman’s family, and all others who rise up against 
the Jews.  Further, the Megilla in 9:29, emphasizes that Esther the 
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Queen (mentioned first) writes the narrative of events. She 
maintains power, not Mordekhai. She is Esther the Queen, while 
he is characterized as “Mordekhai the Jew.” 

     This dramatic change in personality was not simple, nor easy. 
It would have been much simpler and easier to remain under the 
wings of a protective uncle, passively accepting the events as they 
unfolded. She chose a different path.  When destiny called, she 
answered – no matter what the price – to act on behalf of her 
people. Esther is praised by our tradition, not only for the role she 
played in saving the Jewish people, but for the self change she 
engineered and endured for the sake of Am Yisrael. Evil, once 
again, is temporarily defeated. We thank Bore Olam for such self- 
sacrificing people. 
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Psalm 22                                     
From the Depths of Divine Abandonment 

to the Pinnacle of Hopeful Vision1 
 

The goal of this paper is to analyze the relationship 
between the superscripture of Psalm 22 (the heading at v. 1) and 
its body. A proper understanding of the superscripture will 
illuminate many of the otherwise unclear phrases in the psalm and 
will provide a better sense of its meaning. We will first review the 
psalm’s structure and basic themes, and point out several aspects 
of its form, including word counts and recurring words and 
phrases.  
 
Structure and Theme 
 

Psalm 22 divides into two main sections: vv. 2-22, in 
which the psalmist complains that God has abandoned him in his 
time of trouble and vv. 23-32, in which he commits himself to 
praise God publicly. While feeling abandoned by God (vv. 2-3), 
he recalls God’s past closeness to his ancestors who were rescued 
by Him and were not embarrassed by their belief in Him (vv. 4-6). 
Unlike his ancestors, he is not being saved from his enemies; on 
the contrary, he is scorned and mocked. He feels himself “a worm 
and not a man” who is the “derision of everyone” (v. 7), put to 
shame by all who see him. They speak about him, shake their 
heads at him and mock him with the implied thought, “Look at 
that fool, he trusts that God will save him” (v. 9). Yet, he still tells 
God that he has depended on and trusted in Him from the moment 
he was born (vv. 10-11).  

Furthermore, the psalmist prays to be saved (v. 12) from 
his powerful enemies (presumably the political and religious 
authorities), who are like powerful animals that have surrounded 
him and are about to devour him (vv. 13-14). He is infirmed, 
weak, “poured out like water,” melting away, dry, and on the 
                                                 
1 This is a modified version of a longer article to be published soon in an 
academic journal.  
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verge of death (v. 15-16). Certain that he will soon die, his 
enemies have begun casting lots to divvy up his clothing (vv. 17-
19). He pleads with God to save him from the “sword,” i.e., those 
who want to murder him outright (vv. 20-22). 

In the second section, he declares his intention to praise God’s 
name to his brethren, prompting them to realize that God does 
indeed respond to the prayer of those who suffer (vv. 23-27). 
That idea will spread around the world, as people experience it 
in their own lives and it becomes a part of the world’s spiritual 
legacy (vv. 28-30). Future generations will adopt the notion of 
a God who hears prayers and saves the petitioners (vv. 31-32). 
The implication appears to be that he is confident that God 
will ultimately save him.  

Section 1 (vv. 2-22) can be further divided into two 
subsections: 1a (vv. 2-11) is a prayer about the psalmist’s 
abandonment by God contrasted with His past closeness while 1b 
(vv. 12-22) describes the current danger he is in, surrounded by 
his adversaries. Section 1a (vv. 2-11) alternates between outright 
complaint and remembrance of God’s help in the past. Vv. 2-3 
contain the opening complaint of abandonment despite his 
repeated calls for help; vv. 4-6 recall how God answered the cries 
of his ancestors. V. 6 ends with ּוְלֹא בוֹשׁו – “they were not 
disappointed.” This contrasts with vv. 7-9 where the psalmist feels 
disappointed because he has not been answered and this causes 
others to deride him. Vv. 10-11 recall that God has been his savior 
since his birth and so he reconfirms his commitment to rely on His 
help. Section 1b (vv. 12-22) repeatedly uses animal imagery to 
describe the psalmist’s predicament and this imagery virtually 
holds the subsection together and also connects it with both the 
superscripture and section 1a, as we shall see shortly. 

Other significant aspects of the Psalm’s structure are the 
refrain-like repetitions and central words, i.e. the words that 
appear at the center of the two sections and the subsections 
indicated above. The root רחק appears three times in section 1. In 
v. 2, it is used to express God’s current distance from the psalmist. 
In vv. 12 and 20 (i.e. the beginning and end of section 1b, which 
is the center and end of section 1), it is used as part of the phrase  
 that forms the plea to reverse the current situation. This אַל תִּרְחַק
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root is not just a recurring word but is strategically located at the 
beginning, middle, and end of Section 1, thus highlighting that 
God’s distance is the major theme of this section. 
 V. 3 continues the opening of section 1 with the words,  אֶקְרָא
 I call daily and you do not answer.” Section 1“ – יוֹמָם וְלֹא תַעֲנֶה
ends with the words תָנִיוּמִקַּרְנֵי רֵמִים עֲנִי  – “from the horns of rams 
you have answered me” (v. 22). The root עני thus forms another 
“envelope” around the first section, which begins with the 
pessimistic view that God has chosen not to answer him and ends 
with optimistic hope that He will answer. Although understanding 
 as “you have answered me” makes a nice counterpart to עֲנִיתָנִי
“you have not answered me,” to form an inclusion, such usage 
seems awkward. A perfect tense does not sit well at the end of a 
sequence of imperatives. We prefer to take עֲנִיתָנִי as expressing a 
hope, an interpretation that fits better with the imperatives - viz., 
“may you answer me,” or “please answer me.” 

In ascertaining the central words of a psalm it is important 
to remember that the superscripture can be considered either as 
distinct from the psalm or as part of it, a matter we have 
demonstrated elsewhere. We will consider the central words 
counted in both ways significant. Without the superscripture, the 
central word of this text is 2 אֲסַפֵּר of verse 18, “ פֵּר כָּל עַצְמוֹתָיאֲסַ  - I 
take the count of all my bones.” The center of the psalm thus 
places us at the moment of the psalmist’s most extreme fear when 
he worries for his physical survival.  

Usually, the word אֲסַפֵּר in the piel form means, “to tell, to 
recount” but here it apparently means simply “to count.” This 
unusual usage connects with the next occurrences of the root ספר 
in this psalm, also in piel form, in vv. 23 and 31. Interestingly, the 
word אֲסַפְּרָה begins section 2 (v. 23) and the word ֻפַּריְס  occurs 
towards the end of that section (v. 31), thus forming an envelope 
around that section. The center word of the text, אֲסַפֵּר, has the 

                                                 
2 This word is also the 130th word of the text from the beginning, including 
superscripture.  For the significance of this number see Rabbi Shamah’s article:  
On Number Symbolism in the Torah From the Work of Rabbi Solomon D. 
Sassoon. For the use of word counts see: Ronald Benun, “Evil and the 
Disruption of Order: A Structural Analysis of the Acrostics in the First Book of 
Psalms,” Journal of Hebrew Scriptures 6 Article 5 (2006).  
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prophet describing a difficult point in his life. He counts his limbs 
to make sure they are all fine. In contrast, in the second section the 
verb is used as part of the psalmist’s praise of God for saving him. 
His recounting of his situation and how God helped him will 
cause a worldwide recognition of God which will extend to future 
generations. The use of the same words (and the unusual piel 
form!) links the depth of despair in section 1 with the praise in 
section 2, underscoring the hope for a complete reversal of the 
psalmist’s situation from distress to giving thanks. 

Section 2 describes many groups of people praising God 
beginning with himself, “ָאֲסַפְּרָה שִׁמְך” (v. 23). The groups 
progress from a small clan of brothers – לְאֶחָי (v. 23), to a 
congregation of those who fear God or Israelites –  קָהָל (v. 23), 
רָאֵלכָּל זֶרַע יִשְׂ ,זֶרַע יַעֲקֹב ,יִרְאֵי יְהֹוָה  (v. 24), יְרֵאָיו ,קָהָל רָב (v. 26), 
 .v) כָּל מִשְׁפְּחוֹת גּוֹיִם ,כָּל אַפְסֵי אָרֶץ – to the entire world ,(v. 27) דֹּרְשָׁיו
28), the healthy - כָּל דִּשְׁנֵי אֶרֶץ, and the sick -  כָּל יוֹרְדֵי עָפָר וְנַפְשׁוֹ לֹא
 The section ends with the next generation praising .(v. 30) חִיָּה
God –  ּזֶרַע יַעַבְדֶנּו (v. 31). This progression holds this section 
together as a literary unit. 
 
Superscripture 
 
 The psalm’s superscripture is unique. The noun אַיֶּלֶת (“doe”) 
and its modifying noun הַשַּׁחַר (“of the morning”) are especially 
puzzling. The Targum translates, ַאתָּיצְרִקְא דִירָדִן תְּבַּרְף קוּקוֹל תְּע  
“for the strength of the daily morning sacrifice.” The Septuagint 
translates: “concerning the help that comes in the morning.” These 
translations understand אַיֶּלֶת as “strength” or “help,” based on the 
meaning of a similar word, “אֱיָלוּתִי,” in v. 20.3 Ibn Ezra explains 
that it refers to someone experiencing the power of a sunrise. His 
preferred explanation is that אַיֶּלֶת has a similar sense to that in 
Prov. 5:19, viewing it as introducing a song with a beautiful 
melody like a love song. Rashi considers it to be the name of a 
musical instrument. Radak mentions the possibility that אַיֶּלֶת is 
the name of a morning star that is mentioned in the Talmud (JT 
Ber 2a, JT Yom 40b). His preferred interpretation is that אַיֶּלֶת 
                                                 
3 See also Ps. 88:5. 
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refers to the Israelites who are compared to a deer in Shir. 2:7 and 
3:5, while הַשַּׁחַר describes Israel’s beauty as in Shir. 6:10. 

Modern commentators mostly repeat these interpretations. 
There are, however, some exceptions. One suggests that the 
association of deer with the sun-god might shed light on this 
superscripture. More recently, Claissé-Ward appears to suggest 
that a midrashic tale of a deer saving David from a lion may be 
the backdrop for the superscripture.4 None of these explanations, 
traditional and modern, significantly relate to the contents of the 
psalm.  

We propose that the אַיֶּלֶת of the superscripture is related to 
the אַיֶּלֶת of Jer. 14:5. Only three verses in the Bible, Jer. 14:5, Ps. 
22:1, and Prov. 5:19, contain the precise form of this word (that is 
as אַיֶּלֶת in contrast to ַליָּא הלָיָּאַ , , and אֱיָלוּת). The latter appears to 
have little connection with either of the first two verses, but Jer. 
14:5 and Ps. 22:1 offer considerable intertextual play.  

A number of superscriptures in Psalms refer to well-
known historical incidents that provide a setting for the rest of the 
psalm. Many refer to incidents in the life of David as recounted in 
Samuel 1 and 2 and Kings 1 and 2 (Pss. 9, 18, 34, 51, 54, 56, 57, 
59, 60, 63, and 142). In the superscripture of Psalm 22 the words 
 function in a similar manner, albeit not as a עַל אַיֶּלֶת הַשַּׁחַר
reference to a particular time or event, but to a specific pericope in 
Jeremiah. 

Jer. 14:5 reads, כִּי גַם אַיֶּלֶת בַּשָּׂדֶה יָלְדָה וְעָזוֹב כִּי לֹא הָיָה דֶּשֶׁא – 
“Even the hind in the field forsakes her newborn fawn because 
there is no grass.” In the first four verses of that chapter, Jeremiah 
informs us of a prophecy he received regarding the drought and 
the sad events that it causes. In verse 5, he describes a situation 
that is so bad that, after giving birth, even the hind in the field is 
forced to abandon her newborn fawn because of a lack of water 
and grazing. The imagery is devastating. The delicate newborn 
fawn, which seeks its mother, alone and terrified, hungry and 
thirsty, is abandoned and unprotected from the hungry predators 
that at any moment might attack and kill it. Dawn - שַּׁחַר– may be 

                                                 
4 Nancy de Claissé-Ward, “An Intertextual Reading of Psalms 22, 23, and 24,” 
in Peter W. Flint and Patrick D. Miller, The Book of Psalms. Composition and 
Reception. SVT 99 (2005), pp. 147-48.  
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the moment when the fawn would be most vulnerable to 
predators, at the beginning of their daily stalking.5 

In Psalm 22, the psalmist’s sorrowful awareness of the 
details of abandonment from the Jeremiah context is the backdrop 
to his prayer to God. This adds depth to his petition, making it 
more effective in requesting God’s compassion. Like the 
abandoned newborn fawn who presumably fears the predators of 
the new day, so the prophet feels abandoned by God and is alone 
to face the predators that surround him. This association provides 
a frame of reference for the rest of the psalm. In fact, much of the 
phrasing in this psalm and in the next three psalms make reference 
to Jer. 14.  

In the opening words of the prayer, “ עֲזַבְתָּנִילִי לָמָה - לִי אֵ- אֵ  – 
my God, my God, why have you forsaken me,”6 the psalmist uses 
the same root (עזב) that described the abandoned fawn, “ אַיֶּלֶת

וְעָזוֹבלְדָה בַּשָּׂדֶה יָ  – the hind in the field forsakes her new-born.”7 
The double invocation of God, אֵלִי אֵלִי, uncommon in the Bible, 
conveys the extreme urgency of the sufferer’s situation.8 The 
word אֵלִי consists of the first three letters of the word ֶּלֶתאַי ; 
perhaps they are used purposely to emphasize or play on אַיֶּלֶת and 
evoke the imagery of the abandoned fawn. Later in the psalm, 

                                                 
5 Stalking is done by lions at all times. However, the peak times are dawn and 
dusk when they have an advantage of excellent low-light vision. Another 
possibility is that the doe only noticed the lack of food at the light of the dawn 
at which point she abandoned her fawn.  
Interestingly, note Ps. 63:2 where the seldom-used phrase ֵהתָּי אַלִא  (Ps. 22:2) is 
written in conjunction with שַּׁחַר and the lack of water – ֵלִי אַתָּה אַשַׁחֲרֶךָּ צָמְאָה -א
 The connection between the verb .לְךָ נַפְשִׁי כָּמַהּ לְךָ בְשָׂרִי בְּאֶרֶץ צִיָּה וְעָיֵף בְּלִי מָיִם
 and the noun “dawn” is that the person who seeks diligently (”to seek“) שחר
arises early to do so. 
6 Jer. 14:8-9 similarly use למה to ask why God acts like a stranger who 
abandons the nation. 
7 The psalmist here has hope even though Jer. 14:11-12, 15:1 portrays a 
situation where there is no hope and where even God says there is no point in 
praying. See the discussion of קוה in: Benun, “Evil and the Disruption of 
Order: A Structural Analysis of the Acrostics in the First Book of Psalms,” pp. 
11f. 
8 A double call to G-d occurs elsewhere only one other time, in Ex. 34:6 as 
YHVH YHVH. In fact, the word אֵלִי occurs only 12 times in the Bible, 10 of 
them in Psalms. 
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God is invoked with the word “אֱיָלוּתִי – my strength” (v. 20) 
which also contains the same letters of and plays off of יֶּלֶת אַ . (See 
more on this below.) The effect, however, is this: the fawn in 
Jeremiah has been abandoned by the אַיֶּלֶת, while the psalmist has 
been abandoned by אֵלִי. 

The phrase דִּבְרֵי שַׁאֲגָתִי (v. 2b), literally, “words of my 
roar,” combines an animal sound (שַׁאֲגָתִי) with a term denoting 
human communication (דִּבְרֵי). While שאג is used a number of 
times in the Bible to refer to human crying,9 this is the only 
instance when it is joined with “words.” The point here is that by 
combining the animal and the human, the psalmist equates himself 
with the abandoned fawn; the words of his prayer are equivalent 
to the fawn’s cry.10 It is tempting to say that the sounds of the 
words - “ehlee ehlee” - convey the sound that the fawn would 
make when crying out for its mother.11 From the point of view of 
the structure of the psalm, שַׁאֲגָתִי ironically anticipates שֹׁאֵג of v. 
14, because the latter is used of the animals who threaten him. 
(Such irony of comparing hunter and hunted with lions is found 
elsewhere in psalms: 7:16; 31:5; 35:7; 57:7).12  

The central words of section 1a are ׁתוֹלַעַת וְלֹא אִיש (v. 7). 
With them, the psalmist expresses his feeling of powerlessness 
and denigration by comparing himself to a worm. First, he had felt 
he had been reduced to the level of the animals that surround and 

                                                 
9 For example, Ps. 32:3, 74:4. 
10 Of course the fawn does not “roar.”  Yet the prophet wanted to express the 
power contained in his complaint to God. The word “moan” or “bleat” would 
not have accomplished that for him. Once the prophet uses animal imagery in 
this psalm, he “amplified” the fawn’s bleats to his roar. Interestingly, adult deer 
make a sound that is described as a roar. For a sample of such a sound, visit 
http://www.deer-uk.com/Red_roaring.wav. 
11 See http://www.sonic.net/dana/fawns/sound.html for description of a fawn 
sound and 
http://www.allpredatorcalls.com/New_Folder/FP%20Sounds/255voice.wav  for 
the actual sound. 
12 See Brent A. Strawn, What is Stronger than a Lion?. Leonine Image and 
Metaphor in the Hebrew Bible and the Ancient Near East. Orbis Biblicus et 
Orientalis 212 (Fribourg/Gottingen: Acedmica Press/Vandehoeck & Ruprecht, 
205), pp. 54. Strawn also discusses another possibility (after emendation) at Isa 
38:13, also using שאג. 
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threaten him. Now he is taken even lower, equated to a 
defenseless worm.  

This psalm, especially section 1b, contains a remarkable 
number of animal references. The enemies are called bulls (v. 13), 
roaring lions (vv. 14, 17, 22), dogs (vv. 17, 21), and wild oxen (v. 
22). Some of these terms are repeated and, in fact, they appear in 
chiastic order: 

A  רַבִּים אַבִּירֵי בָשָׁן כִּתְּרוּנִיפָּרִיםסְבָבוּנִי :(v. 13)  
B  טֹרֵף וְשֹׁאֵגאַרְיֵהפָּצוּ עָלַי פִּיהֶם :(v. 14)   
C  עֲדַת מְרֵעִים הִקִּיפוּנִיכְּלָבִיםכִּי סְבָבוּנִי  
B יָדַי וְרַגְלָיכָּאֲרִי : (v. 17)  
C  יְחִידָתִיכֶּלֶבהַצִּילָה מֵחֶרֶב נַפְשִׁי מִיַּד :(v. 21)   
B  אַרְיֵההוֹשִׁיעֵנִי מִפִּי 
A  עֲנִיתָנִירֵמִיםוּמִקַּרְנֵי :(v. 22)   

Whatever might be the correct way to interpret the odd 
expression involving יָדַי וְרַגְלָיכָּאֲרִי  at the end of v. 17, the meaning 
of “lion” does not disrupt the chiasm of the sequence of animal 
names, because כָּאֲרִי occupies the midpoint.  

Bulls and oxen, which form the outermost element of the 
chiasm, are essentially the same animal, even if they might be 
used for different purposes. Lions and dogs then alternate in 
between. All of these animal references extend the metaphor 
inferred from the superscripture. The psalmist is like a helpless 
fawn or a powerless worm encountering the dangers of wild 
animals all around him.13 The threat is heightened when we 
compare section 1a with section 1b. The central words of section 
1a are the psalmist’s comparison of himself to a worm. They 
contrast with the center of the chiasm describing the enemy like a 
lion. He is small and powerless while his enemies are mighty and 
ferocious, like the kings of the jungle. He is so insignificant that 
his enemies ought to have no interest in him. 
                                                 
13 In this psalm, there are three places where the psalmist uses the metaphor of 
lions to describe his enemies. Interestingly, in all of the times “lion” is used in 
Psalms, the word describes the psalmist’s enemies. Jeremiah is the only other 
biblical book to use the word “lion” to describe the prophet’s personal enemies. 
Although, Zephaniah and Ezekiel (in chapters that are dependent on each other) 
indeed use the word “lions” to refer to enemies of prophets in Jerusalem, they 
do not use the word to describe their enemies specifically. The occurrences in 
the book of Jeremiah are the only ones to use “lion” in this way. 
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To understand the symbolism of the animals and 
particularly the phrase קַּרְנֵי רֵמִים “horns of oxen,” it is useful to 
refer to Ps. 75. In that psalm, upraised horns are applied to 
haughty people:  

To boastful men I say, ‘Do not boast!’ to 
the wicked, ‘Do not raise (ּתָּרִימו) your horns 
 up (קַרְנְכֶם) your horns (תָּרִימוּ) Do not raise ’!(קָרֶן)
high (לַמָּרוֹם) and talk down to people (vv. 5-6).14 
All the horns of the wicked I will cut; but the horns 
 (תְּרוֹמַמְנָה) of the righteous shall be uplifted (קַרְנֵי)
(v. 11).  
 
Even though oxen are not mentioned in these verses, the 

verb to raise (ּתָּרִימו) echoes the word oxen (רֵמִים) of our psalm. 
Raised oxen horns that threaten the psalmist refer to the boastful 
political or religious authorities who are his enemies. The spelling 
 is not the historical spelling. The more natural meaning for רֵמִים
the word spelled this way would be “high” (or “haughty). Perhaps 
the aleph of the more correct spelling ְיםמִאֵר  is deliberately 
omitted to make the reference to the haughty enemies more 
obvious.  

The psalm makes another allusion to the abandoned fawn 
in vv. 10-11:  עָלֶיךָ הָשְׁלַכְתִּי , דֵי אִמִּי מַבְטִיחִי עַל שְׁמִבָּטֶןכִּי אַתָּה גֹחִי

15  אִמִי אֵלִי אָתָּהמִבֶּטֶן מֵרָחֶם  - “You drew me from the womb, made 
me secure at my mother’s breast. I became Your charge at birth; 
from my mother’s womb You have been my God.” The psalmist 
recalls how God has taken care of him since his birth implying 
that He should continue to do so. God has now abandoned him 
just as the doe abandoned her newborn fawn.  

At the end of v. 11, after the birthing imagery, the psalmist 
again uses אֵלִי, recalling that same word in v. 2 and the similarly 
sounding אַיֶּלֶת in the superscripture. In v. 11, he calls God אֵלִי 
while remembering how God took care of him at birth and was his 

                                                 
14 The phrase בְצַוָּאר עָתָק (lit. arrogant neck) might also be translated “with their 
nose in the air.” 
15 For similar usage of גֹחִי see Mic. 4:10 and Job 38:8. 
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personal guardian, like a parent.16 This contrasts with the fawn 
abandoned by its mother. It also contrasts with his own current 
feeling of abandonment, calling out to God to once again be אֵלִי. 
The repetition of אֵלִי in vv. 1 and 11 and their play on אַיֶּלֶת, not 
only form an envelope around section 1a, but also force us to 
compare the two contrasting scenarios: God’s care of the psalmist 
from birth vs. His current abandonment of him. 

The word אֱיָלוּתִי – “my strength” (v. 20) – is another play 
on אֵלִי,  17 and is an almost exact repetition of the word אַיֶּלֶת in the 
superscripture. אֱיָלוּת is an unusual word for strength.18 The 
psalmist seems to have chosen this odd word because it is similar 
to the word אַיֶּלֶת, meaning doe, so that he could create another 
link between the doe and God. This again creates a contrast in our 
minds between God’s presence and strength in general, and the 
psalmist’s current feeling of being abandoned by God similar to 
the fawn’s case. The psalmist is hinting that God, who was his 
strength from birth but has now forsaken him, is just like the doe 
that gave birth to her fawn but then left it to die. The very word 
which the psalmist uses to call God “my strength,” also intimates 
that he thinks of God as “my doe,” my parent who has deserted 
me. This is the closest the prophet gets to explicitly calling God 
his parent who abandoned him and who should therefore return to 
him. 

 .is a “poetic” word that only appears in poetic passages אֵלִי
It occurs in seven more psalms, Ex. 15:2, and Isa. 44:17. At six 
verses, we have the statement “You are my God,” with the 
pronoun אַתָּה (you) either before or after 19.אֵלִי Of particular 
interest, because it falls in neatly with the God-as-parent-motive, 

                                                 
16 Note the use of the word אבי in Psalm 27:9,10 - כִּי אָבִי וְאִמִּי עֲזָבוּנִי וַיהֹוָה יַאַסְפֵנִי 
– which is preceded in the previous verse by - וְאַל תַּעַזְבֵנִי אֱלֹהֵי יִשְׁעִי – another 
example of the prophet seeing Hashem as his parent.  (Ps. 22:5 is the first of 13 
psalms containing the word father - ּבְּךָ בָּטְחוּ אֲבֹתֵינו - perhaps this is more than 
coincidental, more investigation is necessary here.) 

17 The first three letters of אֱיָלוּתִי are the same as the letters of ֵלִיא . The full 
word is even more similar to the phrase אֵלִי אָתָּה (v. 11) with which it also 
shares the letter “ת.” 

18 This form occurs only once in the Bible. The root noun אֱיָל only appears 
again in Ps. 88:5. 
19 Isa. 44:17, Pss. 22:11, 63:2, 89:27, 118:28, 140:7.  
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is the phrasing of Ps. 89:27 where אֵלִי is equated with father  הוּא
 ,He shall cry out to me “Thou art my Father .יִקְרָאֵנִי אָבִי אָתָּה אֵלִי
my God,” where the latter three words are lexically, but not 
grammatically, a masculine counterpart of Ps. 22:11   אִמִי אֵלִי
 20.אָתָּה

The words אֵלִי, אַיֶּלֶת ,   and אֱיָלוּת, recur at key points in our 
psalm. They function as a refrain with variations and form the 
backbone of section 1. These words occur at the beginning of the 
psalm as אַיֶּלֶת  (v. 1) and אֵלִי אֵלִי (v. 2), at the end of section 1a as 
ילִאֵ  (v. 11) and towards the end of section 1b as אֱיָלוּתִי (v. 20). 

Verses 1 and 2: 
 : הַשַּׁחַר מִזְמוֹר לְדָוִדיֶּלֶתאַלַמְנַצֵּחַ עַל ) א(
 : מִישׁוּעָתִי דִּבְרֵי שַׁאֲגָתִילָמָה עֲזַבְתָּנִי רָחוֹק אֵלִי אֵלִי) ב (

Verses 11 and 12: 
 : אָתָּהאֵלִיעָלֶיךָ הָשְׁלַכְתִּי מֵרָחֶם מִבֶּטֶן אִמִי ) יא(
 :זֵר מִמֶּנִּי כִּי צָרָה קְרוֹבָה כִּי אֵין עוֹאַל תִּרְחַק) יב(

Verse 20: 
 : לְעֶזְרָתִי חוּשָׁהאֱיָלוּתִי אַל תִּרְחָקוְאַתָּה יְהֹוָה ) כ(

 
Each occurrence of אֵלִי or אֱיָלוּתִי in the psalm is adjacent 

to a complaint that God is far away, רָחוֹק. The words אֵלִי אֵלִי in v. 
2 are immediately followed by the question  לָמָה עֲזַבְתָּנִי רָחוֹק. The 
words אֵלִי אָתָּה in v. 11 are immediately followed by a prayer,  אַל
 my“ אֱיָלוּתִי is expanded to אֵלִי ,in the next verse. In v. 20 תִּרְחָק
strength” and the words אַל תִּרְחָק now precede it. This is a direct 
play on vv. 11-12. It should be noted that the second occurrence 
of this juxtaposed pair occurs in the last verse of 1a and the first 
verse of 1b, i.e. when vv. 2-22 are taken as a single section, אֵלִי 
and תִּרְחַק sit at the very center.  

We are now in a position to see what happens when we 
trace the progression from one occurrence of these key words to 
the next. In the first verses of the psalm, the psalmist addresses 
God with the uncommon term אֵלִי. God is now distant but the 
psalmist makes no plea to have God come closer. He is just 
describing his dire situation. Note that even though the psalmist 

                                                 
20 Note Ex. 15:2 where אֵלִי is in parallel with אֱלֹהֵי אָבִי "God of my father," as 
well as the use of אֵלִי in the descriptions of God as protector in Ps. 18:3.  We 
intend to return to this theme in another paper.  
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describes God as distant, he still considers Him close enough to 
address directly.  

The second iteration of the refrain spans the seam between 
sections 1a and 1b thus connecting the sections and affirms that 
God is indeed the sole true Power. It also extends the idea back to 
the moment of his birth.  This section makes the first plea of the 
psalm, “do not be distant.”  

The third and final iteration of the refrain is the fullest and 
most explicit. It contains God’s proper name, YHVH, and 
expands the word אֵלִי to אֱיָלוּתִי. Even the plea is amplified. The 
positive “come quickly to my aid” has been added to the negative 
“do not be distant.” The psalmist’s confidence builds as the psalm 
progresses. By the time he reaches section 2, he envisions what he 
will do when he is saved. The repeated words help us notice this 
progression.  

Sections 1a and 2 both close with the idea of birth, Section 
1a (vv. 10-11) with the birth of the psalmist, section 2 (vv. 31-32) 
with the birth of the nation’s next generation, עַם נוֹלָד. Just as God 
supported the psalmist from the moment of birth, the future 
generations will be aware of a supportive God. The positive 
connotations of these two births contrasts with the tragic events 
symbolized by the birth and abandonment of the fawn alluded to 
at the beginning of the psalm. The psalmist prays that his current 
feeling of abandonment will change for the better and the 
generations to be born will feel God’s justice and interventions.  
 
Jeremiah Context 
 
 Rabbi Solomon D. Sassoon has demonstrated that Jeremiah 
was the primary author of Psalms. Such linkage has a venerable 
history. It can also be traced to the very beginnings of modern 
biblical scholarship. The linkage depends on many points of 
similarity in content, diction and style. Ps. 22 has a number of 
points of contact with the drought of Jer. 14.  

A notable feature of the book of Jeremiah is the selection 
from the womb. In Jer. 1:5 God is quoted as saying,  ָבְּטֶרֶם אֶצָּרְך

שְׁתִּיךָ הִקְדַּמֵרֶחֶם יְדַעְתִּיךָ וּבְטֶרֶם תֵּצֵא בַבֶּטֶן  - “Before I created you in 
the womb, I selected you; Before you were born, I consecrated 
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you.”21 God has designated Jeremiah from birth and has been 
close by his side. But now, Jeremiah feels that God has abandoned 
him in his time of distress. In 22:10-11, the psalmist says,  כִּי אַתָּה
עָלֶיךָ הָשְׁלַכְתִּי מֵרָחֶם מִבֶּטֶן  followed by ,גֹחִי מִבָּטֶן מַבְטִיחִי עַל שְׁדֵי אִמִּי
 The sentiment is the same: the relationship between .אִמִי אֵלִי אָתָּה
the human protagonist and God goes back to the womb. 

Ps. 22:11 uses the word הָשְׁלַכְתִּי – “I was cast.” A parallel 
verse at Ps. 71:6 uses נִסְמַכְתִּי  - I was dependent. 

  מִבֶּטֶן אִמִי אֵלִי אָתָּה עָלֶיךָ הָשְׁלַכְתִּי מֵרָחֶם  11:22
 22 גוֹזִי מִמְּעֵי אִמִּי אַתָּה  עָלֶיךָ נִסְמַכְתִּי מִבֶּטֶן 6:71   

 which almost ,הָשְׁלַכְתִּי seems to fit in more smoothly than נִסְמַכְתִּי 
always has a negative connotation.23 Why is הָשְׁלַכְתִּי used in this 
psalm? It resonates with the theme of the abandoned (cast aside) 
foal introduced in the superscripture.24 The psalmist uses that 
word because he is feeling abandoned like the fawn. See a similar 
usage in Ezek. 16:5, ְוַתֻּשְׁלְכִי אֶל פְּנֵי הַשָּׂדֶה בְּגֹעַל נַפְשֵׁךְ בְּיוֹם הֻלֶּדֶת אֹתָך 
– “On the day you were born, you were left lying, rejected, in the 
open field.” The psalmist imagines that he was cast out at birth 
with nobody but God to take care of him. הָשְׁלַכְתִּי connotes a 
stronger dependency than נִסְמַכְתִּי, as if his parents abandoned him 
                                                 
21 The words בֶּטֶן and ֶםרָח  occur together in a verse only six times throughout 
the Bible: the above two verses, and Ps. 58:4, Isa. 46:3, Job 3:11, and 31:15. 
“Knowing (ָיְדַעְתִּיך)” is used here in the sense of being close to, interested in, 
and caring for as in Ex. 33:12, 17. 
22 The meaning of גוֹזִי is the one who cut the umbilical cord separating him 
from the insides - מִמְּעֵי - of his mother. In other words, God is the one who 
delivered him. 
23 Could the verb שלך have the specialized meaning of English “throw” as ”to 
give birth to,” (horses, etc.), “create” (potters)? For the former see Merriam-
Webster’s Collegiate Dictionary, 11th ed. (Springfield, MA: Merriam Webster, 
2003), p. 1303, col. b, meanings 15 and 5 respectively.  
24 The root שלך in the hof’al form also appears in Jer. 14:16. That verse also 
uses וְשָׁפַכְתִּי which occurs in Ps. 22:15. Although these words are not very rare, 
their presence in these psalms that are connected in other ways serves to 
strengthen the overall connection.  

Interestingly, the roots שפך and ךשל  also occur in connection with 
Joseph and his brothers at Gen. 37:20, 22, and 24. The scene where his brothers 
cast Joseph into the pit has similarities to Psalm 22. He is indeed surrounded by 
his “enemies” who mock him and take his garment. Just as the psalmist in Ps. 
22 uses the metaphor of the wild animals that surround him, Joseph is said to 
have been devoured by a wild animal. 
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and dropped him at God’s doorstep. God has been there for him 
since birth, but now the psalmist once again feels abandoned like 
the foal because God is far away. 

In Ps. 22:16, the psalmist describes himself in a state of 
weakness because of the surrounding enemies and compares his 
situation to one who lacks water.25  יָבֵשׁ כַּחֶרֶשׂ כֹּחִי וּלְשׁוֹנִי מֻדְבָּק
 My vigor is dry like a shard, my tongue cleaves to my“ – מַלְקוֹחָי 
palate.” These words are often understood as symptoms of an 
illness, but assuming Jer. 14:1-6 as the backdrop a simpler 
explanation emerges: the psalmist’s condition, metaphorical or 
otherwise, is the result of drought. The famine also allows us to 
explain the subsequent references to eating. Ps. 22:27 is a prayer 
for food, ּיֹאכְלוּ עֲנָוִים וְיִשְׂבָּעו– “let the lowly eat and be satisfied.” 
Those who lack food because of the famine should receive enough 
to satiate themselves. Ps. 22:30 continues,  אָכְלוּ וַיִּשְׁתַּחֲווּ כָּל דִּשְׁנֵי
 All those in full vigor“ – אֶרֶץ לְפָנָיו יִכְרְעוּ כָּל יוֹרְדֵי עָפָר וְנַפְשׁוֹ לֹא חִיָּה
shall eat and prostrate themselves; all those at death’s door, whose 
spirits flag, shall bend the knee before Him.”26 Those who were at 
the edge of death because of famine will now eat and thank God 
in prayer and prostration.   

Both the psalmist and the prophet are addressing the issue 
of God listening to prayer. In Jer. 14:11-12, God specifically tells 
Jeremiah not pray to Him because He will not listen (This theme 
continues in Jer. 15:1). Nevertheless, Jeremiah continues to pray 
in vv. 19-22. And ultimately that prayer is answered. In Ps. 22, the 
psalmist feels abandoned or claims to have been abandoned. 
Nevertheless, Ps. 22:25 emphasizes that God did listen when the 
lowly cried out,  ּכִּי לֹא בָזָה וְלֹא שִׁקַּץ עֱנוּת עָנִי וְלֹא הִסְתִּיר פָּנָיו מִמֶּנּו

 For He did not scorn, He did not spurn the plea“ -  אֵלָיו שָׁמֵעַוּבְשַׁוְּעוֹ

                                                 
25 The connection between the imagery of a tongue sticking to the palate and a 
time of drought and famine is also seen in Lam. 4:4, “The tongue of the 
suckling clings to its palate for thirst, little children beg for bread, none gives 
them a morsel.” 
 in v. 27. In both cases the verb יְחִי לְבַבְכֶם לָעַד in this verse is similar to לֹא חִיָּה 26
דָּבְקָה לֶעָפָר נַפְשִׁי  ,means not just to live but to be healthy. See also Ps. 119:25 חיה
 My soul clings to the dust, revive me in accordance with Your“ - חַיֵּנִי כִּדְבָרֶךָ
word.” Rabbi Sassoon explains that this verse refers to illness. Notice how 
similar Ps. 119:25 is to the end of Ps. 22:30, כָּל יוֹרְדֵי עָפָר וְנַפְשׁוֹ לֹא חִיָּה. 
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of the lowly; He did not hide His face from him, when he cried 
out to Him, He listened.”  

Another example of similar language between Jer. 14:17 
and Ps. 22:3 is their descriptions of ceaseless praying and crying: 

Ps. 22:3  לִידֻמִיָּה וְלֹא וְלַיְלָה וְלֹא תַעֲנֶה יוֹמָםאֶלֹהַי אֶקְרָא : 
Jer. 14:17  וְיוֹמָם לַיְלָהוְאָמַרְתָּ אֲלֵיהֶם אֶת הַדָּבָר הַזֶּה תֵּרַדְנָה עֵינַי דִּמְעָה 

 תִּדְמֶינָהוְאַל 
Although the pair  is (day and night) לַיְלָה and  יוֹמָם

common, connecting it with the root דום only occurs in these two 
verses. This is stylistic similarity that reflects the connection 
between Ps. 22 and Jer. 14. 

Jer. 14:7 is a request to God, ָעֲשֵׂה לְמַעַן שְׁמֶך – “Act for the 
sake of Your name.”27 Each of these words takes on special 
significance in Ps. 22.28 The word עֲשֵׂה is repeated at the end of 
Jer. 14  אֶת כָּל אֵלֶּהעָשִׂיתָכִּי אַתָּה  – “For You have made all these 
things” (v. 22), though in a different sense. Significantly, Ps. 22 
ends with almost exactly the same phrase כִּי עָשָׂה. In both cases, 
the normally transitive verb is used without a direct object.  

The phrase ָלְמַעַן שְׁמֶך recurs shortly after Ps. 22 in Ps. 23:3, 
מוֹנַפְשִׁי יְשׁוֹבֵב יַנְחֵנִי בְמַעְגְּלֵי צֶדֶק לְמַעַן שְׁ , and in 25:11,  לְמַעַן שִׁמְךָ יְהֹוָה

 Although this exact phrase does not occur 29.וְסָלַחְתָּ לַעֲוֹנִי כִּי רַב הוּא
in Ps. 22, a similar idea is expressed by the words ָאֲסַפְּרָה שִׁמְך and 
the contents of Section 2 in which the psalmist promises to praise 
God’s name publicly if He will only save him. Section 2 is 
arguably the psalmist’s most elaborate expression of gratitude to 
God for saving him in the entire book. It presents a detailed 
program through which he will cause God’s name to be exalted 
and is thus an extended elaboration on the idea of ָעֲשֵׂה לְמַעַן שְׁמֶך.  

Ps. 22 also has many connections to other chapters of 
Jeremiah, most notably Jer. 20. In Ps. 22:13-17, the psalmist’s 
enemies surround and torment him. These predators are about to 
                                                 
27 The words ָלְמַעַן שְׁמֶך used as an argument to gain divine intercession occur 
only in two places outside of Psalms, both are in Jeremiah 14 (vv. 7 and 21). 
28 Section 2 begins with the psalmist promising to proclaim God’s name,  אֲסַפְּרָה
 saying that the ספר As noted above, the end of the section repeats the verb .שִׁמְךָ
future generation will proclaim God’s fame and tell of His beneficence כִּי עָשָׂה – 
“for He has acted” (v. 31). The opening and closing of section 2 pick up on two 
key words from Jer. 14:7 – ָשְׁמֶך and עֲשֵׂה. 
 .are the center words of Ps. 25 without superscripture לְמַעַן שִׁמְךָ 29
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maul and devour him. This is strikingly similar to Jeremiah’s 
experience in Jer. 20:1-3 when a temple functionary (who was 
also a priest and a prophet), פַּשְׁחוּר בֶּן אִמֵּר, struck Jeremiah and 
had him placed in the מַּהְפֶּכֶת (usually translated as stocks) until 
the next morning. Jeremiah coins a name for him, calling him  מָגוֹר
 terror all around.”  Jeremiah uses the same phrase to“ - מִסָּבִיב
describe his own plight later in the same chapter at v. 10,  כִּי שָׁמַעְתִּי

מְרֵי צַלְעִי אוּלַי יְפֻתֶּה דִּבַּת רַבִּים מָגוֹר מִסָּבִיב הַגִּידוּ וְנַגִּידֶנּוּ כֹּל אֱנוֹשׁ שְׁלוֹמִי שֹׁ
:וְנוּכְלָה לוֹ וְנִקְחָה נִקְמָתֵנוּ מִמֶּנּוּ  - “I heard the whispers of the 

crowd—Terror all around: ‘Inform! Let us inform against him!’ 
All my [supposed] friends are waiting for me to stumble: ‘Perhaps 
he can be entrapped, And we can prevail against him And take our 
vengeance on him.’” Jeremiah’s experience is that the people 
surrounding him are plotting to destroy him. This is very similar 
to the psalmist’s statement that he is surrounded by lions, bulls, 
and dogs that wait to pounce on and devour him, סְבָבוּנִי פָּרִים רַבִּים 
(v. 13) and סְבָבוּנִי כְּלָבִים עֲדַת מְרֵעִים הִקִּיפוּנִי (v. 17). Indeed, the 
concentric arrangement of the animals that threaten the psalmist 
may be thought of as reminiscent of the yoke of the stocks 
surrounding Jeremiah’s neck.30  

Ps. 22:9 quotes either the mockers deriding the psalmist or 
the psalmist reciting words of encouragement to rely on God, גֹּל 
 Let him commit himself to the“ - אֶל יְהֹוָה יְפַלְּטֵהוּ יַצִּילֵהוּ כִּי חָפֵץ בּוֹ
LORD; let Him rescue him, let Him save him, for He is pleased 
with him.”31 Jer. 20:12 uses a similar sounding word in a similar 
usage,  ָאֶת רִיבִיגִּלִּיתִיכִּי אֵלֶיך  - “For I lay out my case before you.” 
Both verbs are attached to the preposition אל and in both cases 
God is the object of the preposition. Even though these words are 
from different roots (גֹּל is from גלל and גִּלִּיתִי is from גלה), they 
sound alike and both express full reliance on God. 

Interestingly, both of these occurrences of גֹּל and גִּלִּיתִי are 
followed by a reference to the prophet’s birth. In Psalms 22, it is 
followed by reference to God as the one who had taken him out of 

                                                 
30 For a discussion of the nature of the “stocks” in Jeremiah, see Holloday, ad. 
loc.  
31 The commentators, both classical and modern fall into two camps regarding 
who is saying these words: a) the tormentors mocking the psalmist or b) the 
psalmist (Rashi, Radaq and Ibn Ezra). 
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the womb while in Jer. 20:14, the prophet then makes reference to 
his birth. Although the reference is extremely negative, the fact 
that these two ideas occur in succession is remarkable. 

 
Psalms 22 Jeremiah 20 

 חֶרְפַּתוְאָנֹכִי תוֹלַעַת וְלֹא אִישׁ ) ז(
  :אָדָם וּבְזוּי עָם

 לִי יַפְטִירוּ בְשָׂפָה יַלְעִגוּכָּל רֹאַי ) ח(
 :יָנִיעוּ רֹאשׁ

פִּתִּיתַנִי יְדֹוָד וָאֶפָּת חֲזַקְתַּנִי וַתּוּכָל ) ז(
 : לִילֹעֵגהָיִיתִי לִשְׂחוֹק כָּל הַיּוֹם כֻּלֹּה 

בֵּר אֶזְעָק חָמָס וָשֹׁד כִּי מִדֵּי אֲדַ) ח(
 לְחֶרְפָּהאֶקְרָא כִּי הָיָה דְבַר יְדֹוָד לִי 

 :וּלְקֶלֶס כָּל הַיּוֹם
 אֶל יְהֹוָה יְפַלְּטֵהוּ יַצִּילֵהוּ כִּי גֹּל) ט(

 :חָפֵץ בּוֹ
  

  

 מַבְטִיחִי עַל מִבָּטֶןכִּי אַתָּה גֹחִי ) י(
  :אִמִּישְׁדֵי 

 אִמִי מִבֶּטֶןרָחֶם עָלֶיךָ הָשְׁלַכְתִּי מֵ) יא(
  :אֵלִי אָתָּה

  

אַל תִּרְחַק מִמֶּנִּי כִּי צָרָה קְרוֹבָה ) יב(
  :כִּי אֵין עוֹזֵר

 אַבִּירֵי בָשָׁן רַבִּים פָּרִים סְבָבוּנִי) יג(
  :כִּתְּרוּנִי

  :פָּצוּ עָלַי פִּיהֶם אַרְיֵה טֹרֵף וְשֹׁאֵג) יד(
דוּ כָּל כַּמַּיִם נִשְׁפַּכְתִּי וְהִתְפָּרְ) טו(

עַצְמוֹתָי הָיָה לִבִּי כַּדּוֹנָג נָמֵס בְּתוֹךְ 
  :מֵעָי

יָבֵשׁ כַּחֶרֶשׂ כֹּחִי וּלְשׁוֹנִי מֻדְבָּק ) טז(
  :מַלְקוֹחָי וְלַעֲפַר מָוֶת תִּשְׁפְּתֵנִי

וְאָמַרְתִּי לֹא אֶזְכְּרֶנּוּ וְלֹא אֲדַבֵּר ) ט(
ת עוֹד בִּשְׁמוֹ וְהָיָה בְלִבִּי כְּאֵשׁ בֹּעֶרֶ

עָצֻר בְּעַצְמֹתָי וְנִלְאֵיתִי כַּלְכֵל וְלֹא 
 :אוּכָל

 מָגוֹר רַבִּיםכִּי שָׁמַעְתִּי דִּבַּת ) י(
 הַגִּידוּ וְנַגִּידֶנּוּ כֹּל אֱנוֹשׁ שְׁלוֹמִי מִסָּבִיב

שֹׁמְרֵי צַלְעִי אוּלַי יְפֻתֶּה וְנוּכְלָה לוֹ 
 :וְנִקְחָה נִקְמָתֵנוּ מִמֶּנּוּ

וֹתִי כְּגִבּוֹר עָרִיץ עַל כֵּן וַידֹוָד א) יא(
רֹדְפַי יִכָּשְׁלוּ וְלֹא יֻכָלוּ בֹּשׁוּ מְאֹד כִּי 
  :לֹא הִשְׂכִּילוּ כְּלִמַּת עוֹלָם לֹא תִשָּׁכֵחַ

וַידֹוָד צְבָאוֹת בֹּחֵן צַדִּיק רֹאֶה ) יב(  
כְלָיוֹת וָלֵב אֶרְאֶה נִקְמָתְךָ מֵהֶם כִּי 

  : אֶת רִיבִיגִּלִּיתִיאֵלֶיךָ 
 מְרֵעִיםכִּי סְבָבוּנִי כְּלָבִים עֲדַת ) יז(

  :הִקִּיפוּנִי כָּאֲרִי יָדַי וְרַגְלָי
שִׁירוּ לַידֹוָד הַלְלוּ אֶת יְדֹוָד כִּי ) יג(

  :מְרֵעִיםהִצִּיל אֶת נֶפֶשׁ אֶבְיוֹן מִיַּד 
 בּוֹ יוֹם יֻלַּדְתִּיאָרוּר הַיּוֹם אֲשֶׁר ) יד(  

  : אַל יְהִי בָרוּךְאִמִּי יְלָדַתְנִיאֲשֶׁר 
 
Additionally, both contexts use the roots לעג (Jer. 20:7, Ps. 

 Jer. 20:13) מְרֵעִים 32 and the word,(Jer. 20:8, Ps. 22:7) חרפ ,(22:8
and Ps. 22:17). Taken together, all of the similarities between 
these two chapters suggest that the writer of Ps. 22 used Jer. 20 as 

                                                 
32 Notice that Ps. 22 reverses the order of these words compared to Jer. 20. 
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a secondary backdrop. Furthermore, the psalmist’s reference to 
Jeremiah’s placement in the מַּהְפֶּכֶת in order to express his own 
feeling of being surrounded by enemies is a further indication that 
the author of this psalm may be Jeremiah himself. The enemies 
throughout Ps. 22 can now be better identified as the false 
prophets who constantly torment Jeremiah. Pashhur is himself a 
member of the false prophets, see Jer. 20:6. Jeremiah rails against 
the false prophets in Jer. 14:14-16, a context closely connected 
with Ps. 22, as seen above.33 

The connection to Jer. 20 may shed light on a difficult 
phrase in Ps. 22:17c: “כָּאֲרִי יָדַי וְרַגְלָי – like a lion, my hands and 
my feet.” The missing verb is not necessarily a problem since, as 
in many cases of Biblical poetry, the verb from one colon may 
apply to the next one. But how does the verb of the previous 
colon, “ פוּנִיהִקִּי  – surrounded me” fit with the last colon? How can 
a lion surround anything and what is the connection to hands and 
feet?  

Many psalms juxtapose threats of being surrounded by 
lions with being tied up. Ps. 10:9 compares the enemy with a net 
to a hidden lion ready to attack. Ps. 17:11-12 similarly says that 
the enemies “hem in our feet from every side” and compares them 
to a lion waiting for its prey. Ps. 57:5-7 once again describes 
threatening lions all around followed by mention of the net set out 
to catch his feet.34 These parallel texts help to fill in the missing 
verb in Ps. 22:17 by linking the imagery of the lion with having 
one’s feet ensnared. 

By identifying the psalmist with Jeremiah, and associating 
the psalm with a specific incident in his life, we can better explain 
this difficult verse. In Jer. 20:3, the prophet describes how 
Pashhur placed him in a מַּהְפֶּכֶת. Although the precise description 
of this instrument of torture or interment is not known, we can 
presume that Jeremiah was bound so that he could not move. 
(Perhaps it is called מַּהְפֶּכֶת because the individual is partially 

                                                 
33 Another context concerning false prophets is Jer. 23:9-40. Interestingly, Jer. 
23:27-28 uses the verb ּיְסַפְּרו to refer to telling false prophecies, the same verb 
used in Ps. 22:23 and 32 to refer to the praise the psalmist will give to God as 
indicated above. 
34 See also Ps. 35:7 (nets) and 17 (lions). 
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turned over.) We can thus identify Pashhur with the אֲרִי and so  יָדַי
 would refer to the binding of Jeremiah’s hands and feet. The וְרַגְלָי
colon can thus be translated as, “the lion (a reference to Pashhur) 
[tied] my hands and feet” where tied is an extension of 
“surrounded me” from the previous colon.  

We have attempted to demonstrate how understanding 
Psalm 22’s superscription illuminates many of the otherwise 
unclear phrases in the psalm and provides a better sense of its 
meaning. Many scholars have failed to recognize the importance 
of superscriptures in psalms, claiming that they were added as part 
of a later editing process. But this psalm is not the only one whose 
superscripture informs on its content; on the contrary, Psalm 22 is 
not the exception, but rather the rule. This process is demonstrated 
more extensively in our forthcoming commentaries on the  בְנֵי
   .psalms מִכְתָּם and ,אָסָף ,קֹרַח
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Megillat Esther Points of Discussion 

Perek Aleph 

1. Ahashverosh made a party for 180 days while his Queen 
Vashti, had her own separate party. What could be the real 
purpose for such a party for Ahashverosh and for what purpose 
did Vashti make her party? 

2. Ahashverosh made two parties - one for the officials of the 
kingdom and one for the common people in Shushan. What could 
possibly be the motivation behind making both parties. 

3. In the proclamation sent throughout the empire to each 
household one of the decrees was that the language spoken in the 
home must be that of the husband. What is it about language that 
makes it such a crucial factor? 

Perek Bet 

4. Did Esther want to be selected as Queen? Bring an indication 
from the text. 

5. How is it possible that Mordekhai overheard the plot to kill the 
King without being noticed by the conspirators? 

6. The text tells us that Mordekhai always sat at the king's gate. 
What does the "King's Gate" symbolize and what does that tell us 
about Mordekhai? 

Perek Gimel 

7. If Haman was angry with Mordekhai only, what made him want 
to destroy all Jews? 
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8. Haman convinced Ahashverosh that the Jews should be 
destroyed. Describe his arguments. How does this relate to anti-
Semitic tactics throughout history. 

9. If Haman convinced Ahashverosh that the Jews were a threat to 
the Kingdom, why did he pay Ahashverosh for the privilege of 
killing the Jews? 

10. Rather than pick an appropriate day, Haman drew lots. What 
does this indicate about Haman's beliefs? 

11. The megillah indicates that, after the decree, the city of 
Shushan was "bewildered." Explain this reaction. 

Perek Dalet 

12. When Mordekhai heard of the plan to destroy the Jews, he 
reacted in what became the classic Jewish way - he rent his 
garments, put on a sackcloth with ashes, and cried. How do 
thesesymbolize the emotions that he felt? 

13. The Megila states that there was a rule that if one called upon 
the king without being summoned, he could be put to death. What 
does this reflect about that society. 

14. The Jews of Shushan fasted in their time of distress. What is 
the explanation of this practice. 

Perek Hey 

15. Why didn't Esther tell Ahashverosh of the terrible plot against 
the Jews immediately? Why did she organize a series of parties? 

16. What reason could Esther have had for inviting Haman to the 
party she made for the king? 

17. What do we learn about Haman's personality and character 
from Chapter 5? 
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18. After his boastful account, Haman said that all the glory does 
not outweigh his unhappy feelings when he sees Mordekhai. What 
does this indicate about Haman's personality? 

Perek Vav 

19. When Ahashverosh couldn't sleep one night, he ordered the 
book of records be read to him. What was his purpose? 

20. How was it that Mordekhai was never previously rewarded for 
his act of saving the king's life? 

21. Haman's response to Ahashverosh's question of how to honor 
someone was a description of kingly treatment. Since Haman 
thought this would be for himself, was he not obviously 
overreaching in expressing his ambition to the king? 

22. What could have been the historical background to prompt 
Zeresh to say to Haman at this time that "If Mordekhai is Yehudi, 
you will surely fail before him?" 

Perek Zayin 

23. Esther tells Ahashverosh that the Jews were not even "sold as 
slaves" in Haman's plot. What was her intention in mentioning 
this? 

24. When Ahashverosh heard that Haman was the perpetrator of 
the plot against the Jews he immediately went outside. What does 
this indicate? 

25. When Ahashverosh returned inside, he thought Haman was 
trying to seduce Esther. Does this reveal anything further about 
thepersonality of Ahashverosh and his relationship with Haman? 

26. The King's anger was abated when Haman was hanged on the 
gallows he prepared for Mordekhai. What exactly was the king 
angry about? 
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Perek Het 

27. What is the nature of the reasons Esther used to convince 
Ahashverosh to help save the Jews? 

28. It was necessary to make another royal decree to save the Jews 
as the first decree could not be canceled. Why was it that the king 
could not simply cancel a royal decree? 

29. The new decree gave Jews the right to fight on Adar 13 
"against their enemies." Without the decree would they not have 
fought back? 

Perek Tet 

30. Chapter 9 verses 2-5 indicates that the Jews defeated their 
enemies partly because of "psychological" factors. What role 
could these factors have played? 

31. The megillah tells us that, after the defeat, the Jews did not 
take any of the spoils. What does this tell us? 

32. As a reaction to the battle, the Jews spontaneously made 
parties and practiced "mishloah manot ish le're'ehu umatanot 
la'ebyonim." How do these actions relate to the emotional feelings 
they must have felt. 

33. Of all the events that occurred, the "lottery" aspect was just 
one detail. Yet the holiday was called Purim - lots. What was the 
reason for this? 

34. The megillah states that the Purim holiday will never cease. 
The Talmudic sages expounded that even if all other holidays are 
annulled in the time of redemption, Purim will continue to be 
celebrated. Why was Purim singled out from all the holidays? 

 



 

  



 ערבית לליל פורים

מא 

ן־כָּלבַע תִּשָּׁ, רֶךְתִּכְרַע כָּל בֶּֽ ָה אֱלֹהֵֽלְפָנֶֽ. לָשׁ ינוּ יִכְרְעוּ יךָ יְה
ד שִׁמְךָ יְקָר יִתֵּֽ, לוּוְיִפֹּֽ . ךָל מַלְכוּתֶֽוִיקַבְּלוּ כֻלָּם אֶת עֹ. נוּוְלִכְב

לָם וָעֶד כִּי הַמַּלְכוּת שֶׁלְּךָ הִיא . וְתִמְלֹךְ עֲלֵיהֶם מְהֵרָה לְע
רָתָ. דלְמֵי עַד תִּמְלֹךְ בְּכָבוּלְעֽ ָה יִמְלֹךְ ךְכַּכָּתוּב בְּת  יְה

לָם וָעֶד ָה לְמֶֽ׃וְנֶאֱמַר. לְע ם ,רֶץלֶךְ עַל כָּל הָאָֽ וְהָיָה יְה  בַּיּ
ָה אֶחָד וּשְׁמ אֶחָד׃ תְךָ כָּתוּב לֵאמֹהַהוּא יִהְיֶה יְה רָֽ ר׃  וּבְת

ינוּ, שְמַע יִשְׂרָאֵל ָה אֱלֹהֵֽ ָה אֶחָד׃, יְה   יְה
  

 
 אומרים פה הבדלה, אם חל במוצאי שבת

On Saturday night, say Habdalah here 
  

ִשָׁירוּלִ וְ,םנָּה הִנֵּן הִיּצִן לְשׁארִ  ,אשָּׂת אֶעוּשׁס יְכּ ן׃תֵּר אֶשֵּׂבַם מְלַֽ
הא נָּאָֽ ,אה נָּיעָשִֽׁ הההוָֹיְא נָּאָֽ א׃רָקְאֶ יְהוָֹהם שֵׁבְוּ  ׃אה נָּיעָשִֽׁה יְהוָֹ
הא נָּאָֽ הא נָּאָֽ ,אה נָיחָלִצְהַ יְהוָֹ  יחַלִֽצְהַ, נוּיחֵֽלִצְהַ ׃אה נָיחָלִצְהַ יְהוָֹ
ה חָלָצְהַה וְחָוָה רְכָרָח בְּלַשְׁ וּ,נוּידֵֽוּמּלִ יחַלִֽצְהַ, נוּיכֵֽרָדְּ
ה קָדָצְוּ, יְהוָֹהת אֵמֵ הכָרָא בְּשָּׂיב יִתִכְדִ כְּ.ינוּדֵֽה יָשֵׂעֲמַ־לכָבְּ
יב תִכְוּ ר׃יקָן וִשָׂשׂה וְחָמְשִׂוְ הרָה אתָיְים הָֽדִהוּיְּלַ ׃עשְׁי יִהֵלֹאֱמֵ
ָוַ .ילכִּשְׂיו מַכָרָדְּ־לכָד לְוִי דָהִיְוַ  חַנֹֽוְ ׃נוּמָּֽה עִיֶהְן יִכֵּ, מּעִה יה
הי ינֵעֵן בְּא חֵצָמָֽ    ׃םדָאָים וְהִלֹי אֱינֵעֵבְּ, בל טכֶשֶׂוְן א חֵצָמְן נִכֵּ ׃יְהוָֹ

  )לחיים( ׃ןנָרָי מָרֵבְסַ

ָה לָם, בָּרוּךְ אַתָּה יְה ע לֶךְ הָֽ ינוּ מֶֽ פֶן,אֱלֹהֵֽ רֵא פְּרִי הַגֶּֽ   ׃ בּ

ָה לָם, בָּרוּךְ אַתָּה יְה ע לֶךְ הָֽ ינוּ מֶֽ   ׃יםמִשָׂי בְינֵא מִרֵבּ, אֱלֹהֵֽ

ָה לָם, בָּרוּךְ אַתָּה יְה ע לֶךְ הָֽ ינוּ מֶֽ ל הַמַּבְדִּיל בֵּין קֹֽ, אֱלֹהֵֽ דֶש לְח
שֶׁךְ ר לְחֹֽ שֶׁת יְמֵי שְּׁם הַוּבֵין י, וּבֵין יִשְׂרָאֵל לָעַמִּים, וּבֵין א בִיעִי לְשֵֽׁ

עֲשֶׂה ָה, הַמַּֽ ל׃, בָּרוּךְ אַתָּה יְה דֶשׁ לְח   הַמַּבְדִּיל בֵּין קֹֽ



 ערבית לליל פורים

 מ 

 יִם שָׁמַֽעֹשֵׂה ,הנוּ בְּשֵׁם יְהוָֹעֶזְרֵֽ ׃טְנוּחְנוּ נִמְלָֽוַאֲנַֽ בָּר נִשְׁהַפַּח
   .רֶץוָאָֽ

לְמָא .אמן. יִתְגַּדַּל וְיִתְקַדַּשׁ שְׁמֵהּ רַבָּא  ,בְרָא כִרְעוּתֵהּ ידִ בְּעָֽ
יקָרֵב מְשִׁיחֵהּ, וְיַצְמַח פֻּרְקָנֵהּ,וְיַמְלִיךְ מַלְכוּתֵהּ ן  בְּחַ.אמן.  וִֽ יֵּיכ

ן מֵיכ עֲגָלָא וּבִזְמַן קָרִיב, וּבְחַיֵּי דְכָל־בֵּית יִשְׂרָאֵל,וּבְי וְאִמְרוּ ,  בַּֽ
לְמֵי עָלְמַיָּא , יְהֵא שְׁמֵהּ רַבָּא מְבָרַךְ.אמןאָמֵן׃   לְעָלַם וּלְעָֽ
מַם וְיִתְנַשֵּׂא וְיִתְהַדָּר ,יִתְבָּרַךְ וְיִתְעַלֶּה  וְיִשְׁתַּבַּח וְיִתְפָּאַר וְיִתְר
לָּא מִן כָּל בִּרְכָתָא.אמן.  שְׁמֵהּ דְּקֻדְשָׁא בְּרִיךְ הוּא,וְיִתְהַלָּל  , לְעֵֽ

ירָתָא תֻּשְׁבְּחָתָא וְנֶֽחָמָתָא   .אמן וְאִמְרוּ אָמֵן׃, לְמָא דַּאֲמִירָן בְּעָֽ,שִֽׁ
ישׁוּעָה וְנֶֽחָחַיִּים ,שְׁמַיָּא מִן רַבָּא שְׁלָמָא יְהֵא יזָבָא מָה וְשֵׁ וְשָׂבָע וִֽ

וַח וְהַצָּלָה לָנוּ וּלְכָל־עַמּ, וּסְלִיחָה וְכַפָּרָההלָּגְאֻוּרְפוּאָה וּ   וְרֶֽ
שֶׂה .אמן ׃אָמֵן וְאִמְרוּ ,יִשְׂרָאֵל ם ע מָיו שָׁל חֲמָיו הוּא ,בִּמְר  ,בְּרַֽ

ם עֲשֶׂהיַֽ   .אמן ׃ןאָמֵ וְאִמְרוּ ,יִשְׂרָאֵל־עַמּ כָּל וְעַל ,עָלֵינוּ שָׁל

ָה הַמְּבֹרָךְ׃  ׃ חזן   רְכוּ אֶת יְה   בָּֽ
לָם וָעֶד׃  ׃קהל   ָה הַמְּבֹרָךְ לְע   בָּרוּךְ יְה

לָם וָעֶד׃  ׃ חזן   ָה הַמְּבֹרָךְ לְע   בָּרוּךְ יְה

ן הַכֹּלינוּ לְשַׁבֵּֽעָלֵֽ צֵר בְּרֵאשִׁית, חַ לַאֲד ֹ .לָתֵת גְּדֻלָּה לְי א שֶׁלּ
יֵעָשָֽׂ תי הָֽנוּ כְּג ת הָֽ וְלאֹ שָׂמָֽ,אֲרָצ ֹ. אֲדָמָהנוּ כְּמִשְׁפְּח א שָׂם שֶׁלּ
רָלֵֽ, נוּ כָּהֶםחֶלְקֵֽ נָם׃ שֶׁהֵם מִשְׁתַּֽ־נוּ כְּכָלוְג , רִיקוָבֶל הֶֽחֲוִים לָהֲמ

שִֽׁ לֶךְ לִפְנֵי מֶֽ חֲוִיםחְנוּ מִשְׁתַּֽוַאֲנַֽ יעַ׃וּמִתְפַּלְלִים אֶל אֵל לאֹ י
טֶהמַלְכֵי  שׁ בָּרוּךְ הוּא׃ שֶׁהוּא נ סֵד שָׁמַֽ הַמְּלָכִים הַקָּד יִם וְי

שַׁב יְקָר בַּ, רֶץאָֽ מִים׃ , עַליִם מִמַּֽמַֽשָּׁוּמ וּשְׁכִינַת עֻזּ בְּגָבְהֵי מְר
ד אַוְינוּ הוּא אֱלֹהֵֽ ב כַּכָּתוּ, פֶס זוּלָתאֶֽוְ, מַלְכֵּנוּ אֱמֶת, רחֵאֵין ע

םדַעְתָּֽ וְיָֽ ׃רָהתּבַּ ָה הוּא ,ךָלְבָבֶֽ־ אֶלתָֽוַהֲשֵׁבֹ,  הַיּ  כִּי יְה
ד׃. חַתמִתָּֽ רֶץהָאָֽ וְעַל עַליִם מִמַּֽמַֽשָּׁאֱלֹהִים בַּהָֽ   אֵין ע

ָה אֱלֹהֵֽךְעַל כֵּן נְקַוֶּה לָּ ת מְהֵרָה בְּתִפְאֶֽ יְה . ךְרֶת עֻזָּינוּ לִרְא
ת יִכָּרֵתוּןוְהָֽ, רֶץאָֽעֲבִיר גִּלּוּלִים מִן הָלְהַֽ לְתַקֵּן . אֱלִילִים כָּר

לָם בְּמַלְכוּת שַׁדַּ ת , ךָבְּנֵי בָשָׂר יִקְרְאוּ בִשְׁמֶֽ־וְכָל. יע לְהַפְנ
  יַכִּֽ׃רֶץאָֽ־רִשְׁעֵי־יךָ כָּלאֵלֶֽ כִּי לְךָ . לשְׁבֵי תֵבֵֽיֽ־דְעוּ כָּלירוּ וְיֵֽ
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ד נוּ לִכְב ינוּ שֶׁבְּרָאָֽ עִים, בָּרוּךְ אֱלֹהֵֽ נוּ מִן הַתּ נוּ , וְהִבְדִּילָֽ וְנָֽתַן לָֽ
רַ כֵנוּ, ת אֱמֶתתּ לָם נָטַע בְּת נוּ בְּתֽ. וְחַיֵּי ע , רָתהוּא יִפְתַּח לִבֵּֽ

נ וּלְעָבְד בְּלֵבָב  ת רְצ עֲשׂ הֲבָת וְיִרְאָת לַֽ נוּ אַֽ וְיָשִׂים בְּלִבֵּֽ
הָלָה. שָׁלֵם עַן לאֹ נִיגַע לָרִיק וְלאֹ נֵלֵד לַבֶּֽ ן מִלְּפָנֶֽיךָ . לְמַֽ יְהִי רָצ

ינוּ תֵֽ ינוּ וֵֽאלֹהֵי אֲב ָה אֱלֹהֵֽ יךָ וּ, יְה יךָ בָּמִצְשֶׁנִּשְׁמֹר חֻקֶּֽ לָם תֶֽ ע
בָה וּבְרָכָה, הַזֶּה לָ,וְנִזְכֶּה וְנִחְיֶה וְנִירַשׁ ט ם הַבָּא׃  לְחַיֵּי הָע

ד וְלֹ עַן יְזַמֶּרְךָ כָב ךָּ׃ יְ, םא יִדֹּלְמַֽ דֶֽ לָם א ָה אֱלֹהַי לְע ָה יְה ה
ךָ, חָפֵץ לְמַעַן צִדְק דְעֵי שְׁמֶֽ רָה וְיַאְדִּיר׃ וְיִבְטְחוּ בְךָ יֽ , יַגְדִּיל תּ
ָה אֲדֹכִּי לאֹ עָזַבְֽתָּ דֹֽ ָה׃ יְה יךָ יְה מָה אַדִּיר שִׁמְךָ בְּכָל , נֵֽינוּרְשֶֽׁ

רֶץ׃ חִזְקוּ וְיַֽאֲמֵץ לְבַבְכֶם ָה, הָאָֽ יה מְיַֽחֲלִים לַֽ   ׃כָּל הַֽ

לְמָא .אמן. יִתְגַּדַּל וְיִתְקַדַּשׁ שְׁמֵהּ רַבָּא  ,בְרָא כִרְעוּתֵהּ ידִ בְּעָֽ
יקָרֵב מְשִׁיחֵהּ, וְיַצְמַח פֻּרְקָנֵהּ,וְיַמְלִיךְ מַלְכוּתֵהּ ן .אמן.  וִֽ  בְּחַיֵּיכ

ן מֵיכ עֲגָלָא וּבִזְמַן קָרִיב, וּבְחַיֵּי דְכָל־בֵּית יִשְׂרָאֵל,וּבְי אִמְרוּ וְ,  בַּֽ
לְמֵי עָלְמַיָּא , יְהֵא שְׁמֵהּ רַבָּא מְבָרַךְ.אמןאָמֵן׃   לְעָלַם וּלְעָֽ
מַם וְיִתְנַשֵּׂא וְיִתְהַדָּר וְיִתְעַלֶּה ,יִתְבָּרַךְ  וְיִשְׁתַּבַּח וְיִתְפָּאַר וְיִתְר
לָּא מִן כָּל בִּרְכָ.אמן.  שְׁמֵהּ דְּקֻדְשָׁא בְּרִיךְ הוּא,וְיִתְהַלָּל  ,תָא לְעֵֽ

ירָתָא תֻּשְׁבְּחָתָא וְנֶֽחָמָתָא   .אמן וְאִמְרוּ אָמֵן׃, לְמָא דַּאֲמִירָן בְּעָֽ,שִֽׁ
תָֽ ן וּבָעֽנָא עִם צְלֽנָא וּבָעוּתָֽתִּתְקַבַּל צְל ן דְכָל־בֵּית תְה וּתְה

 יְהֵא .אמן וְאִמְרוּ אָמֵן׃ , וְאַרְעָאוּנָא דְּבִשְׁמַיָּאל קֳדָם אֲבֽיִשְׂרָאֵ
ישׁוּעָה וְנֶֽחָמָה וְשֵׁחַיִּים ,שְׁמַיָּא מִן רַבָּא שְׁלָמָא יזָבָא  וְשָׂבָע וִֽ

וַח וְהַצָּלָה לָנוּ וּלְכָל־עַמּ, וּסְלִיחָה וְכַפָּרָההלָּגְאֻוּרְפוּאָה וּ   וְרֶֽ
שֶׂה .אמן ׃אָמֵן וְאִמְרוּ ,יִשְׂרָאֵל ם ע מָיו שָׁל חֲמָיו הוּא ,בִּמְר  ,בְּרַֽ

ם העֲשֶׂיַֽ   .אמן ׃אָמֵן וְאִמְרוּ ,יִשְׂרָאֵל־עַמּ כָּל וְעַל ,עָלֵינוּ שָׁל

  תהלים קכא

תשִׁיר הַמַּֽ ֹֽ, יָה לָנוּה שֶׁהָֽלוּלֵי יְהוָֹ , לְדָוִדעֲל  ׃ יִשְׂרָאֵלנָא־אמַרי
 חַיִּים אֲזַי ׃ינוּ אָדָםבְּקוּם עָלֵֽ ,יָה לָנוּ שֶׁהָֽהלוּלֵי יְהוָֹ

ת אַפָּם בָּנוּבַּ  ,וּנוּבְּלָעֽ  עָבַר חְלָהנַֽ, וּנוּיִם שְׁטָפֽאֲזַי הַמַּֽ ׃חֲר
נִיםיִם הַמַּֽ,נוּנַפְשֵֽׁ־אֲזַי עָבַר עַל ׃נוּנַפְשֵֽׁ־עַל  ,הבָּרוּךְ יְהוָֹ ׃ הַזֵּיד
ר נִמְלְטָה נוּנַפְשֵֽׁ ׃ לְשִׁנֵּיהֶםרֶףטֶֽ נוּנְתָנָֽ שֶׁלּאֹ  ,קְשִׁים מִפַּח יֽכְּצִפּ
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   את המגלה ומברכיןכורכין, אחר קריאת המגלה
After the reading of the Megillah, roll up the Megillah scroll, and then say 

ָהבָּרוּךְ אַתָּה  לָ, יְה לֶךְ הָע ינוּ מֶֽ ן דָּהַוְ, נוּיבֵֽת רִב אֶרָהָ, םאֱלֹהֵֽ
, נוּשֵֽׁפְי נַבֵיְאֽל־כָל לְמוּם גְּלֵּשַׁמְהַֽוְ, נוּתֵֽמָקְת נִם אֶקֵנּהַוְ, נוּינֵֽת דִאֶ
ָהבָּרוּךְ אַתָּה , ינוּרֵֽצָּ מִנוּע לָֽרָפְנִּהַוְ ל אֵרָשְׂ יִמּעַע לְרָפְנִּהַ, יְה
  :יעַשִֽׁומּל הַאֵהָ, םיהֶרֵצָל־כָּמִ
  

  יכַדְּרְ מָךְרוּבָּ                                   ןמָר הָרוּאָ
  רתֵּסְה אֶכָרוּבְּ                                 שׁרֶה זֶֽ רָרוּאֲ
  לאֵרָשְׂיִל־ים כָּכִרוּבְּ           ים עִשָׁרְים הָרִרוּאֲ
  :בטר לְכוּזָ                 הנָבּרְם חַגַוְ
  

  

ת יִשְׂרָאֵל שֵׁב תְּהִלּ שׁ י רָא זֶה אֶל זֶה וְאָמַר׃ וְקָ. וְאַתָּה קָד
שׁ שׁ, קָד ת, קָד ָה צְבָא שׁ יְה ׃ , קָד ד   מְלאֹ כָל הָאָרֶץ כְּב
מְרִיןבלחש מָא עִלָּאָה ,  וּמְקַבְּלִין דֵּין מִן דֵּין וְאָֽ קַדִּישׁ בִּשְׁמֵי מְר

בַד גְּבוּרְתֵּהּ, בֵּית שְׁכִינְתֵּהּ שׁ לְעָלַם קַדִּי, קַדִּישׁ עַל אַרְעָא ע
ת מַלְיָא כָל אַרְעָא זִיו יְקָרֵהּ׃  ָה צְבָא לְמֵי עָלְמַיָּא׃ יְה   וּלְעָֽ

נִי רֽוּחַבקול ד ,  וַתִּשָּׂאֵֽ ל׃ בָּרוּךְ כְּב עַשׁ גָּד ל רַֽ וָאֶשְׁמַע אַחֲרַי ק
׃  מ ָה מִמְּק תְנִי רוּחָא בלחשיְה  וּשְׁמָעִית בַּתְרַי קַל זִיעַ. וּנְטָלַֽ

ָה מֵאֲתַר בֵּית , שַׂגִּיא דִּמְשַׁבְּחִין וְאָמְרִין יה בְּרִיךְ יְקָרָא דַֽ
לָם וָעֶד׃ בקול שְׁכִינְתֵּהּ׃  ָה יִמְלֹךְ לְע ָה מַלְכוּתֵהּ בלחש יְה יְה

לְמֵי עָלְמַיָּא ָה אֱלֹהֵי אַבְרָהָם יִצְחָק בקול . קָאִים לְעָלַם וּלְעָֽ יְה
י תֵֽ לָם. נוּוְיִשְׂרָאֵל אֲב ת לְבַב , שָׁמְרָה־זּאֹת לְע לְיֵֽצֶר מַחְשְׁב

ךָ ןוְהָכֵן לְבָבָם אֵלֶֽ, עַמֶּֽ , וְלאֹ־יַשְׁחִית, יךָ׃ וְהוּא רַחוּם יְכַפֵּר עָ
ב , וְהִרְבָּה לְהָשִׁיב אַפּ ָה ט ׃ כִּי אַתָּה יְה וְלאֹ־יָעִיר כָּל־חֲמָת

לָםרְאֶֽסֶד לְכָל קֹֽוְרַב חֶֽ, וְסַלָּח דֶק לְע תְךָ צֶֽ תְךָ ,יךָ׃ צִדְקָֽ רָֽ  וְת
סֶד לְאַבְרָהָם, אֱמֶת׃ תִּתֵּן אֱמֶת לְיַעֲקֹב ינוּ , חֶֽ אֲבֹתֵֽ עְתָּ לַֽ אֲשֶׁר נִשְׁבַּֽ
ָה דֶם׃ בָּרוּךְ יְה ימֵי קֶֽ ם,מִֽ ם י נוּ, י לָה׃ ,  יַֽעֲמָס־לָֽ נוּ סֶֽ הָאֵל יְשׁוּעָתֵֽ

ת עִמָּֽ ָה צְבָא ת,נוּיְה ָה צְבָא לָה׃ יְה נוּ אֱלֹהֵי יַֽעֲקֹב סֶֽ  , מִשְׂגָּב לָֽ
שִֽׁ ָה ה נוּ׃, יעָהאַשְׁרֵי אָדָם בֹּטֵחַ בָּךְ׃ יְה ם־קָרְאֵֽ לֶךְ יַעֲנֵֽנוּ בְי   הַמֶּֽ
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which Mordecai prescribed for them. 24 For Haman son of 
Hammedatha the Agagite, the foe of all the Jews, had plotted to 
destroy the Jews, and had cast pur—that is, the lot—with intent to 
crush and exterminate them. 25 But when [Esther] came before the 
king, he commanded: a-”With the promulgation of this deeree,-a let 
the evil plot, which he devised against the Jews, recoil on his own 
head!” So they impaled him and his sons on the stake. 26 For that 
reason these days were named Purim, after pur. In view, then, of all 
the instructions in the said letter and of what they had experienced in 
that matter and what had befallen them, 27 the Jews undertook and 
irrevocably obligated themselves and their descendants, and all who 
might join them, to observe these two days in the manner prescribed 
and at the proper time each year. 28 Consequently, these days are 
recalled and observed in every generation: by every family, every 
province, and every city. And these days of Purim shall never cease 
among the Jews, and the memory of them shall never perish among 
their descendants. 29b Then Queen Esther daughter of Abihail wrote 
a second letter of Purim for the purpose of confirming with full 
authority the aforementioned one of Mordecai the Jew. 30 
Dispatches were sent to all the Jews in the hundred and twenty-
seven provinces of the realm of Ahasuerus with an ordinance of 
“equity and honesty:”c 31 These days of Purim shall be observed at 
their proper time, as Mordecai the Jew—and now Queen Esther—
has obligated them to do, and just as they have assumed for 
themselves and their descendants the obligation of the fasts with 
then lamentations.d 32 And Esther’s ordinance validating these 
observances of Purim was recorded in a scroll. 
 

Chapter 10 
King Ahasuerus imposed tribute on the mainland and the islands. 2 
All his mighty and powerful acts, and a full account of the greatness 
to which the king advanced Mordecai, are recorded in the Annals of 
the Kings of Media and Persia. 3 For Mordecai the Jew ranked next 
to King Ahasuerus and was highly regarded by the Jews and popular 
with the multitude of his brethren; he sought the good of his people 
and interceded for the welfare of all his kindred.  
a-a Meaning of Heb. uncertain 
b Force of vv. 29-31 uncertain in part. Verse 29 reads literally, “Then Queen 
Esther, daughter of Abihail, and Mordecai the Jew, wrote with full authority to 
confirm this second letter of Purim.” 
c I.e., of new holidays, the instituting of which is linked to love of equity and 
honesty in Zech. 8.19. 
d The Jews had long been observing fast days in commemoration of national 
calamities; see Zech.  
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ב  ם׃מָרְדְּאֲשֶׁר־כָּתַ֥ ן כַ֖י אֲלֵיהֶֽ ן בֶּֽ ֩ הָמָ֨ י כִּי אֲגָגִ֗ תָא הָֽ ־הַמְּדָ֜
ל צֹרֵר֙ ים לְאַבְּדָ֑ם וְהִפִּ֥ ב עַל־הַיְּהוּדִ֖ ים חָשַׁ֥ פּוּר֙  כָּל־הַיְּהוּדִ֔

ם׃ ם וּֽלְאַבְּדָֽ ל לְהֻמָּ֖ רָ֔ וּבְבֹאָהּ֮ לִפְנֵי֣ הַמֶּלֶךְ֒ אָמַר֣  ה֣וּא הַגּ
פֶר יָשׁ֞וּב רָעָה֛ אֲשֶׁר־חָשַׁ֥ב  עִם־הַסֵּ֔ חֲשַׁבְתּ֧ הָֽ מַֽ

ים עַל־ראֹשׁ֑עַל־ ץ׃ הַיְּהוּדִ֖  וְתָל֥וּ אֹת֛ וְאֶת־בָּנָי֖ו עַל־הָעֵֽ
ים הָאֵ֤לֶּה פוּרִים֙ עַל־שֵׁם֣ ֩ לַיָּמִ֨ רְאוּ ן קָֽ ן  עַל־כֵּ֡ הַפּ֔וּר עַל־כֵּ֕

ֹ֑את ֣ רֶת הַזּ אִגֶּ י הָֽ כָה וּמָ֥ה  עַל־כָּל־דִּבְרֵ֖ ה־רָא֣וּ עַל־כָּ֔ וּמָֽ
ם׃ יעַ אֲלֵיהֶֽ ם  הַיְּהוּדִים֩)וְקִבְּל֣וּ( בלוק קִיְּמ֣וּ הִגִּ֖  ׀  ׀ עֲלֵיהֶ֨

ר א יַֽעֲב֔ ֹ֣ ל כָּל־הַנִּלְוִי֤ם עֲלֵיהֶם֙ וְל ם וְעַ֨ ת  וְעַל־זַרְעָ֜ הְי֣ לִֽ
ם לֶּה כִּכְתָבָ֖ ים אֵת֣ שְׁנֵי֤ הַיָּמִים֙ הָאֵ֔ וְכִזְמַנָּם֑ בְּכָל־שָׁנָה֖  עֹשִׂ֗

ים וְ וְשָׁנָֽה׃ אֵלֶּה נִזְכָּרִ֨ ים הָ֠ יםוְהַיָּמִ֣ ר  נַֽעֲשִׂ֜ ר וָד֗ בְּכָל־דּ֣
ה מְדִינָה֥ וּמְדִינָה֖ ים  מִשְׁפָּחָה֙ וּמִשְׁפָּחָ֔ י הַפּוּרִ֣ וְעִי֣ר וָעִי֑ר וִימֵ֞

א יַֽעַבְרוּ֙ ֹ֤ לֶּה ל ים וְזִכְרָ֖ הָאֵ֗ ךְ הַיְּהוּדִ֔ א־יָס֥וּף מִתּ֣ ֹֽ ם ל
ם׃ ר הַמַּלְכָּה֧       מִזַּרְעָֽ תִּכְתֹּב אֶסְתֵּ֨ בִיחַ֛יִל בַת־אֲ וַ֠

םמָרְדְּוּ קֶף לְקַיֵּ֗ י אֶת־כָּל־תֹּ֑ ים  כַ֥י הַיְּהוּדִ֖ אֵת֣ אִגֶּ֧ רֶת הַפֻּרִ֛
ית׃ ֹ֖את הַשֵּׁנִֽ בַע הַזּ ים אֶל־שֶׁ֨ ים אֶל־כָּל־הַיְּהוּדִ֗ ח סְפָרִ֜  וַיִּשְׁלַ֨

י שׁ דִּבְרֵ֥ ה מַלְכ֖וּת אֲחַשְׁוֵר֑ ים וּמֵאָה֙ מְדִינָ֔ ם  וְעֶשְׂרִ֤ שָׁל֖
אֱמֶֽ ם ת׃וֶֽ לֶּה בִּזְמַנֵּיהֶ֗ ים הָאֵ֜ ם אֶת־יְמֵי֩ הַפֻּרִ֨ ם  לְקַיֵּ֡ אֲשֶׁר֩ קִיַּ֨ כַּֽ

ם  ֙ וְאֶסְתֵּ֣רמָרְדְּעֲלֵיהֶ֜ אֲשֶׁ֛ר קִיְּמ֥וּ  כַי֤ הַיְּהוּדִי ה וְכַֽ הַמַּלְכָּ֔
ם וְעַל־זַרְעָם֑ ם׃ עַל־נַפְשָׁ֖ ת וְזַעֲֽקָתָֽ מ֖ י הַצּ אֲמַר֣  דִּבְרֵ֥ וּמַֽ

ר קִיַּ֕ ים הָאֵ֑אֶסְתֵּ֔ י הַפֻּרִ֖ פֶר׃ם דִּבְרֵ֥ ב בַּסֵּֽ   לֶּה וְנִכְתָּ֖

  'פרק י
לֶךְ ֩ הַמֶּ֨ שׁ( אחשרש וַיָּשֶׂם רֶץ וְאִיֵּי֥ )׀ אֲחַשְׁוֵרֹ֧  מַ֛ס עַל־הָאָ֖

רָשַׁת֙ הַיָּֽם׃ ֙ וּגְב֣וּרָת֔ וּפָֽ עֲשֵׂ֤ה תָקְפּ י מָרְדְּגְּדֻלַּת֣  וְכָל־מַֽ כַ֔
א־הֵם֣אֲשֶׁ֥ר גִּדְּל֖ הַמֶּלֶ֑ךְ פֶר֙ דִּבְרֵ֣י   הֲל ים עַל־סֵ֨ כְּתוּבִ֗
י ים לְמַלְכֵ֖י מָדַ֥ ס׃ הַיָּמִ֔ י וּפָרָֽ י מִשְׁנֶה֙ מָרְדְּ׀  כִּ֣ כַי֣ הַיְּהוּדִ֗

ב אֶחָי֑ו לַמֶּלֶ֣ךְ ים וְרָצ֖וּי לְרֹ֣ ל֙ לַיְּהוּדִ֔ שׁ וְגָד שׁ  אֲחַשְׁוֵר֔ דֹּרֵ֥
ם לְכָל־זַ ב֙ לְעַמּ֔ וְדֹבֵ֥ר שָׁל֖ ׃ט   רְעֽ
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sons of Haman son of Hammedatha, the foe of the Jews. But they 
did not lay hands on the spoil. 11 When the number of those slain 
in the fortress Shushan was reported on that same day to the king, 
12 the king said to Queen Esther, “In the fortress Shushan alone 
the Jews have killed a total of five hundred men, as well as the 
ten sons of Haman. What then must they have done in the 
provinces of the realm! What is your wish now? It shall be 
granted you. And what else is your request? It shall be fulfilled.” 
13 “If it please Your Majesty,” Esther replied, “let the Jews in 
Shushan be permitted to act tomorrow also as they did today; and 
let Haman’s ten sons be impaled on the stake.” 14 The king 
ordered that this should he done, and the decree was proclaimed 
in Shushan. Haman’s ten sons were impaled: 15 and the Jews in 
Shushan mustered again on the fourteenth day of Adar and slew 
three hundred men in Shushan. But they did not lay hands on the 
spoil. 
            16 The rest of the Jews, those in the king’s provinces, 
likewise mustered and fought for their lives. They disposed of 
their enemies, killing seventy-five thousand of their foes; but 
they did not lay hands on the spoil. 17 That was on the thirteenth 
day of the month of Adar; and they rested on the fourteenth day 
and made it a day of feasting and merrymaking. (18 But the Jews 
in Shushan mustered on both the thirteenth and fourteenth days, 
and so rested on the fifteenth, and made it a day of feasting and 
merrymaking.) 19 That is why village Jews, who live in unwalled 
towns, observe the fourteenth day of the month of Adar and make 
it a day of merrymaking and feasting, and as a holiday and an 
occasion for sending gifts to one another. 
             20 Mordecai recorded these events. And he sent 
dispatches to all the Jews throughout the provinces of King 
Ahasuerus, near and far, 21 charging them to observe the 
fourteenth and fifteenth days of Adar, every year— 22 the same 
days on which the Jews enjoyed relief from their foes and the 
same month which had been transformed for them from one 
of grief and mourning to one of festive joy. They were to observe 
them as days of feasting and merrymaking, and 
as an occasion for sending gifts to one another and presents 
to the poor. 23 The Jews accordingly assumed as an 
obligation   that     which   they    had   begun   to   practice     and
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ר הַיְּהוּדִ֖ תָא צֹרֵ֥ ן־הַמְּדָ֛ י הָמָ֧ן בֶּֽ א בְּנֵ֨ ֹ֥ ה ל בִּזָּ֔ ים הָרָ֑גוּ וּבַ֨
ם׃ לְח֖וּ אֶת־יָדָֽ ן  שָֽׁ הֲרוּגִי֛ם בְּשׁוּשַׁ֥ ם הַה֗וּא בָּא֣ מִסְפַּ֧ר הַֽ בַּיּ֣

לֶךְ׃ ה לִפְנֵי֥ הַמֶּֽ ה  הַבִּירָ֖ לֶךְ לְאֶסְתֵּ֣ר הַמַּלְכָּ֗ אמֶר הַמֶּ֜ ֹ֨ וַיּ
ד חֲמֵ֧ בְּשׁוּשַׁן֣ ים וְאַבֵּ֜ רְגוּ֩ הַיְּהוּדִ֨ ה הָֽ ישׁהַבִּירָ֡ ת אִ֗ וְאֵת֙  שׁ מֵא֣

לֶךְ מֶה֣ ת הַמֶּ֖ ן בִּשְׁאָ֛ר מְדִינ֥ עָשׂ֑וּ  עֲשֶׂרֶ֣ת בְּנֵֽי־הָמָ֔
ךְ שָׁתֵ֥ ךְ וּמַה־בַּקָּֽ ן לָ֔ לָתֵךְ֙ וְיִנָּתֵֽ֣ שׂ׃ וּמַה־שְּׁאֵֽ ד וְתֵעָֽ אמֶר  ע֖ ֹ֤ וַתּ

ב יִנָּתֵ֣ן ר לַיְּהוּדִי אֶסְתֵּר֙ אִם־עַל־הַמֶּלֶ֣ךְ ט֔ ם֙ אֲשֶׁר֣ גַּם־מָחָ֗
ת כְּדָ֣ת עֲשׂ֖ ן לַֽ ן יִתְל֥וּ  בְּשׁוּשָׁ֔ רֶת בְּנֵֽי־הָמָ֖ ם וְאֵ֛ת עֲשֶׂ֥ הַיּ֑

ץ׃ ֥ עַל־הָעֵֽ ן וַתִּנָּ ת כֵּ֔ עָשׂ֣ לֶךְ֙ לְהֵֽ ֹ֤אמֶר הַמֶּ֨ ת בְּשׁוּשָׁן֑ תֵֽוַיּ ן דָּ֖
ן תָּלֽוּ׃ רֶת בְּנֵֽי־הָמָ֖ קָּהֲל֞וּ היהודיים  וְאֵ֛ת עֲשֶׂ֥ יםהַיְּהוּ(וַיִּֽ ) דִ֣

ן ר וַיַּֽהַרְג֣וּ אֲשֶׁר־בְּשׁוּשָׁ֗ דֶשׁ אֲדָ֔ ם אַרְבָּעָה֤ עָשָׂר֙ לְחֹ֣ ם בְּי֣  גַּ֠
לְח֖וּ א שָֽׁ ֹ֥ ה ל בִּזָּ֔ ישׁ וּבַ֨ ת אִ֑ ן שְׁלֹ֥שׁ מֵא֖ ם׃ בְשׁוּשָׁ֔ וּשְׁאָר֣  אֶת־יָדָֽ

לֶךְ ת הַמֶּ֜ ים אֲשֶׁר֩ בִּמְדִינ֨ ד עַל־ נִקְהֲל֣וּ הַיְּהוּדִ֡ ם ׀ וְעָמֹ֣ נַפְשָׁ֗
ג֙ ם וְהָר יְבֵיהֶ֔ ֙ מֵאֹ֣ חַ ים אָלֶ֑ף בְּשׂ֣ וְנ֨ ה וְשִׁבְעִ֖ ם חֲמִשָּׁ֥ נְאֵיהֶ֔

א ֹ֥ ה ל בִּזָּ֔ ם׃ וּבַ֨ לְח֖וּ אֶת־יָדָֽ דֶשׁ  שָֽׁ ה עָשָׂ֖ר לְחֹ֣ שָׁ֥ ם־שְׁל בְּי
חַ הרְבָּעָה֤ עָשָׂר֙ בּ֔ וְעָשׂ֣בְּאַ אֲדָ֑ר וְנ֗ ם מִשְׁתֶּ֥  ה אֹת֔ י֖

ה׃וְשִׂמְ ים( והיהודיים חָֽ ֙ )וְהַיְּהוּדִ֣ ן נִקְהֲלוּ  אֲשֶׁר־בְּשׁוּשָׁ֗
חַ שָׁ֤ה עָשָׂר֙ בּ֔ וּבְאַרְבָּעָ֥ה עָשָׂ֖ר בּ֑ וְנ֗ חֲמִשָּׁ֤ה עָשָׂר֙ בַּֽ בִּשְׁל

הבּ֔ וְעָשׂ֣ ם מִשְׁתֶּ֥ ה׃ ה אֹת֔ י֖ ים וְשִׂמְחָֽ ן הַיְּהוּדִ֣  עַל־כֵּ֞
ים (הפרוזים שְׁבִים֮ )הַפְּרָזִ֗ ת  הַיֹּֽ ים אֵ֠ ת֒ עֹשִׂ֗ י הַפְּרָז בְּעָרֵ֣

ם אַרְבָּעָה֤ עָשָׂר֙ ב  י֣ ם ט֑ ה וְי֣ ה וּמִשְׁתֶּ֖ ר שִׂמְחָ֥ דֶשׁ אֲדָ֔ לְחֹ֣
הוּ׃ וּמִשְׁלֹ֥חַ ישׁ לְרֵעֵֽ ת אִ֥ ב  מָנ֖ ים מָרְדְּוַיִּכְתֹּ֣ י אֶת־הַדְּבָרִ֖ כַ֔
ים אֶל־כָּל־ הָאֵלֶּ֑ה ח סְפָרִ֜ ים אֲשֶׁר֙ וַיִּשְׁלַ֨ הַיְּהוּדִ֗

ת֙ ים׃ בְּכָל־מְדִינ קִֽ רְח ים וְהָֽ בִ֖ שׁ הַקְּר  הַמֶּלֶ֣ךְ אֲחַשְׁוֵר֔
ם ת י֣ ים אֵ֠ ת עֹשִׂ֗ הְי֣ דֶשׁ  לְקַיֵּם֮ עֲלֵיהֶם֒ לִֽ אַרְבָּעָה֤ עָשָׂר֙ לְחֹ֣

ר ה עָשָׂ֖ ם־חֲמִשָּׁ֥ ר וְאֵ֛ת י ים כַּיָּמִ֗ בּ֑ בְּכָל־שָׁנָה֖ וְשָׁנָֽה׃ אֲדָ֔
ם יְבֵיהֶ֔ חוּ בָהֶ֤ם הַיְּהוּדִים֙ מֵאֹ֣ ךְ  אֲשֶׁר־נָ֨ דֶשׁ אֲשֶׁר֩ נֶהְפַּ֨ וְהַחֹ֗

בֶל ה וּמֵאֵ֖ ֙ לְשִׂמְחָ֔ ן ת לָהֶ֤ם מִיָּג עֲשׂ֣ ב לַֽ ם ט֑ ם  לְי֣ תָ֗ א
ה  מִשְׁתֶּ֣ה  יְמֵי֙ ת֙ וּמִשְׁלֹ֤חַ  וְשִׂמְחָ֔ ת אִ֣ישׁ   מָנ הוּ וּמַתָּנ֖  לְרֵעֵ֔
אֶ ים׃לָֽ ים  וְקִבֵּל֙   בְיֹנִֽ ת  הַיְּהוּדִ֔ ת אֵ֥ עֲשׂ֑ לּוּ לַֽ וְאֵ֛ת  אֲשֶׁר־הֵחֵ֖
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the king’s presence in royal robes of blue and white, with a 
magnificent crown of gold and a mantle of fine linen and purple 
wool. And the city of Shushan rang with joyous cries. 16 The 
Jews enjoyed light and gladness, happiness and honor. 17 And in 
every province and in every city, when the king’s command and 
decree arrived, there was gladness and joy among the Jews, a 
feast and a holiday. And many of the people of the land professed 
to be Jews, for the fear of the Jews had fallen upon them. 
 

Chapter 9 
And so, on the thirteenth day of the twelfth month—that is, the 
month of Adar—when the king’s command and decree were to 
be executed, the very day on which the enemies of the Jews had 
expected to get them in their power, the opposite happened, and 
the Jews got their enemies in their power. 2 Throughout the 
provinces of King Ahasuerus, the Jews mustered in their cities to 
attack those who sought their hurt; and no one could withstand 
them, for the fear of them had fallen upon all the peoples. 
3 Indeed, all the officials of the provinces—the satraps, the 
governors, and the king’s stewards—showed deference to the 
Jews, because the fear of Mordecai, had fallen upon them. 4 For 
Mordecai was now powerful in the royal palace, and his fame 
was spreading through all the provinces; the man Mordecai was 
growing ever more powerful. 5 So the Jews struck at their 
enemies with the sword, slaying and destroying; they wreaked 
their will upon their enemies. 6 In the fortress Shushan the Jews 
killed a total of five hundred men. 7 They also killeda 
Parshandatha,  
Dalphon,  
Aspatha,  
8 Poratha,  
Adalia, 
Aridatha, 
9 Parmashta,  
Arisai,  
Aridai,  
and Vaizatha, 10 the ten 
 
 

a Meaning of Heb. uncertain 
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לֶךְ בִּלְב֤וּשׁמִ עֲטֶ֤רֶת זָהָב֙  לִּפְנֵי֣ הַמֶּ֗ מַלְכוּת֙ תְּכֵלֶ֣ת וָח֔וּר וַֽ
יךְ ה וְתַכְרִ֥ לָ֔ חָה׃ גְּד הֲלָ֖ה וְשָׂמֵֽ ן צָֽ  בּ֖וּץ וְאַרְגָּמָן֑ וְהָעִי֣ר שׁוּשָׁ֔
יְתָ֥ ים הָֽ ה וְשִׂמְחָה֑ וְשָׂשׂ֖לַיְּהוּדִ֕ רָ֖ ר׃ה א ה  ן וִיקָֽ וּבְכָל־מְדִינָ֨

ם֙וּמְדִ יר מְק ה וּבְכָל־עִי֣ר וָעִ֗ ֙  ינָ֜ ר דְּבַר־הַמֶּ֤לֶךְ וְדָת אֲשֶׁ֨
ן֙ יעַ שִׂמְחָ֤ה וְשָׂשׂ ים  מַגִּ֔ ב וְרַבִּ֞ ם ט֑ ה וְי֣ ים מִשְׁתֶּ֖ לַיְּהוּדִ֔

רֶץ֙ עַמֵּ֤י הָאָ֨ ם׃ מֵֽ ים עֲלֵיהֶֽ חַד־הַיְּהוּדִ֖ ל פַּֽ י־נָפַ֥ ים כִּֽ תְיַהֲדִ֔   מִֽ

 'פרק ט
רוּבִשְׁנֵים֩ עָ דֶשׁ אֲדָ֗ דֶשׁ הוּא־חֹ֣ ר חֹ֜ ם֙ בּ֔  שָׂ֨ ה עָשָׂ֥ר י שָׁ֨ בִּשְׁל

ר הִגִּי֧עַ דְּבַר־הַמֶּ֛לֶךְ ר שִׂבְּר֜וּ  אֲשֶׁ֨ ם אֲשֶׁ֨ ת בַּיּ֗ עָשׂ֑ וְדָת֖ לְהֵֽ
יְבֵ֤י ר אֹֽ ךְ ה֔וּא אֲשֶׁ֨ ם וְנַֽהֲפ֣ ט בָּהֶ֔ יִשְׁלְט֧וּ  הַיְּהוּדִים֙ לִשְׁל֣

ים הֵ֖ ם׃מָּה בְּשֽׂהַיְּהוּדִ֛ ים בְּ נְאֵיהֶֽ םנִקְהֲל֨וּ הַיְּהוּדִ֜ רֵיהֶ֗  עָֽ
ת֙ עָתָם֑ בְּכָל־מְדִינ י רָֽ ד בִּמְבַקְשֵׁ֖ שׁ לִשְׁלֹ֣חַ יָ֔  הַמֶּלֶ֣ךְ אֲחַשְׁוֵר֔

ם ל פַּחְדָּ֖ י־נָפַ֥ ם כִּֽ א־עָמַד֣ לִפְנֵיהֶ֔ ֹֽ ים׃ וְאִישׁ֙ ל עַמִּֽ  עַל־כָּל־הָֽ
ת  י הַמְּדִינ֜ אֲחַשְׁדַּרְפְּנִי֣םוְכָל־שָׂרֵ֨ ת וְעֹשֵׂ֤י  וְהָֽ וְהַפַּח֗

ים לֶךְ מְנַשְּׂאִ֖ ל  הַמְּלָאכָה֙ אֲשֶׁר֣ לַמֶּ֔ י־נָפַ֥ ים כִּֽ אֶת־הַיְּהוּדִ֑
חַד־ ם׃מָרְדְּפַּֽ ל  כַ֖י עֲלֵיהֶֽ י־גָד֤ לֶךְ מָרְדְּכִּֽ ֙ בְּבֵי֣ת הַמֶּ֔ כַי
י־הָאִ֥ וְשָׁמְע֖ ת כִּֽ לֵךְ֣ בְּכָל־הַמְּדִינ֑ לֵ֥ךְמָרְדְּישׁ ה  כַ֖י ה
ל׃ רֶג  וְגָדֽ רֶב וְהֶ֖ ם מַכַּת־חֶ֥ יְבֵיהֶ֔ וַיַּכּ֤וּ הַיְּהוּדִים֙ בְּכָל־אֹ֣

נָֽם׃ ם כִּרְצ נְאֵיהֶ֖ רְג֤וּוּבְ וְאַבְדָ֑ן וַיַּֽעֲשׂ֥וּ בְשֹֽׂ ה הָֽ  שׁוּשַׁן֣ הַבִּירָ֗
ת הַיְּהוּדִי ד חֲמֵ֥שׁ מֵא֖ ישׁ׃ם֙ וְאַבֵּ֔ ׀  וְאֵ֧ת אִֽ

תָא פַּרְ תשַׁנְדָּ֛ ׀   וְאֵ֥
ת ן וְאֵ֥ לְפ֖ ׀   דַּֽ
תָא׃ וְאֵ֧ת ׀   אַסְפָּֽ
ת תָא וְאֵ֥ רָ֛ ׀   פּ
ת ׀   אֲדַלְיָא֖ וְאֵ֥
תָא׃ וְאֵ֤ת ׀   אֲרִידָֽ
שְׁתָּא֙ וְאֵת֣ ׀   פַּרְמַ֨
ת י וְאֵ֥ ׀   אֲרִיסַ֔
ת י וְאֵ֥ ׀   אֲרִידַ֖

שֶׂרֶת                                                       וַיְזָתָֽא׃  עֲ֠
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against the Jews. 4 The king extended the golden scepter to 
Esther, and Esther arose and stood before the king. 5 “If it please 
Your Majesty,” she said, “and if I have won your favor and the 
proposal seems right to Your Majesty, and if I am pleasing to 
you—let dispatches be written countermanding those which were 
written by Haman son of Hammedatha the Agagite, embodying 
his plot to annihilate the Jews throughout the king’s provinces. 
6 For how can I bear to see the disaster which will befall my 
people! And how can I bear to see the destruction of my 
kindred!”  
            7 Then King Ahasuerus said to Queen Esther and 
Mordecai the Jew, “I have given Haman’s property to Esther, and 
he has been impaled on the stake for scheming against the Jews. 
8 And you may further write with regard to the Jews as you see 
fit. [Write it] in the king’s name and seal it with the king’s signet, 
for an edict that has been written in the king’s name and sealed 
with the king’s signet may not be revoked.” 
            9 So the king’s scribes were summoned at that time, on 
the twenty-third day of the third month, that is, the month of 
Sivan; and letters were written, at Mordecai’s dictation, to the 
Jews and to the satraps, the governors and the officials of the one 
hundred and twenty-seven provinces from India to Ethiopia: to 
every province in its own script and to every people in its own 
language, and to the Jews in their own script and language. 10 He 
had them written in the name of King Ahasuerus and sealed with 
the king’s signet. Letters were dispatched by mounted couriers, 
riding steeds a-used in the king’s service, bred of the royal stud,-a 
11 to this effect: The king has permitted the Jews of every city to 
assemble and fight for their lives; if any people or province 
attacks them, they may destroy, massacre, and exterminate its 
armed force together with women and children, and plunder their 
possessions—12 on a single day in all the provinces of King 
Ahasuerus, namely, on the thirteenth day of the twelfth month, 
that is, the month of Adar. 13 The text of the document was to be 
issued as a law in every single province: it was to be publicly 
displayed to all the peoples, so that the Jews should be ready for 
that day to avenge themselves on their enemies. 
14 The couriers, mounted on royal steeds, went out 
in urgent haste at the king’s command; and the 
decree was proclaimed in  the  fortress  Shushan. 15 Mordecai left 
a-a Meaning of Heb. uncertain 
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ים׃ ת שַׁרְבִ֣ט הַזָּהָב֑  עַל־הַיְּהוּדִֽ ר אֵ֖ לֶךְ֙ לְאֶסְתֵּ֔ שֶׁט הַמֶּ֨ וַיּ֤
תַּעֲמֹ֖ ר וַֽ לֶךְ׃וַתָּ֣קָם אֶסְתֵּ֔ לֶךְ  ד לִפְנֵי֥ הַמֶּֽ תּאֹמֶר אִם־עַל־הַמֶּ֨ וַ֠

ב וְאִם־מָצָ֧אתִי חֵן֣ לֶךְ  ט֜ יו וְכָשֵׁ֤ר הַדָּבָר֙ לִפְנֵי֣ הַמֶּ֔ לְפָנָ֗
י ה אֲנִ֖ בָ֥ בֶת  וְט חֲשֶׁ֜ ים מַֽ ב לְהָשִׁ֣יב אֶת־הַסְּפָרִ֗ בְּעֵינָי֑ו יִכָּתֵ֞

י אֲשֶׁר֣  הָמָ֤ן אֲגָגִ֔ תָא֙ הָֽ ן־הַמְּדָ֨ ב לְאַבֵּד֙בֶּֽ ים  כָּתַ֗ אֶת־הַיְּהוּדִ֔
לֶךְ׃ ת הַמֶּֽ יתִי  אֲשֶׁ֖ר בְּכָל־מְדִינ֥ רָאִ֔ ֙ וְֽ יכָכָה֤ אוּכַל י אֵֽ כִּ֠

רָעָ֖ה יתִי בָּֽ רָאִ֔ יכָכָה֤ אוּכַל֙ וְֽ י וְאֵֽ ן  אֲשֶׁר־יִמְצָא֣ אֶת־עַמִּ֑ בְּאָבְדַ֖
י׃ לַדְתִּֽ אמֶר הַמֶּ֤לֶךְ אֲחַשְׁוֵרֹשׁ֙           מֽ ֹ֨   לְאֶסְתֵּ֣רוַיּ

ה וּֽלְ ןמָרְדְּהַמַּלְכָּ֔ ה בֵית־הָמָ֜ י הִנֵּ֨ ר  כַ֖י הַיְּהוּדִ֑ נָתַ֣תִּי לְאֶסְתֵּ֗
ץ עַל֛ אֲשֶׁר־שָׁלַ֥ח ֙ תָּל֣וּ עַל־הָעֵ֔  יָד֖ ביהודיים וְאֹת

ים( ינֵיכֶם֙ ׃)בַּיְּהוּדִֽ ב בְּעֵֽ ים כַּטּ֤ אַתֶּם כִּתְב֨וּ עַל־הַיְּהוּדִ֜  וְ֠
בבְּשֵׁם֣ הַ י־כְתָ֞ לֶךְ וְחִתְמ֖וּ בְּטַבַּעַ֣ת הַמֶּלֶ֑ךְ כִּֽ אֲשֶׁר־נִכְתָּ֣ב  מֶּ֔

עַת ם בְּטַבַּ֥ לֶךְ וְנַחְתּ֛ יב׃ בְּשֵׁם־הַמֶּ֗ ין לְהָשִֽׁ לֶךְ אֵ֥ רְא֣וּ  הַמֶּ֖ וַיִּקָּֽ
דֶשׁ הִיא בַּחֹ֨ עֵת־הַ֠ י־הַמֶּלֶ֣ךְ בָּֽ ן  סֹפְרֵֽ דֶשׁ סִיוָ֗ י הוּא־חֹ֣ הַשְּׁלִישִׁ֜

֒בִּשְׁל כָל־אֲשֶׁר־צִוָּה֣  שָׁה֣ וְעֶשְׂרִים֮ בּ כַי֣ מָרְדְּוַיִּכָּתֵ֣ב כְּֽ
ים ת אֶל־הַיְּהוּדִ֡ י הַמְּדִינ֜ ת֩ וְשָׂרֵ֨ ים־וְהַפַּח  וְאֶל֣ הָאֲחַשְׁדַּרְפְּנִֽ

ים וּמֵאָה֙ אֲשֶׁר֣ דּוּ וְעַד־כּ֗וּשׁ שֶׁבַ֣ע וְעֶשְׂרִ֤ ה מְדִינָה֤  ׀ מֵהֹ֣ מְדִינָ֔
הּ וְעַ֥ם וָעָ֖ם כִּלְשֹׁנ֑וּמְדִינָה֙ כִּ ם  כְתָבָ֔ ים כִּכְתָבָ֖ ל־הַיְּהוּדִ֔ וְאֶ֨
נָֽם׃ ם וְכִלְשׁ שׁ וַיַּחְתֹּ֖ ב בְּשֵׁם֙ הַמֶּלֶ֣ךְ אֲחַשְׁוֵרֹ֔ בְּטַבַּעַ֣ת  וַיִּכְתֹּ֗

ים רָצִ֨ ים בְּיַד֩ הָֽ כֶשׁ֙  הַמֶּלֶ֑ךְ וַיִּשְׁלַח֣ סְפָרִ֡ כְבֵ֤י הָרֶ֨ ים רֹֽ בַּסּוּסִ֜
אֲחַשְׁ ים בְּנֵי֖הָֽ ים׃ תְּרָנִ֔ רַמָּכִֽ ים הָֽ לֶךְ לַיְּהוּדִ֣ ן הַמֶּ֜ ׀  אֲשֶׁר֩ נָתַ֨
ד עַל־נַפְשָׁם֒ לְהַשְׁמִיד֩ אֲשֶׁר֣ עֲמֹ֣ יר לְהִקָּהֵל֮ וְלַֽ  בְּכָל־עִיר־וָעִ֗

ים יל עַם֧ וּמְדִינָה֛ הַצָּרִ֥ ד אֶת־כָּל־חֵ֨ ג וּלְאַבֵּ֜ הֲרֹ֨ ם טַף֣  וְלַֽ אֹתָ֖
ז׃וְנָשִׁ֑ים וּשְׁלָלָ֖ ת הַמֶּלֶ֣ךְ  ם לָבֽ ד בְּכָל־מְדִינ֖ ם אֶחָ֔ בְּי֣
שׁ דֶשׁ  אֲחַשְׁוֵר֑ דֶשׁ שְׁנֵים־עָשָׂ֖ר הוּא־חֹ֥ ה עָשָׂ֛ר לְחֹ֥ שָׁ֥ בִּשְׁל

ר׃ ן דָּת֙ בְּכָל־מְדִינָה֣ אֲדָֽ ב לְהִנָּתֵֽ֤ ה גָּל֖וּי  פַּתְשֶׁגֶ֣ן הַכְּתָ֗ וּמְדִינָ֔
ת הי הְי֨ ים וְלִֽ עַמִּ֑ ים (הודייםלְכָל־הָֽ  עתודים) הַיְּהוּדִ֤

ם)עֲתִידִים֙( ה לְהִנָּקֵ֖ ם הַזֶּ֔ ם׃  לַיּ֣ יְבֵיהֶֽ כְבֵ֤י  מֵאֹֽ ים רֹֽ רָצִ֞ הָֽ
ים אֲחַשְׁתְּרָנִ֔ כֶשׁ֙ הָֽ ים בִּדְבַר֣  הָרֶ֨ ים וּדְחוּפִ֖ הָלִ֥ יָצְ֥א֛וּ מְבֹֽ

ת ה׃נִתְּ הַמֶּלֶ֑ךְ וְהַדָּ֥ ן הַבִּירָֽ י יָצָא֣רְדְּמָוּ           נָה֖ בְּשׁוּשַׁ֥ ׀  כַ֞
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2 On the second day, the king again asked Esther at the wine 
feast, “What is your wish, Queen Esther? It shall be granted you. 
And what is your request? Even to half the kingdom, it shall be 
fulfilled.” 3 Queen Esther replied: “If Your Majesty will do me 
the favor, and if it pleases Your Majesty, let my life be granted 
me as my wish, and my people as my request. 4 For we have 
been sold, my people and I, to be destroyed, massacred, and 
exterminated. Had we only been sold as bondmen and 
bondwomen, I would have kept silent; for a-the adversary-a is not 
worthy of the king’s trouble.” 
           5 Thereupon King Ahasuerus demanded of Queen Esther, 
“Who is he and where is he who dared to do this?” 6 “The 
adversary and enemy,” replied Esther, “is this evil Haman!” And 
Haman cringed in terror before the king and the queen. 7 The 
king, in his fury, left the wine feast for the palace garden, while 
Haman remained to plead with Queen Esther for his life; for he 
saw that the king had resolved to destroy him. 8 When the king 
returned from the palace garden to the banquet room, Haman was 
lying prostrate on the couch on which Esther reclined. “Does he 
mean,” cried the king, “to ravish the queen in my own palace?” 
No sooner did these words leave the king’s lips than Haman’s 
face b-was covered.-b 9 Then Harbonah, one of the eunuchs in 
attendance on the king, said, “What is more, a stake is standing at 
Haman’s house, fifty cubits high, which Haman made for 
Mordecai—the man whose words saved the king.” “Impale him 
on it!” the king ordered. 10 So they impaled Haman on the stake 
which he had put up for Mordecai, and the king’s fury abated. 
 

Chapter 8 
That very day King Ahasuerus gave the property of Haman, the 
enemy of the Jews, to Queen Esther. Mordecai presented himself 
to the king, for Esther had revealed how he was related to her. 
2 The king slipped off his ring, which he had taken back from 
Haman, and gave it to Mordecai; and Esther put Mordecai 
in charge of Haman’s property. 3 Esther spoke to the king  
again, falling at his feet and weeping, and beseeching 
him to    avert   the    evil    plotted    by    Haman    the     Agagite 
 
a-a Emendation yields “a trifle” (hissar), lit. “little finger.” 
b-b  Meaning of Heb. uncertain. Emendation yields “blanched”; cf Ps. 34.6 
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֙ וַיּאֹמֶר֩ ם הַשֵּׁנִי ר גַּם֣ בַּיּ֤ לֶךְ לְאֶסְתֵּ֜ יִן  הַמֶּ֨ בְּמִשְׁתֵּ֣ה הַיַּ֔
ר הַמַּ לָתֵ֛ךְ אֶסְתֵּ֥ שָׁתֵ֛ךְ  לְכָּ֖המַה־שְּׁאֵֽ ן לָךְ֑ וּמַה־בַּקָּֽ וְתִנָּתֵֽ֣

י הַמַּלְכ֖וּת שׂ׃ עַד־חֲצִ֥ ר  וְתֵעָֽ עַן אֶסְתֵּ֤ר הַמַּלְכָּה֙ וַתּאֹמַ֔ וַתַּ֨
אתִי חֵ֤ן ב  אִם־מָצָ֨ לֶךְ ט֑ לֶךְ וְאִם־עַל־הַמֶּ֖ יךָ֙ הַמֶּ֔ בְּעֵינֶ֨

י י בְּבַ תִּנָּֽתֶן־לִ֤ י וְעַמִּ֖ ֙ בִּשְׁאֵלָ֣תִ֔ י׃נַפְשִׁי שָׁתִֽ רְנוּ֙  קָּֽ י נִמְכַּ֨ כִּ֤
ג הֲר֣ יד לַֽ י לְהַשְׁמִ֖ יםוּלְ אֲנִי֣ וְעַמִּ֔ עֲבָדִ֨ אִלּוּ לַֽ  אַבֵּד֑ וְ֠

֙ רְנוּ ת נִמְכַּ֨ שְׁתִּי  וְלִשְׁפָח֤ חֱרַ֔ יהֶֽ ין הַצָּ֛ר  כִּ֣  שֹׁוֶה֖ בְּנֵ֥ זֶקאֵ֥
לֶךְ׃ אמֶר֙ הַמֶּלֶ֣ךְ אֲחַשְׁוֵר֔            הַמֶּֽ ֹ֨ ֹ֖אמֶרוַיּ לְאֶסְתֵּ֣ר  שׁ וַיּ

י־זֶה֣ ה֔וּא י ה֥וּא זֶה֙ וְאֵֽ ת  הַמַּלְכָּה֑ מִ֣ עֲשׂ֥ אֲשֶׁר־מְלָא֥ לִבּ֖ לַֽ
ן׃ ע הַזֶּה֑ וְהָמָן֣  כֵּֽ ן הָרָ֖ ב הָמָ֥ יֵ֔ ר אִי֚שׁ צַר֣ וְא אמֶר אֶסְתֵּ֔ ֹ֣ וַתּ

ה׃ לֶךְ וְהַמַּלְכָּֽ ת מִלִּפְנֵי֥ הַמֶּ֖ לֶךְ קָ֤ נִבְעַ֔ ֙ וְהַמֶּ֜ חֲמָת ם בַּֽ
יִן ֙ מִמִּשְׁתֵּ֣ה הַיַּ֔ שׁ עַל־נַפְשׁ ד לְבַקֵּ֤  אֶל־גִּנַּת֖ הַבִּיתָן֑ וְהָמָן֣ עָמַ֗

רָעָ֖ה ה אֵלָי֛ו הָֽ י־כָלְתָ֥ ה כִּֽ י רָאָ֔ ה כִּ֣ אֶסְתֵּ֣ר הַמַּלְכָּ֔ ת  מֵֽ מֵאֵ֥
לֶךְ׃ ן אֶל־בֵּי֣ת הַמֶּֽ ת הַבִּיתָ֜ ֩ מִגִּנַּ֨ לֶךְ שָׁב יִן מִשְׁתֵּ֣ ׀ וְהַמֶּ֡ ה הַיַּ֗

ל עַל־הַמִּטָּה֙ אֲשֶׁר֣ אֶסְתֵּ֣ר ֙ נֹפֵ֗ לֶךְ  וְהָמָן ֹ֣אמֶר הַמֶּ֔ יהָ וַיּ עָלֶ֔
שׁ אֶת־הַמַּלְכָּה֛ גַם לִכְבּ֧ י  הֲ֠ ר יָצָא֙ מִפִּ֣ י בַּבָּיִ֑ת הַדָּבָ֗ עִמִּ֖

ן לֶךְ וּפְנֵי֥ הָמָ֖ י חָפֽוּ׃ הַמֶּ֔ רִיסִ֜ ד מִן־הַסָּֽ נָה אֶחָ֨ רְב ֹ֣אמֶר חַ֠ ם וַיּ
לֶךְ גַּם֣ הִנֵּֽה־הָעֵץ֣ אֲשֶׁר־עָשָׂה֪ הָמָ֟ן לְֽ לִפְנֵי֣ ימָרְדְּהַמֶּ֗ אֲשֶׁ֧ר  כַ֞

הַּ ן גָּבֹ֖ לֶךְ עֹמֵד֙ בְּבֵי֣ת הָמָ֔ ב עַל־הַמֶּ֗ חֲמִשִּׁ֣ים אַמָּה֑  דִּבֶּר־ט֣
יו׃ לֶךְ תְּלֻ֥הוּ עָלָֽ ֹ֥אמֶר הַמֶּ֖ ן עַל־הָעֵ֖ץ  וַיּ ֙ אֶת־הָמָ֔ וַיִּתְלוּ

ת הַמָרְדְּין לְאֲשֶׁר־הֵכִ֣ חֲמַ֥ כָה׃כָי֑ וַֽ לֶךְ שָׁכָֽ   מֶּ֖

  'פרק ח
  

שׁ֙ ן הַמֶּ֤לֶךְ אֲחַשְׁוֵר ם הַה֗וּא נָתַ֞ ה  בַּיּ֣ לְאֶסְתֵּ֣ר הַמַּלְכָּ֔
ן צֹרֵ֣ר ית הָמָ֖ ים (היהודיים אֶת־בֵּ֥ י בָּא֚ מָרְדְּ וּ)הַיְּהוּדִ֑ כַ֗

לֶךְ ה לִפְנֵי֣ הַמֶּ֔ ר מַ֥ ידָה אֶסְתֵּ֖ י־הִגִּ֥ הּ׃כִּֽ לֶךְ   הוּא־לָֽ סַר הַמֶּ֜ וַיָּ֨
עֱבִיר֙  יִּתְּנָהּ֖ לְ אֶת־טַבַּעְתּ֗ אֲשֶׁ֤ר הֶֽ ן וַֽ הָמָ֔ כָי֑ וַתָּ֧שֶׂם מָרְדְּמֵֽ

ת־ אֶסְתֵּ֛ר ן׃מָרְדְּאֶֽ ית הָמָֽ ר          כַ֖י עַל־בֵּ֥ סֶף אֶסְתֵּ֗ וַתּ֣
לֶךְ ל לִפְנֵי֣ רַגְלָי֑ וַתְּדַבֵּר֙ לִפְנֵי֣ הַמֶּ֔  ו וַתֵּ֣בְךְּ וַתִּתְחַנֶּן־ל֗וַתִּפֹּ֖

עֲבִיר֙ י לְהַֽ אֲגָגִ֔ חֲשַׁבְתּ֔ וְאֵת֙  אֶת־רָעַת֙ הָמָן֣ הָֽ ב  אֲשֶׁ֥ר  מַֽ  חָשַׁ֖
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who guarded the threshold, who had plotted to do away with 
King Ahasuerus. 3 “What honor or advancement has been 
conferred on Mordecai for this?” the king inquired. “Nothing at 
all has been done for him,” replied the king’s servants who were 
in attendance on him. 4 “Who is in the court?” the king asked. 
For Haman had just entered the outer court of the royal palace, to 
speak to the king about having Mordecai impaled on the stake he 
had prepared for him. 5 It is Haman standing in the court,” the 
king’s servants answered him. “Let him enter,” said the king. 
6 Haman entered, and the king asked him, “What should be done 
for a man whom the king desires to honor?” Haman said to 
himself “Whom would the king desire to honor more than me?” 
7 So Haman said to the king, “For the man whom the king desires 
to honor, 8 let royal garb which the king has worn be brought, 
and a horse on which the king has ridden and on whose head a 
royal diadem has been set; 9 and let the attire and the horse be put 
in the charge of one of the king’s noble courtiers. And let the 
man whom the king desires to honor be attired and paraded on 
the horse through the city square, while they proclaim before 
him: This is what is done for the man whom the king desires to 
honor!” 10 “Quick, then!” said the king to Haman. “Get the garb 
and the horse, as you have said, and do this to Mordecai the Jew, 
who sits in the king’s gate. Omit nothing of all you have 
proposed.” 11 So Haman took the garb and the horse and arrayed 
Mordecai and paraded him through the city square; and he 
proclaimed before him: This is what is done for the man whom 
the king desires to honor! 
             12 Then Mordecai returned to the king’s gate, while 
Haman hurried home, his head covered in mourning. 13 There 
Haman told his wife Zeresh and all his friends everything that 
had befallen him. His advisers and his wife Zeresh said to him, 
“If Mordecai, before whom you have begun to fall, is of Jewish 
stock, you will not overcome him; you will fall before him to 
your ruin.” 
             14 While they were still speaking with him, the king’s 
eunuchs arrived and hurriedly brought Haman to the banquet 
which Esther had prepared. 
 

Chapter 7 
So  the  king  and  Haman  came  to  feast   with   Queen   Esther. 
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י מְרֵ֖ לֶךְ מִשֹּֽׁ לֶךְ  הַמֶּ֔ ד בַּמֶּ֖ ֙ לִשְׁלֹ֣חַ יָ֔ הַסַּף֑ אֲשֶׁ֤ר בִּקְשׁוּ
שׁ׃ ֹ֣ אֲחַשְׁוֵרֽ ר וּגְדוּלָּה֛וַיּ ה יְקָ֧ ה־נַּעֲשָׂ֞ לֶךְ מַֽ כַ֖י מָרְדְּלְ אמֶר הַמֶּ֔

לֶךְ֙ י הַמֶּ֨ אמְר֜וּ נַֽעֲרֵ֤ ֹ֨ ר׃ עַל־זֶה֑ וַיּ ה עִמּ֖ דָּבָֽ א־נַעֲשָׂ֥ ֹֽ יו ל  מְשָׁרְ֣תָ֔
חֲצַ֤ר א לַֽ חָצֵר֑ וְהָמָן֣ בָּ֗ י בֶֽ לֶךְ מִ֣ ֹ֥אמֶר הַמֶּ֖ לֶךְ֙  וַיּ בֵּית־הַמֶּ֨

ה לֵא נָ֔ יצ לֶךְהַחִ֣ ר לַמֶּ֔ ת֙ מֹ֣ ת־ לִתְל י עַל־הָעֵ֖ץ מָרְדְּאֶֽ כַ֔
׃ ין לֽ ן עֹמֵד֣  אֲשֶׁר־הֵכִ֥ יו הִנֵּה֥ הָמָ֖ לֶךְ֙ אֵלָ֔ י הַמֶּ֨ אמְר֜וּ נַֽעֲרֵ֤ ֹ֨ וַיּ

א׃ לֶךְ יָבֽ ֹ֥אמֶר הַמֶּ֖ חָצֵר֑ וַיּ לֶךְ  בֶּֽ ֙ הַמֶּ֔ ֹ֤אמֶר ל א֮ הָמָן֒ וַיּ וַיָּב
ת עֲשׂ֕ ישׁ אֲ מַה־לַּֽ ֹ֤אמֶר הָמָן֙בָּאִ֕ יקָר֑ וַיּ לֶךְ חָפֵץ֣ בִּֽ  שֶׁ֥ר הַמֶּ֖

ר תֵ֥ ר י ת יְקָ֖ עֲשׂ֥ ץ הַמֶּ֛לֶךְ לַֽ י יַחְפֹּ֥ נִּי׃ בְּלִבּ֔ לְמִ֞ ֹ֥אמֶר  מִמֶּֽ וַיּ
׃ יקָרֽ ץ בִּֽ לֶךְ חָפֵ֥ ישׁ אֲשֶׁ֥ר הַמֶּ֖ ן אֶל־הַמֶּלֶ֑ךְ אִ֕ יאוּ֙  הָמָ֖ יָבִ֨

בַשׁ ר רָכַב֤ עָלָיו֙  ־בּ֖ הַמֶּלֶ֑ךְלְב֣וּשׁ מַלְכ֔וּת אֲשֶׁ֥ר לָֽ וְס֗וּס אֲשֶׁ֨
אֲשֶׁ֥ר נִתַּ֛ן כֶּ֥תֶר לֶךְ וַֽ ׃ הַמֶּ֔ ן הַלְּב֜וּשׁ  מַלְכ֖וּת בְּראֹשֽׁ וְנָת֨

י ישׁ מִשָּׂרֵ֤ ישׁוּ֙  וְהַסּ֗וּס עַל־יַד־אִ֞ ים וְהִלְבִּ֨ פַּרְתְּמִ֔ לֶךְ֙ הַֽ הַמֶּ֨
ר ישׁ אֲשֶׁ֥ לֶךְ חָפֵץ֣ בִּֽ אֶת־הָאִ֔ יקָר֑ וְהִרְכִּיבֻ֤הוּ עַל־הַסּוּס֙ הַמֶּ֖

ב ישׁ אֲשֶׁ֥ר בִּרְח֣ יו כָּכָ֚ה יֵֽעָשֶׂה֣ לָאִ֔ רְא֣וּ לְפָנָ֔ יר וְקָֽ לֶךְ  הָעִ֔ הַמֶּ֖
׃ יקָרֽ ץ בִּֽ ח אֶת־הַלְּב֤וּשׁ חָפֵ֥ הֵר קַ֣ ן מַ֠ לֶךְ לְהָמָ֗ אמֶר הַמֶּ֜ ֹ֨  וַיּ

רְתָּ וַֽעֲשֵׂ אֲשֶׁר֣ דִּבַּ֔ ֙ לְוְאֶת־הַסּוּס֙ כַּֽ י  כַי֣מָרְדְּה־כֵן הַיְּהוּדִ֔
ר ב בְּשַׁעַ֣ר הַמֶּלֶ֑ךְ אַל־תַּפֵּל֣ דָּבָ֔ שֵׁ֖ רְתָּ׃ הַיּ ל אֲשֶׁ֥ר דִּבַּֽ  מִכֹּ֖
֙ אֶת־הַלְּב֣וּשׁ וְאֶת־הַסּ֔וּס ח הָמָן ת־ וַיִּקַּ֤ שׁ אֶֽ כָי֑ מָרְדְּוַיַּלְבֵּ֖

יר ב הָעִ֔ ֙ בִּרְח֣ הוּ ישׁ וַיִּקְרָ֣א לְפָנָ֔ וַיַּרְכִּיבֵ֨ יו כָּכָ֚ה יֵֽעָשֶׂה֣ לָאִ֔
לֶךְ ׃ אֲשֶׁ֥ר הַמֶּ֖ יקָרֽ ץ בִּֽ כַ֖י אֶל־שַׁעַ֣ר הַמֶּלֶ֑ךְ מָרְדְּוַיָּשָׁ֥ב  חָפֵ֥

אשׁ׃ ֹֽ חֲפ֥וּי ר ל וַֽ ֤ רֶשׁ  וְהָמָן֙ נִדְחַף֣ אֶל־בֵּית֔ אָבֵ֖ ן לְזֶ ר הָמָ֜ וַיְסַפֵּ֨
יו הֲבָ֔ ֙ וּלְכָל־אֹ֣ ת כָּל־אֲשֶׁר֣ קָרָ֑ה אִשְׁתּ יו וּ וַיּאֹמְרוּ֩ לּ֨אֵ֖  חֲכָמָ֜

֣ רֶשׁ ים  וְזֶ ֣ רַע הַיְּהוּדִ֡ תָמָרְדְּאִשְׁתּ֗ אִ֣ם מִזֶּ י אֲשֶׁר֩ הַחִלּ֨  כַ֞
ל ל תִּפּ֖ י־נָפ֥ א־תוּכַל֣ ל֔ כִּֽ ֹֽ ֙ ל ל לְפָנָיו דָם֙  לְפָנָֽיו׃ לִנְפֹּ֤ ע

לֶךְ י הַמֶּ֖ רִיסֵ֥ ים עִמּ֔ וְסָֽ יא הִגִּי֑עוּ וַיַּ מְדַבְּרִ֣ ֙ לְהָבִ֣ לוּ בְהִ֨
ה ן אֶל־הַמִּשְׁתֶּ֖ ר׃ אֶת־הָמָ֔ ה אֶסְתֵּֽ שְׂתָ֥   אֲשֶׁר־עָֽ

  'פרק ז
א  ֹ֤ לֶךְ֙  וַיָּב ן  הַמֶּ֨ ת    וְהָמָ֔ ר    לִשְׁתּ֖ ה׃    עִם־אֶסְתֵּ֥  הַמַּלְכָּֽ
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he had in his hand, and Esther approached and touched the tip 
of the scepter. 3 “What troubles you, Queen Esther?” the 
king asked her. “And what is your request? Even to half  
the kingdom, it shall be granted you.” 4 “If it please 
Your Majesty,” Esther replied, “let Your Majesty and Haman 
come today to the feast that I have prepared for him.” 5 The 
king commanded, “Tell Haman to hurry and do Esther’s 
bidding.” So the king and Haman came to the feast that Esther 
had prepared.  
            6 At the wine feast, the king asked Esther, “What is your 
wish? It shall be granted you. And what is your request? Even  
to half the kingdom, it shall he fulfilled.” 7 “My wish,”  
replied Esther, “my request—8 if Your Majesty will do me 
the favor, if it please Your Majesty to grant my wish and accede 
to my request—let Your Majesty and Haman come to the 
feast which I will prepare for them; and tomorrow I will do 
Your Majesty’s bidding.” 
             9 That day Haman went out happy and lighthearted. But 
when Haman saw Mordecai in the palace gate, and Mordecai did 
not rise or even stir on his account, Haman was filled with rage at 
him. 10 Nevertheless, Haman controlled himself and went home. 
He sent for his friends and his wife Zeresh, 11 and Haman told 
them about his great wealth and his many sons, and all about how 
the king had promoted him and advanced him above the officials 
and the king’s courtiers. 12 “What is more,” said Haman, “Queen 
Esther gave a feast, and besides the king she did not have anyone 
but me. And tomorrow too I am invited by her along with the 
king. 13 Yet all this means nothing to me every time I see that 
Jew Mordecai sitting in the palace gate.” 14 Then his wife Zeresh 
and all his friends said to him, “Let a stake be put up, fifty cubits 
high, and in the morning ask the king to have Mordecai impaled 
on it. Then you fan go gaily with the king to the feast.” 
The proposal pleased Haman, and he had the stake put up. 
  

Chapter 6 

That night, sleep deserted the king, and he ordered the book of 
records, the annals, to be brought; and it was read to the king.  
2 There it was found written that Mordecai had 
denounced  Bigthana   and  Teresh,  two  of  the  king’s   eunuchs 
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יט׃ בְּיָד֔ וַתִּקְרַ֣ב אשׁ הַשַּׁרְבִֽ ֹ֥ ר וַתִּגַּע֖ בְּר ֹ֤אמֶר לָהּ֙ אֶסְתֵּ֔  וַיּ
י  שָׁתֵ֛ךְ עַד־חֲצִ֥ לֶךְ מַה־לָּ֖ךְ אֶסְתֵּ֣ר הַמַּלְכָּה֑ וּמַה־בַּקָּֽ הַמֶּ֔

ךְ׃ ן לָֽ ב  הַמַּלְכ֖וּת וְיִנָּתֵֽ֥ לֶךְ ט֑ ר אִם־עַל־הַמֶּ֖ אמֶר אֶסְתֵּ֔ ֹ֣ וַתּ
׃ יתִי לֽ ה אֲשֶׁר־עָשִׂ֥ ם אֶל־הַמִּשְׁתֶּ֖ ֙ הַיּ֔ א הַמֶּ֤לֶךְ וְהָמָן  יָב֨

תוַ עֲשׂ֖ ן לַֽ ֙ אֶת־הָמָ֔ הֲרוּ לֶךְ מַֽ ֹ֣אמֶר הַמֶּ֔ אֶת־דְּבַר֣ אֶסְתֵּ֑ר  יּ
ה ן אֶל־הַמִּשְׁתֶּ֖ לֶךְ֙ וְהָמָ֔ א הַמֶּ֨ ֹ֤ ר׃ וַיָּב ה אֶסְתֵּֽ שְׂתָ֥  אֲשֶׁר־עָֽ

יִן אמֶר הַמֶּ֤לֶךְ לְאֶסְתֵּר֙ בְּמִשְׁתֵּה֣ הַיַּ֔ ֹ֨ ן  וַיּ ךְ וְיִנָּתֵֽ֣ לָתֵ֖ מַה־שְּׁאֵֽ
ילָךְ֑ וּמַה־בַּ שָׁתֵ֛ךְ עַד־חֲצִ֥ שׂ׃ קָּֽ ר  הַמַּלְכ֖וּת וְתֵעָֽ עַן אֶסְתֵּ֖ וַתַּ֥

י׃ שָׁתִֽ י וּבַקָּֽ לָתִ֖ לֶךְ  וַתּאֹמַר֑ שְׁאֵֽ ן בְּעֵינֵי֣ הַמֶּ֗ אתִי חֵ֜ אִם־מָצָ֨
לֶךְ֙ ת  וְאִם־עַל־הַמֶּ֨ עֲשׂ֖ י וְלַֽ ב לָתֵת֙ אֶת־שְׁאֵלָ֣תִ֔ ט֔
א י יָב֧ שָׁתִ֑ עֱשֶׂה֣ הַמֶּלֶ֣ךְ  אֶת־בַּקָּֽ ן אֶל־הַמִּשְׁתֶּה֙ אֲשֶׁר֣ אֶֽ וְהָמָ֗

ם ה כִּדְבַ֥ר לָהֶ֔ עֱשֶׂ֖ לֶךְ׃ וּמָחָ֥ר אֶֽ ם הַה֔וּא  הַמֶּֽ ֙ בַּיּ֣ וַיֵּצֵ֤א הָמָן
ב לֵב֑ חַ וְט֣ ת־ שָׂמֵ֖ ן אֶֽ ֩ הָמָ֨ ת לֶךְ מָרְדְּוְכִרְא י בְּשַׁעַ֣ר הַמֶּ֗ כַ֜

נּוּ וַיִּמָּלֵ֥א  וְלאֹ־קָם֙ ל־וְלאֹ־זָע֣ מִמֶּ֔ ה׃מָרְדְּהָמָ֛ן עַֽ  כַ֖י חֵמָֽ
יו  הֲבָ֖ א אֶת־אֹֽ א אֶל־בֵּית֑ וַיִּשְׁלַח֛ וַיָּבֵ֥ ן וַיָּב֖ וַיִּתְאַפַּק֣ הָמָ֔

׃ ֥ רֶשׁ אִשְׁתּֽ ב וְאֶת־זֶ ד עָשְׁר֖ וְרֹ֣ ם הָמָ֛ן אֶת־כְּב֥ ר לָהֶ֥  וַיְסַפֵּ֨
לֶךְ֙ וְאֵת֣ ר גִּדְּל֤ הַמֶּ֨ ֩ כָּל־אֲשֶׁ֨ נִשְּׂא֔   אֲשֶׁר֣בָּנָי֑ו וְאֵת

לֶךְ׃ י הַמֶּֽ ים וְעַבְדֵ֥ א־הֵבִיאָה֩  עַל־הַשָּׂרִ֖ ֹֽ וַיּאֹמֶר֮ הָמָן֒ אַף֣ ל
ר הַמַּלְכָּה֧ י  אֶסְתֵּ֨ תָה כִּ֣ ה אֲשֶׁר־עָשָׂ֖ עִם־הַמֶּ֛לֶךְ אֶל־הַמִּשְׁתֶּ֥

י תִ֑ לֶךְ׃ אִם־א רוּא־לָ֖הּ עִם־הַמֶּֽ ה  וְגַם־לְמָחָ֛ר אֲנִ֥י קָֽ וְכָל־זֶ֕
֥ ר אֲנִי֤אֵינֶ ת אֲשֶׁ֨ י מָרְדְּרֹאֶה֙ אֶת־ נּוּ שֹׁוֶה֖ לִ֑י בְּכָל־עֵ֗ כַי֣ הַיְּהוּדִ֔

לֶךְ׃ עַר הַמֶּֽ ב בְּשַׁ֥ שֵׁ֖ יו י הֲבָ֗ רֶשׁ אִשְׁתּ֜ וְכָל־אֹֽ ֩ זֶ֨ אמֶר ל ֹ֣  וַתּ
קֶר הַּ חֲמִשִּׁ֣ים אַמָּה֒ וּבַבֹּ֣ ר יַֽעֲשׂוּ־עֵץ֮ גָּבֹ֣ לֶךְ וְיִתְל֤וּ  ׀ אֱמֹ֣ לַמֶּ֗

לֶךְמָרְדְּת־אֶֽ א־עִם־הַמֶּ֥ ֹֽ יו וּב ֙ עָלָ֔ ה שָׂמֵחַ֑  כַי אֶל־הַמִּשְׁתֶּ֖
ן ץ׃ וַיִּיטַ֧ב הַדָּבָ֛ר לִפְנֵי֥ הָמָ֖   וַיַּעַ֥שׂ הָעֵֽ

  'פרק ו
אמֶר ֹ֗ ה שְׁנַת֣ הַמֶּלֶ֑ךְ וַיּ יא אֶת־סֵ֤פֶר  בַּלַּיְ֣לָה הַה֔וּא נָֽ דְדָ֖ לְהָבִ֞

ים וַיִּֽ ת֙ דִּבְרֵ֣י הַיָּמִ֔ לֶךְ׃ הְי֥וּהַזִּכְרֹנ ים לִפְנֵי֥ הַמֶּֽ וַיִּמָּצֵא֣  נִקְרָאִ֖
יד  ימָרְדְּ כָת֗וּב אֲשֶׁר֩ הִגִּ֨ רֶשׁ עַל־בִּגְתָ֣נָא   כַ֜ רִיסֵי֣   שְׁנֵי֙  וָתֶ֗ סָֽ
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in the city square in front of the palace gate; 7 and Mordecai told 
him all that had happened to him, and all about the money that 
Haman had offered to pay into the royal treasury for the 
destruction of the Jews. 8 He also gave him the written text of the 
law that had been proclaimed in Shushan for their destruction. 
[He bade him] show it to Esther and inform her, and charge her 
to go to the king and to appeal to him and to plead with him for 
her people. 9 When Hathach came and delivered Mordecai’s 
message to Esther, 10 Esther told Hathach to take back to 
Mordecai the following reply: 11 “All the king’s courtiers and the 
people of the king’s provinces know that if any person, man or 
woman, enters the king’s presence in the inner court without 
having been summoned, there is but one law for him—that he be 
put to death. Only if the king extends the golden scepter to him 
may he live. Now I have not been summoned to visit the king for 
the last thirty days.” 
      12 When Mordecai was told what Esther had said, 
13 Mordecai had this message delivered to Esther: “Do not 
imagine that you, of all the Jews, will escape with your life by 
being in the king’s palace. 14 On the contrary, if you keep silent 
in this crisis, relief and deliverance will come to the Jews 
from another quarter, while you and your father’s house will 
perish. And who knows, perhaps you have attained to 
royal position for just such a crisis.” 15 Then Esther sent back 
this answer to Mordecai: 16 “Go, assemble all the Jews who live 
in Shushan, and fast in my behalf; do not eat or drink for  
three days, night or day. I and my maidens will observe the same 
fast. Then I shall go to the king, though it is contrary to 
the law; and if I am to perish, I shall perish!” 17 So 
Mordecai went about [the city] and did just as Esther had 
commanded him.  
 

Chapter 5 
            On the third day, Esther put on royal apparel and stood in 
the inner court of the king’s palace, facing the 
king’s palace, while the king was sitting on his royal throne in the 
throne room facing the entrance of the palace. 2 As 
soon as the king saw Queen Esther standing in the court, she won 
his favor. The king extended to  Esther  the golden  scepter which 
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לֶךְ׃ עַר־הַמֶּֽ יר אֲשֶׁ֖ר לִפְנֵי֥ שַֽׁ ב הָעִ֔ ימָרְדְּוַיַּגֶּד־ל֣  אֶל־רְח֣  כַ֔
ת כָּל־אֲשֶׁר֣ קָרָ֑הוּ וְאֵת֣ ר אָמַ֤ר הָמָן֙  ׀ אֵ֖ סֶף אֲשֶׁ֨ רָשַׁת֣ הַכֶּ֗ פָּֽ

ל עַל־גִּנְזֵי֥ שְׁק ים (ביהודיים הַמֶּ֛לֶךְ לִ֠ ם׃)בַּיְּהוּדִ֖   לְאַבְּדָֽ
ן בְּשׁוּשָׁ֤ןוְאֶת־פַּתְשֶׁגֶ֣ דָּת אֲשֶׁר־נִתַּ֨ ב־הַ֠ לְהַשְׁמִידָם֙ נָתַ֣ן  ן כְּתָֽ

ר וּלְהַגִּי֣ד לָהּ֑ ת אֶת־אֶסְתֵּ֖ א ל֔ לְהַרְא֥ יהָ לָב֨ ת עָלֶ֗  וּלְצַוּ֣
תְחַנֶּן־ל֛ הּ׃ אֶל־הַמֶּ֧לֶךְ לְהִֽ שׁ מִלְּפָנָי֖ו עַל־עַמָּֽ א  וּלְבַקֵּ֥  וַיָּב֖

י הֲתָ֑ךְ וַיַּגֵּד֣ לְאֶ ת דִּבְרֵ֥ ר אֵ֖ י׃מָרְדְּסְתֵּ֔ אמֶר אֶסְתֵּר֙ כָֽ ֹ֤  וַתּ
ל־ ךְ וַתְּצַוֵּה֖וּ אֶֽ הֲתָ֔ י׃מָרְדְּלַֽ לֶךְ כָֽ  כָּל־עַבְדֵ֣י הַמֶּ֡

לֶךְ ת הַמֶּ֜ ה אֲשֶׁר֣ וְעַם־מְדִינ֨ ים אֲשֶׁר֣ כָּל־אִ֣ישׁ וְאִשָּׁ֡ דְעִ֗  יֹֽ
ית  ר הַפְּנִימִ֜ חָצֵ֨ א־אֶל־הַמֶּלֶךְ֩ אֶל־הֶֽ א  אֲשֶׁר֣יָבֽ א־יִקָּרֵ֗ ֹֽ ל

ר אֲשֶׁ֨ בַד מֵֽ ית לְ֠ ֙ לְהָמִ֔ שִׁיט־ל֥ הַמֶּ֛לֶךְ  אַחַ֤ת דָּת יֽ
י אֲנִ֗ ב וְחָיָה֑ וַֽ יט הַזָּהָ֖ א  אֶת־שַׁרְבִ֥ ֙ לָב֣ אתִי א נִקְרֵ֨ ֹ֤ ל

ם׃ ים יֽ שִׁ֥ לֶךְ זֶה֖ שְׁל י מָרְדְּוַיַּגִּי֣דוּ לְ אֶל־הַמֶּ֔ ת דִּבְרֵ֥ י אֵ֖ כָ֔
ר׃ ֹ֥אמֶר  אֶסְתֵּֽ יכַ֖י לְהָשִׁ֣מָרְדְּוַיּ  יב אֶל־אֶסְתֵּ֑ר אַל־תְּדַמִּ֣
לֶךְבְנַפְשֵׁ֔ ים׃ ךְ לְהִמָּלֵ֥ט בֵּית־הַמֶּ֖ י מִכָּל־הַיְּהוּדִֽ  כִּ֣

חֲרִישִׁי֮ בָּעֵת֣ הַזּאֹת֒ רֶ֣וַח חֲרֵ֣שׁ תַּֽ ד אִם־הַֽ ה יַֽעֲמ֤  וְהַצָּלָ֞
תְּ ר וְאַ֥ ם אַחֵ֔ עַ וּבֵי לַיְּהוּדִים֙ מִמָּק֣ דֵ֔ י י יךְ תּאֹבֵד֑וּ וּמִ֣ ת־אָבִ֖

את ֹ֔ יב  הִגַּעַ֖תְּ לַמַּלְכֽוּת׃ אִם־לְעֵת֣ כָּז ר לְהָשִׁ֥ אמֶר אֶסְתֵּ֖ ֹ֥ וַתּ
ל־ י׃מָרְדְּאֶֽ ים כָֽ נִּמְצְאִ֣ ים הַֽ ס אֶת־כָּל־הַיְּהוּדִ֜ ן  לֵךְ֩ כְּנ֨ בְּשׁוּשָׁ֗

אכְל֨וּ וְאַל־תִּשְׁתּ֜וּ ֹֽ לַי וְאַל־תּ לֹ֤שֶׁת יָמִים֙ לַיְ֣לָה שְׁ וְצ֣וּמוּ עָ֠
י אָצ֣וּם י וְנַֽעֲרֹתַ֖ ם גַּם־אֲנִ֥ לֶךְ֙ אֲשֶׁר֣  וָי֔ א אֶל־הַמֶּ֨ ן אָב֤ כֵּן֑ וּבְכֵ֞

ת א־כַדָּ֔ ֹֽ דְתִּי׃ ל דְתִּי אָבָֽ אֲשֶׁ֥ר אָבַ֖ ר  וְכַֽ  יַּעֲבֹ֖ עַשׂ מָרְדְּוַֽ כָי֑ וַיַּ֕
ר׃ יו אֶסְתֵּֽ ה עָלָ֖ ל אֲשֶׁר־צִוְּתָ֥   כְּכֹ֛

  'פרק ה
יוַיְ י וַתִּלְבַּ֤שׁ אֶסְתֵּר֙ הִ֣ ם הַשְּׁלִישִׁ֗ ד ׀ בַּיּ֣ תַּעֲמֹ֞ חֲצַ֤ר  מַלְכ֔וּת וַֽ בַּֽ

ית לֶךְ֙ הַפְּנִימִ֔ הַמֶּלֶךְנֹ֖כַח בֵּי֣ת הַמֶּ֑ בֵּית־הַמֶּ֨ ב  לֶךְ וְ֠ שֵׁ֞ י
֙ יִת׃ עַל־כִּסֵּ֤א מַלְכוּת תַח הַבָּֽ וַיְהִי֩  בְּבֵי֣ת הַמַּלְכ֔וּת נֹ֖כַח פֶּ֥

הכִרְ לֶךְ אֶת־אֶסְתֵּ֣ר הַמַּלְכָּ֗ ת הַמֶּ֜ ה  א֨ ר נָֽשְׂאָ֥ חָצֵ֔ דֶת֙ בֶּֽ עֹמֶ֨
לֶךְ שֶׁט הַמֶּ֜ ן בְּעֵינָי֑ו וַיּ֨ יט  חֵ֖ ר אֶת־שַׁרְבִ֤  אֲשֶׁר֣ הַזָּהָב֙  לְאֶסְתֵּ֗
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9 If it please Your Majesty, let an edict be drawn for their 
destruction, and I will pay ten thousand talents of silver to the 
stewards for deposit in the royal treasury.” 10 Thereupon the king 
removed his signet ring from his hand and gave it to Haman son 
of Hammedatha the Agagite, the foe of the Jews. 11 And the king 
said, “The money and the people are yours to do with as you see 
fit.”  
           12 On the thirteenth day of the first month, the king’s 
scribes were summoned and a decree was issued, as Haman 
directed, to the king’s satraps, to the governors of every province, 
and to the officials of every people, to every province in its own 
script and to every people in its own language. The orders were 
issued in the name of King Ahasuerus and sealed with the king’s 
signet. 13 Accordingly, written instructions were dispatched by 
couriers to all the king’s provinces to destroy, massacre, and 
exterminate all the Jews, young and old, children and women, on 
a single day, on the thirteenth day of the twelfth month—that is, 
the month of Adar—and to plunder their possessions. 14 The text 
of the document was to the effect that a law should be proclaimed 
in every single province; it was to be publicly displayed to all the 
peoples, so that they might be ready for that day. 
            15 The couriers went out posthaste on the royal mission, 
and the decree was proclaimed in the fortress Shushan. The king 
and Haman sat down to feast, but the city of Shushan was 
dumfounded. 
 

Chapter 4 
           When Mordecai learned all that had happened, Mordecai 
tore his clothes and put on sackcloth and ashes. He went through 
the city, crying out loudly and bitterly, 2 until he came in front of 
the palace gate; for one could not enter the palace gate wearing 
sackcloth.—3 Also, in every province that the king’s command 
and decree reached, there was great mourning among the Jews, 
with fasting, weeping, and wailing, and everybody lay in 
sackcloth and ashes.—4 When Esther’s maidens and eunuchs 
came and informed her, the queen was greatly agitated. She sent 
clothing for Mordecai to wear, so that he might take off his 
sackcloth; but he refused. 5 Thereupon Esther summoned 
Hathach, one of the eunuchs whom the king had appointed to 
serve her, and sent him to Mordecai to learn the why and 
wherefore    of    it    all. 6  Hathach    went    out     to    Mordecai 
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באִם ב יִכָּתֵ֖ רֶת ־עַל־הַמֶּלֶ֣ךְ ט֔ עֲשֶׂ֨ ים  לְאַבְּדָ֑ם וַֽ אֲלָפִ֜
ה ל֙ עַל־יְדֵי֙ עֹשֵׂי֣ הַמְּלָאכָ֔ סֶף אֶשְׁק יא אֶל־גִּנְזֵי֥  כִּכַּר־כֶּ֗ לְהָבִ֖

לֶךְ׃ הּ לְהָמָ֧ן  הַמֶּֽ  יִּתְּנָ֗ וַיָּסַ֧ר הַמֶּ֛לֶךְ אֶת־טַבַּעְתּ֖ מֵעַל֣ יָד֑ וַֽ
תָ ן־הַמְּדָ֛ ים׃בֶּֽ ר הַיְּהוּדִֽ י צֹרֵ֥ אֲגָגִ֖ ן  א הָֽ לֶךְ֙ לְהָמָ֔ ֹ֤אמֶר הַמֶּ֨ וַיּ

ב בְּעֵינֶֽיךָ׃ ת בּ֖ כַּטּ֥ עֲשׂ֥ ם לַֽ רְאוּ֩  הַכֶּ֖סֶף נָת֣וּן לָךְ֑ וְהָעָ֕ וַיִּקָּֽ
ן רִאשׁ֗ דֶשׁ הָֽ לֶךְ בַּחֹ֣ י הַמֶּ֜ פְרֵ֨ ֒  סֹֽ ם֮ בּ ה עָשָׂר֣ י שָׁ֨ בִּשְׁל

מֶּלֶךְ  כָל־אֲשֶׁר־צִוָּה֣וַיִּכָּתֵ֣ב כְּֽ ן אֶל֣ אֲחַשְׁדַּרְפְּנֵֽי־הַ֠ הָמָ֡
ת אֲשֶׁר֣ אֶל־הַפַּח֞ ם  ׀ וְֽ ה וְאֶל־שָׂ֤רֵי עַם֙ וָעָ֔ עַל־מְדִינָה֣ וּמְדִינָ֗

ם מְדִינָה֤ נ֑ בְּשֵׁ֨ הּ וְעַ֥ם וָעָ֖ם כִּלְשׁ הַמֶּ֤לֶךְ  וּמְדִינָה֙ כִּכְתָבָ֔
ב וְנֶחְ עַתאֲחַשְׁוֵרֹשׁ֙ נִכְתָּ֔ ם בְּטַבַּ֥ לֶךְ׃ תָּ֖ ים  הַמֶּֽ חַ סְפָרִ֜ וְנִשְׁל֨

רָצִים֮ ג  בְּיַד֣ הָֽ הֲרֹ֣ יד לַֽ ת הַמֶּלֶךְ֒ לְהַשְׁמִ֡ אֶל־כָּל־מְדִינ֣
ם וּלְאַבֵּד֣ ן טַף֤ וְנָשִׁים֙ בְּי֣ עַר וְעַד־זָקֵ֜ יְּהוּדִים מִנַּ֨  אֶת־כָּל־הַ֠

דֶשׁ שְׁנֵ ה עָשָׂ֛ר לְחֹ֥ שָׁ֥ ד בִּשְׁל דֶשׁאֶחָ֔ אֲדָ֑ר  ים־עָשָׂ֖ר הוּא־חֹ֣
ז׃ ן דָּת֙ בְּכָל־מְדִינָה֣ וּשְׁלָלָ֖ם לָבֽ ב לְהִנָּתֵֽ֤  פַּתְשֶׁגֶ֣ן הַכְּתָ֗

ם ים לַיּ֥ ת עֲתִדִ֖ הְי֥ ים לִֽ עַמִּ֑ ה גָּל֖וּי לְכָל־הָֽ  הַזֶּֽה׃ וּמְדִינָ֔
לֶךְ ים יָֽצְא֤וּ דְחוּפִים֙ בִּדְבַר֣ הַמֶּ֔ רָצִ֞ ת נִתְּ הָֽ נָה֖ בְּשׁוּשַׁן֣ וְהַדָּ֥

֙ ת  הַבִּירָ֑ה וְהַמֶּ֤לֶךְ וְהָמָן כָה׃יָֽשְׁב֣וּ לִשְׁתּ֔ ן נָבֽ יר שׁוּשָׁ֖   וְהָעִ֥

  'פרק ד
עמָרְדְּוּ ה וַיִּקְרַ֤ י יָדַע֙ אֶת־כָּל־אֲשֶׁר֣ נַֽעֲשָׂ֔ כַי֙ מָרְדְּ כַ֗

ק וָאֵפֶ֑ר וַיֵּצֵא֙ יו וַיִּלְבַּ֥שׁ שַׂ֖ ךְ הָעִ֔ אֶת־בְּגָדָ֔ ה בְּת֣ יר וַיִּזְעַק֛ זְעָקָ֥
ה׃ לָ֖ה וּמָרָֽ א  גְד ין לָב֛ י אֵ֥ עַר־הַמֶּלֶ֑ךְ כִּ֣ א עַ֖ד לִפְנֵי֣ שַֽׁ וַיָּב֕

ק׃ לֶךְ בִּלְב֥וּשׁ שָֽׂ עַר הַמֶּ֖ ם֙  אֶל־שַׁ֥ ה מְק וּבְכָל־מְדִינָה֣ וּמְדִינָ֗
ר ל֙ לַיְּהוּ אֲשֶׁ֨ יעַ אֵ֤בֶל גָּד ֙ מַגִּ֔ יםדְּבַר־הַמֶּ֤לֶךְ וְדָת ם  דִ֔ וְצ֥

ים׃ רַבִּֽ ע לָֽ פֶר יֻצַּ֖ י וּמִסְפֵּד֑ שַׂק֣ וָאֵ֔  ותבואינה וּבְכִ֖
אנָה( תָּב ֙)וַ֠ יהָ רִיסֶ֨ ת אֶסְתֵּ֤ר וְסָֽ ל   נַֽעֲר֨ הּ וַתִּתְחַלְחַ֥ וַיַּגִּי֣דוּ לָ֔

ח ד וַתִּשְׁלַ֨ ת־ הַמַּלְכָּ֖ה מְאֹ֑ ים לְהַלְבִּ֣ישׁ אֶֽ י מָרְדְּבְּגָדִ֜ כַ֗
יר ל׃  שַׂקּ֛וּלְהָסִ֥ א קִבֵּֽ ֹ֥ עָלָ֖יו וְל ךְ  מֵֽ הֲתָ֜ ר לַֽ ֩ אֶסְתֵּ֨ וַתִּקְרָא

לֶךְ֙ רִיסֵ֤י הַמֶּ֨ עֱ מִסָּֽ יהָ וַתְּצַוֵּה֖וּאֲשֶׁר֣ הֶֽ יד לְפָנֶ֔ ל־ מִ֣ כָי֑ מָרְדְּעַֽ
עַת א   וְעַל־מַה־זֶּֽה׃  מַה־זֶּה֖    לָדַ֥ ךְ  וַיֵּצֵ֥ ל־   הֲתָ֖ כָי֑ מָרְדְּאֶֽ



 ערבית לליל פורים

יט 

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

a king.  
         19a When the virgins were assembled a second time, 
Mordecai sat in the palace gate. 20 But Esther still did not reveal 
her kindred or her people, as Mordecai had instructed her; for 
Esther obeyed Mordecai’s bidding, as she had done when she 
was under his tutelage.  
         21 At that time, when Mordecai was sitting in the palace 
gate, Bigthan and Teresh, two of the king’s eunuchs who guarded 
the threshold, became angry, and plotted to do away with King 
Ahasuerus. 22 Mordecai learned of it and told it to Queen Esther, 
and Esther reported it to the king in Mordecai’s name. 23 The 
matter was investigated and found to be so, and the two were 
impaled on stakes. This was recorded in the book of annals at the 
instance of the king.  
 

Chapter 3 
        Some time afterward, King Ahasuerus promoted Haman son 
of Hammedatha the Agagite; he advanced him and seated him 
higher than any of his fellow officials. 2 All the king’s courtiers 
in the palace gate knelt and bowed low to Haman, for such was 
the king’s order concerning him; but Mordecai would not kneel 
or bow low. 3 Then the king’s courtiers who were in the palace 
gate said to Mordecai, “Why do you disobey the king’s order?” 
4 When they spoke to him day after day and he would not listen 
to them, they told Haman, in order to see whether Mordecai’s 
resolve would prevail; for he had explained to them that he was a 
Jew.b 5 When Haman saw that Mordecai would not kneel or bow 
low to him, Haman was filled with rage. 6 But he disdained to lay 
hands on Mordecai alone; having been told who Mordecai’s 
people were, Haman plotted to do away with all the Jews, 
Mordecai’s people, throughout the kingdom of Ahasuerus. 
           7 In the first month, that is, the month of Nisan, in the 
twelfth year of King Ahasuerus, pur—which means “the lot”—
was cast before Haman concerning every day and every month, 
[until it fell on] the twelfth month, that is, the month of Adar.  
8 Haman then said to King Ahasuerus, “There is a certain people, 
scattered and dispersed among the other peoples in all the 
provinces of your realm, whose laws are different from those of 
any other people and who do not obey the king’s 
laws; and it is  not in Your  Majesty’s  interest  to  tolerate   them. 
a Meaning of verse  uncertain. 
b I.e., that as a Jew he could not bow to a descendant of Agag, the Amalekite  
king; see I Sam 15, and cf. Exod. 17.14-16; Deut. 25.17-19. 
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לֶךְ׃ ת שֵׁנִי֑ת וּ הַמֶּֽ ץ בְּתוּל֖ ב מָרְדְּוּבְהִקָּבֵ֥ כַ֖י יֹשֵׁ֥
לֶךְ׃ עַר־הַמֶּֽ הּ בְּשַֽׁ לַדְתָּהּ֙ וְאֶת־עַמָּ֔ ר מַגֶּ֤ דֶת מֽ  אֵי֣ן אֶסְתֵּ֗

אֲשֶׁ֛ר צִוָּה֥ עָלֶ֖יהָ  אֲמַ֤ר מָרְדְּכַּֽ ֙מָרְדְּכָי֑ וְאֶת־מַֽ ה  כַי אֶסְתֵּ֣ר עֹשָׂ֔
אֲשֶׁ֛ר  הכַּֽ יְתָ֥ ׃הָֽ ם וּ        בְאָמְנָה֖ אִתּֽ ים הָהֵ֔ י מָרְדְּבַּיָּמִ֣ כַ֖
שֵׁב֣ רֶשׁ שְׁנֵֽי־סָרִיסֵ֤י י ן וָתֶ֜ ֩ בִּגְתָ֨ עַר־הַמֶּלֶ֑ךְ קָצַף לֶךְ֙  בְּשַֽׁ הַמֶּ֨

ד ֙ לִשְׁלֹ֣חַ יָ֔ ף וַיְבַקְשׁוּ מְרֵ֣י הַסַּ֔ לֶךְ אֲחַשְׁוֵֽרֹשׁ׃ מִשֹּֽׁ ע  בַּמֶּ֖ וַיִּוָּדַ֤
אמֶר אֶסְתֵּ֛ר דְּמָרְהַדָּבָר֙ לְ ֹ֧ י וַיַּגֵּד֖ לְאֶסְתֵּ֣ר הַמַּלְכָּה֑ וַתּ כַ֔

ם  לֶךְ בְּשֵׁ֥ י׃מָרְדְּלַמֶּ֖ ם כָֽ א וַיִּתָּל֥וּ שְׁנֵיהֶ֖ שׁ הַדָּבָר֙ וַיִּמָּצֵ֔  וַיְבֻקַּ֤
ים לִפְנֵי֥ י הַיָּמִ֖ ב בְּסֵ֛פֶר דִּבְרֵ֥ לֶךְ׃ עַל־עֵץ֑ וַיִּכָּתֵ֗   הַמֶּֽ

  'פרק ג
לֶךְ׀ הַדְּבָ אַחַר֣ ֩ הַמֶּ֨ לֶּה גִּדַּל ים הָאֵ֗ שׁ אֶת־הָמָ֧ן  רִ֣ אֲחַשְׁוֵר֜

י אֲגָגִ֖ תָא הָֽ ן־הַמְּדָ֛ ל  בֶּֽ שֶׂם֙ אֶת־כִּסְא֔ מֵעַ֕  יְנַשְּׂאֵה֑וּ וַיָּ֨ וַֽ
ים ׃ כָּל־הַשָּׂרִ֖ לֶךְ אֲשֶׁר־בְּשַׁעַ֣ר  אֲשֶׁ֥ר אִתּֽ י הַמֶּ֜ וְכָל־עַבְדֵ֨

לֶךְ שְׁתַּ הַמֶּ֗ רְעִ֤ים וּמִֽ ן כִּי־כֵ֖ן צִוָּה־ל֣כֹּֽ הַמֶּלֶ֑ךְ  חֲוִים֙ לְהָמָ֔
שְׁתַּחֲוֶֽה׃ א יִֽ ֹ֥ ע וְל א יִכְרַ֖ ֹ֥ י ל רְדֳּכַ֔ י הַמֶּ֛לֶךְ  וּמָ֨ אמְר֜וּ עַבְדֵ֥ ֹ֨ וַיּ

לֶךְ עַר הַמֶּ֖ ת מִצְוַת֥ מָרְדְּלְ אֲשֶׁר־בְּשַׁ֥ ר אֵ֖ בֵ֔ ֙ אַתָּ֣ה ע כָי֑ מַדּ֨וּעַ
לֶךְ׃ י באמרם הַמֶּֽ םכְּאָמְ (וַיְהִ֗ א)רָ֤ ֹ֥ ם וְל ם וָי֔ ֙ י֣ ע   אֵלָיו שָׁמַ֖

ת֙ הֲיַֽעַמְדוּ֙ ן לִרְא י מָרְדְּדִּבְרֵ֣י  אֲלֵיהֶם֑ וַיַּגִּי֣דוּ לְהָמָ֗ כַ֔
י׃ ם אֲשֶׁר־ה֥וּא יְהוּדִֽ י־הִגִּ֥יד לָהֶ֖ ן כִּי־אֵי֣ן  כִּֽ ֣ רְא הָמָ֔ וַיַּ

שְׁתַּחֲוֶה֖ ל֑ וַיִּמָּלֵ֥א הָמָ֖מָרְדְּ עַ וּמִֽ י כֹּרֵ֥ ה׃כַ֔ יו  ן חֵמָֽ וַיִּבֶ֣ז בְּעֵינָ֗
ידוּ ל֖ אֶת־עַם֣  כַי֣ לְבַדּ֔מָרְדְּלִשְׁלֹ֤חַ יָד֙ בְּ י־הִגִּ֥ כָי֑ מָרְדְּכִּֽ
ן שׁ הָמָ֗ ים אֲשֶׁ֛ר  וַיְבַקֵּ֣ יד אֶת־כָּל־הַיְּהוּדִ֛ לְהַשְׁמִ֧
שׁ עַ֥ם  בְּכָל־מַלְכ֥וּת י׃מָרְדְּאֲחַשְׁוֵר֖ ֙ כָֽ ן רִאשׁ דֶשׁ הָֽ  בַּחֹ֤

ן בִּשְׁנַת֙ דֶשׁ נִיסָ֔ שׁ  הוּא־חֹ֣ לֶךְ אֲחַשְׁוֵר֑ ה לַמֶּ֖ שְׁתֵּי֣ם עֶשְׂרֵ֔
ם הִפִּ֣יל פּוּר֩ ה֨וּא ן מִיּ֧ ל לִפְנֵי֣ הָמָ֗ רָ֜ דֶשׁ  הַגּ ם וּמֵחֹ֛ ׀ לְי֛

דֶשׁ ר׃שְׁנֵים לְחֹ֥ דֶשׁ אֲדָֽ ֹ֤אמֶר הָמָן֙              ־עָשָׂ֖ר הוּא־חֹ֥ וַיּ
שׁ יֶשְׁנ֣לַמֶּלֶ֣ךְ אֲחַשְׁוֵ ד ר֔ ים מְפֻזָּר֤ וּמְפֹ עַם־אֶחָ֗ עַמִּ֔ רָד֙ בֵּי֣ן הָֽ

ל ת בְּכֹ֖ םמַלְכוּתֶ֑ךָ וְ מְדִינ֣ ת מִכָּל־עָ֗ ם שֹׁנ֣ תֵיהֶ֞  דָֽ
לֶךְ֙ וְאֶת־דָּתֵ֤י ים אֵינָם֣ הַמֶּ֨ לֶךְ עֹשִׂ֔ ם׃  אֵין־שֹׁוֶה֖   וְלַמֶּ֥  לְהַנִּיחָֽ
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7 He was foster father to Hadassah—that is, Esther—his uncle’s 
daughter, for she had neither father nor mother. The maiden was 
shapely and beautiful; and when her father and mother died, 
Mordecai adopted her as his own daughter.  
          8 When the king’s order and edict was proclaimed, and 
when many girls were assembled in the fortress Shushan under 
the supervision of Hegai,a Esther too was taken into the king’s 
palace under the supervision of Hegai, guardian of the women. 
9 The girl pleased him and won his favor, and he hastened to 
furnish her with her cosmetics and her rations, as well as with the 
seven maids who were her due from the king’s palace; and he 
treated her and her maids with special kindness in the harem. 
10 Esther did not reveal her people or her kindred, for Mordecai 
had told her not to reveal it. 11 Every single day Mordecai would 
walk about in front of the court of the harem, to learn how Esther 
was faring and what was happening to her.  
        12 When each girl’s turn came to go to King Ahasuerus at 
the end of the twelve months’ treatment prescribed for women 
(for that was the period spent on beautifying them: six months 
with oil of myrrh and six months with perfumes and women’s 
cosmetics, 13 and it was after that that the girl would go to the 
king), whatever she asked for would be given her to take with her 
from the harem to the king’s palace. 14 She would go in the 
evening and leave in the morning for a second harem in charge of 
Shaashgaz, the king’s eunuch, guardian of the concubines. She 
would not go again to the king unless the king wanted her, when 
she would be summoned by name. 15 When the turn came for 
Esther daughter of Abihail—the uncle of Mordecai, who had 
adopted her as his own daughter— to go to the king, she did not 
ask for anything but what Hegai, the king’s eunuch, guardian of 
the women, advised. Yet Esther won the admiration of all who 
saw her.  
       16 Esther was taken to King Ahasuerus, in his royal palace, 
in the tenth month, which is the month of Tebeth, in the seventh 
year of his reign. 17 The king loved Esther more than all the other 
women, and she won his grace and favor more than all the 
virgins. So he set a royal diadem on her head and made her queen 
instead of Vashti. 18 The king gave a great banquet for all his 
officials and courtiers, “the banquet of Esther.” He proclaimed a 
remission of taxesb for the provinces and distributed gifts as befits 
a Identical with Hege in v. 3. 
b Or “an amnesty.” 
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ן י אֹמֵ֜ יא אֶסְתֵּר֙ בַּת־דֹּד֔ וַיְהִ֨ ה הִ֤ ין לָ֖הּ אָב֣  אֶת־הֲדַסָּ֗ י אֵ֥ כִּ֛
בַת֣ אַר֙ וְט ה יְפַת־תֹּ֨ הּ  וָאֵם֑ וְהַנַּֽעֲרָ֤ יהָ֙ וְאִמָּ֔ ת אָבִ֨ ה וּבְמ֤ מַרְאֶ֔

ת׃ כַי֛ ל֖מָרְדְּלְקָחָ֧הּ  לֶךְ֙ וְדָת֔ לְבַֽ י בְּהִשָּׁמַ֤ע דְּבַר־הַמֶּ֨  וַיְהִ֗
ה אֶל־יַד֣וּֽ ן הַבִּירָ֖ ת אֶל־שׁוּשַׁ֥ ת רַבּ֛ ץ נְעָר֥ הֵגָי֑  בְהִקָּבֵ֞

לֶךְ אֶל־יַד֥ הֵגַי֖ ח אֶסְתֵּר֙ אֶל־בֵּי֣ת הַמֶּ֔ ים׃ וַתִּלָּקַ֤  שֹׁמֵ֥ר הַנָּשִֽׁ
ב הַנַּֽעֲרָ֣ה בְעֵינָיו֮ וַתִּשָּׂא֣ חֶסֶ֣ד יְבַהֵל  וַתִּיטַ֨ לְפָנָיו֒ וַ֠

יהָ וְאֶת־ הּאֶת־תַּמְרוּקֶ֤ ֙ לָתֵ֣ת לָ֔ הָ תֶ֨ נ ת  מָֽ וְאֵת֙ שֶׁבַ֣ע הַנְּעָר֔
תֶת־לָ֖הּ מִבֵּי֣ת ת לָֽ רְאֻי֥ תֶ֛יהָ  הָֽ הַמֶּלֶ֑ךְ וַיְשַׁנֶּהָ֧ וְאֶת־נַֽעֲר

ית ב בֵּ֥ ים׃ לְט֖ הּ  הַנָּשִֽׁ ר אֶת־עַמָּ֖ א־הִגִּי֣דָה אֶסְתֵּ֔ ֹֽ ל
י  לַדְתָּ֑הּ כִּ֧ יד׃כַי֛ צִוָּה֥ עָלֶ֖יהָמָרְדְּוְאֶת־מֽ א־תַגִּֽ ֹֽ ר ל   אֲשֶׁ֥

ם  ם וָי֔ ךְ לִפְנֵי֖מָרְדְּוּבְכָל־י֣ ֙ מִתְהַלֵּ֔  חֲצַר֣ בֵּית־הַנָּשִׁ֑ים כַי
ר ם אֶסְתֵּ֔ עַת֙ אֶת־שְׁל֣ הּ׃ לָדַ֨ ה בָּֽ יעַ תֹּר֩  וּמַה־יֵּֽעָשֶׂ֖ וּבְהַגִּ֡

א ה לָב֣ ה וְנַֽעֲרָ֜ שׁ מִקֵּץ֩  ׀  נַֽעֲרָ֨ הּ אֶל־הַמֶּלֶ֣ךְ אֲחַשְׁוֵר֗ ת לָ֜ הֱי֨
ת י כֵּ֥ן יִמְלְא֖וּ יְמֵי֣ כְּדָ֤ דֶשׁ כִּ֛ מְרֽוּקֵיהֶן֑  הַנָּשִׁים֙ שְׁנֵי֣ם עָשָׂר֣ חֹ֔

ר וְשִׁשָּׁ֤ה ים  שִׁשָּׁ֤ה חֳדָשִׁים֙ בְּשֶׁמֶ֣ן הַמֹּ֔ חֳדָשִׁים֙ בַּבְּשָׂמִ֔
ים׃ י הַנָּשִֽׁ ה בָּאָה֣ אֶל־הַמֶּלֶ֑ךְ אֵ וּבְתַמְרוּקֵ֖ נַּעֲרָ֖ ה הַֽ  ת֩וּבָזֶ֕

ית הּ מִבֵּ֥ א עִמָּ֔ ן לָהּ֙ לָב֣ ר יִנָּתֵֽ֤ ר תּאֹמַ֜ ים  כָּל־אֲשֶׁ֨ הַנָּשִׁ֖
לֶךְ׃ ית הַמֶּֽ ה  בָּעֶרֶ֣ב עַד־בֵּ֥ יא שָׁבָ֞ ה וּ֠בַבֹּקֶר הִ֣ יא בָאָ֗ ׀ הִ֣

לֶךְ שֹׁמֵר֣ אֶל־בֵּ֤ית יס הַמֶּ֖ עַשְׁגַז֛ סְרִ֥ י אֶל־יַד֧ שַֽׁ  הַנָּשִׁים֙ שֵׁנִ֔
ֹֽ ילַגְשִׁ֑ים ל ץהַפִּֽ י אִם־חָפֵ֥ לֶךְ כִּ֣ ד֙ אֶל־הַמֶּ֔ א ע בָּ֛הּ  א־תָב֥

ם׃ ה בְשֵֽׁ לֶךְ וְנִקְרְאָ֥ ד הַמֶּ֖  וּבְהַגִּי֣עַ תֹּר־אֶסְתֵּ֣ר בַּת־אֲבִיחַיִ֣ל דֹּ֣
אמָרְדְּ ֹ֤ לֶךְ ל א אֶל־הַמֶּ֗ ת לָב֣ ח־ל֨ לְבַ֜ י אֲשֶׁר֩ לָקַֽ בִקְשָׁה֙  כַ֡

י אִ֣ם אֶת־אֲשֶׁ֥ר יאֹמַ֛ר ר כִּ֠ לֶךְ שֹׁמֵר֣   הֵגַי֥דָּבָ֔ סְרִיס־הַמֶּ֖
ן י אֶסְתֵּר֙ נֹשֵׂא֣ת חֵ֔ יהָ׃ הַנָּשִׁ֑ים וַתְּהִ֤ ח  בְּעֵינֵי֖ כָּל־רֹאֶֽ וַתִּלָּקַ֨
שׁ֙ ר אֶל־הַמֶּ֤לֶךְ אֲחַשְׁוֵר דֶשׁ  אֶסְתֵּ֜ אֶל־בֵּי֣ת מַלְכוּת֔ בַּחֹ֥

דֶשׁ טֵבֵת֑ י הוּא־חֹ֣ עֲשִׂירִ֖ בַע לְמַלְכוּתֽ הָֽ ב  ׃בִּשְׁנַת־שֶׁ֖ וַיֶּאֱֽהַ֨
ים ן וָחֶ֛סֶד לְפָנָי֖ו  הַמֶּ֤לֶךְ אֶת־אֶסְתֵּר֙ מִכָּל־הַנָּשִׁ֔ וַתִּשָּׂא־חֵ֥

ת וַיָּשֶׂ֤ם הָ  מִכָּל־הַבְּתוּל֑ הּ וַיַּמְלִיכֶ֖ תֶר־מַלְכוּת֙ בְּראֹשָׁ֔ כֶּֽ
י׃ חַת וַשְׁתִּֽ ֙  תַּ֥ ל לְכָל־שָׂרָיו לֶךְ מִשְׁתֶּ֣ה גָד֗ עַשׂ הַמֶּ֜ יווַֽ וַיַּ֨  עֲבָדָ֔

ת֙ הֲנָחָ֤ה לַמְּדִינ ת מִשְׁתֵּ֣ה אֶסְתֵּ֑ר וַֽ ן אֵ֖ ה וַיִּתֵּ֥ ת עָשָׂ֔ כְּיַד֥   מַשְׂאֵ֖
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in the presence of the king and the ministers: “Queen Vashti has 
committed an offense not only against Your Majesty but also 
against all the officials and against all the peoples in all the 
provinces of King Ahasuerus. 17 For the queen’s behavior will 
make all wives despise their husbands, as they reflect that King 
Ahasuerus himself ordered Queen Vashti to be brought before 
him, but she would not come. 18 This very day the ladies of 
Persia and Media, who have heard of the queen’s behavior, will 
cite it to all Your Majesty’s officials, and there will be no end of 
scorn and provocation!  
         19 “If it please Your Majesty, let a royal edict be issued by 
you, and let it be written into the laws of Persia and Media, so 
that it cannot be abrogated, that Vashti shall never enter the 
presence of King Ahasuerus. And let Your Majesty bestow her 
royal state upon another who is more worthy than she. 20 Then 
will the judgment executed by Your Majesty resound throughout 
your realm, vast though it is; and all wives will treat their 
husbands with respect, high and low alike.”  
      21 The proposal was approved by the king and the ministers, 
and the king did as Memucan proposed. 22 Dispatches were sent 
to all the provinces of the king, to every province in its own 
script and to every nation in its own language, that every man 
should wield authority in his home and speak the language of his 
own people.  
 

Chapter 2 
           Some time afterward, when the anger of King Ahasuerus 
subsided, he thought of Vashti and what she had done and what 
had been decreed against her. 2 The king’s servants who attended 
him said, “Let beautiful young virgins be sought out fur Your 
Majesty. 3 Let Your Majesty appoint officers in every province 
of your realm to assemble all the beautiful young virgins at the 
fortress Shushan, in the harem under the supervision of Hege, the 
king’s eunuch, guardian of the women. Let them be provided 
with their cosmetics. 4 And let the maiden who pleases Your 
Majesty be queen instead of Vashti.” The proposal pleased the 
king, and he acted upon it.  
           5 In the fortress Shushan lived a Jew by the name of 
Mordecai, son of Jair son of Shimei son of Kish, a Benjaminite. 6 
[Kish] had been exiled from Jerusalem in the group that was 
carried into exile along with King Jeconiah of Judah, which had 
been   driven   into  exile by King Nebuchadnezzar of Babylon.— 
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לֶךְ֙ א  לִפְנֵי֤ הַמֶּ֨ ֹ֤ ים ל יוְהַשָּׂרִ֔ ה וַשְׁתִּ֣ וְתָ֖ לֶךְ֙ לְבַדּ֔ עָֽ  עַל־הַמֶּ֨
ר ים אֲשֶׁ֕ י עַל־כָּל־הַשָּׂרִים֙ וְעַל־כָּל־הָעַ֣מִּ֔  הַמַּלְכָּה֑ כִּ֤

שׁ׃ לֶךְ אֲחַשְׁוֵרֽ ת הַמֶּ֥ י־יֵצֵ֤א דְבַר־הַמַּלְכָּה֙  בְּכָל־מְדִינ֖ כִּֽ
ים ם הַמֶּלֶ֣ךְ עַל־כָּל־הַנָּשִׁ֔ ינֵיהֶן֑ בְּאָמְרָ֗ ן בְּעֵֽ ת בַּעְלֵיהֶ֖  לְהַבְז֥

י הַמַּלְכָּה֛ לְפָנָי֖ו יא אֶת־וַשְׁתִּ֧ ר לְהָבִ֨ שׁ אָמַ֞  אֲחַשְׁוֵר֡
אָה׃ ה תּאֹמַרְ֣נָה וְלאֹ־בָֽ ם הַזֶּ֜ הַיּ֨ י  וְֽ רַס־וּמָדַ֗ ת פָּֽ אֲשֶׁ֤ר  ׀ שָׂר֣

ה לְ ֙ אֶת־דְּבַר֣ הַמַּלְכָּ֔ מְעוּ ל שָׂרֵ֣י הַמֶּלֶ֑ךְשָֽׁ ן  כֹ֖ י בִּזָּי֥ וּכְדַ֖
צֶף׃ יו וָקָֽ ב יֵצֵ֤א דְבַר־מַלְכוּת֙ מִלְּפָנָ֔  אִם־עַל־הַמֶּלֶ֣ךְ ט֗

ר ר אֲשֶׁ֨ א יַֽעֲב֑ ֹ֣ י וְל רַס־וּמָדַ֖ י פָֽ י  וְיִכָּתֵ֛ב בְּדָתֵ֥ א וַשְׁתִּ֗ א־תָב֜ ֹֽ ל
שׁ ֙ הַמֶּלֶ֣ךְ אֲחַשְׁוֵר֔ הּ וּמַלְכוּתָהּ֙ יִ לִפְנֵי לֶךְ לִרְעוּתָ֖ תֵּ֣ן הַמֶּ֔

נָּה׃ ה מִמֶּֽ בָ֥ ר־יַעֲשֶׂה֙ הַטּ ם הַמֶּ֤לֶךְ אֲשֶֽׁ ֩ פִּתְגָ֨  וְנִשְׁמַע
ים יִתְּנ֤וּ יא וְכָל־הַנָּשִׁ֗ ה הִ֑ י רַבָּ֖ יְקָר֙  בְּכָל־מַלְכוּת֔ כִּ֥

ן׃ ל וְעַד־קָטָֽ ן לְמִגָּד֖ ר בְּעֵינֵי֥ הַמֶּ֖ לְבַעְלֵיהֶ֔ לֶךְ וַיִּיטַב֙ הַדָּבָ֔
ן׃ לֶךְ כִּדְבַ֥ר מְמוּכָֽ ים וַיַּעַ֥שׂ הַמֶּ֖ וַיִּשְׁלַח֤ סְפָרִים֙  וְהַשָּׂרִ֑

לֶךְ ת הַמֶּ֔ הּ  אֶל־כָּל־מְדִינ֣ אֶל־מְדִינָה֤ וּמְדִינָה֙ כִּכְתָבָ֔
נ֑ ת כָּל־אִישׁ֙ שֹׂרֵ֣ר בְּבֵית֔ וּמְדַבֵּ֖ר  וְאֶל־עַ֥ם וָעָ֖ם כִּלְשׁ הְי֤ לִֽ

ן ׃עַ כִּלְשׁ֥    מּֽ
  'פרק ב

ךְ חֲמַ֖ת הַמֶּלֶ֣ךְ לֶּה כְּשֹׁ֕ ים הָאֵ֔ שׁ זָכַר֤  אַחַר֙ הַדְּבָרִ֣ אֲחַשְׁוֵר֑
ת תָה וְאֵ֥ יהָ׃ אֶת־וַשְׁתִּי֙ וְאֵת֣ אֲשֶׁר־עָשָׂ֔ אמְר֥וּ  אֲשֶׁר־נִגְזַר֖ עָלֶֽ ֹֽ וַיּ

רְתָי֑ו יְבַקְשׁ֥וּ לַמֶּ֛לֶךְ נְ לֶךְ מְשָֽׁ י־הַמֶּ֖ ת בְּתוּנַעֲרֵֽ תעָר֥  ל֖
ה׃ ת מַרְאֶֽ ב֥ ת ט ד הַמֶּלֶ֣ךְ פְּקִידִים֮ בְּכָל־מְדִינ֣  וְיַפְקֵ֨

ה ת מַרְאֶ֜ בַ֨ תוּלָה ט ה־בְ֠ ֒ וְיִקְבְּצ֣וּ אֶת־כָּל־נַעֲרָֽ  מַלְכוּת
יס ים אֶל־יַד֥ הֵגֶא֛ סְרִ֥  אֶל־שׁוּשַׁ֤ן הַבִּירָה֙ אֶל־בֵּי֣ת הַנָּשִׁ֔

לֶךְ שֹׁמֵר֣ הַנָּשִׁ֑ים וְנָת֖ ן׃הַמֶּ֖ קֵיהֶֽ ה אֲשֶׁ֤ר תִּיטַב֙  ן תַּמְרֻֽ נַּעֲרָ֗ וְהַֽ
לֶךְ י וַיִּיטַ֧ב הַדָּבָ֛ר בְּעֵינֵי֥ בְּעֵינֵי֣ הַמֶּ֔  תִּמְלֹ֖ךְ תַּ֣חַת וַשְׁתִּ֑

ן׃ לֶךְ וַיַּעַ֥שׂ כֵּֽ י הָיָה֖ בְּשׁוּשַׁן֣               הַמֶּ֖ אִ֣ישׁ יְהוּדִ֔
י בֶּן֣ מָרְדְּ הַבִּירָ֑ה וּשְׁמ֣ ירכַ֗ ישׁ  יָאִ֧ ישׁ אִ֥ בֶּן־שִׁמְעִ֛י בֶּן־קִ֖

י׃ יִם עִם־הַגֹּלָה֙ אֲשֶׁר֣ הָגְלָה֙ אֲשֶׁ֤ר יְמִינִֽ ה  מִיר֣וּשָׁלַ֔ הָגְלְתָ֔
ם היְכָנְיָה֣ עִ֖ לֶךְ־יְהוּדָ֑ה אֲשֶׁר֣ הֶגְלָ֔ ל׃  מֶֽ לֶךְ בָּבֶֽ נְבֽוּכַדְנֶצַּ֖ר מֶ֥
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Chapter 1 
          It happened in the days of Ahasuerus—that Ahasuerus who 
reigned over a hundred and twenty-seven provinces from India to 
Ethiopia. 2 In those days, when King Ahasuerus occupied the 
royal throne in the fortressa Shushan, 3 in the third year of his 
reign, he gave a banquet for all the officials and courtiers—the 
administration of Persia and Media, the nobles and the governors 
of the provinces in his service. 4 For no fewer than a hundred and 
eighty days he displayed the vast riches of his kingdom and the 
splendid glory of his majesty. 5 At the end of this period, the king 
gave a banquet for seven days in the court of the king’s palace 
garden for all the people who lived in the fortress Shushan, high 
and low alike. 6b [There were hangings of] white cotton and blue 
wool, caught up by cords of fine linen and purple wool to silver 
rods and alabaster columns; and there were couches of gold and 
silver on a pavement of marble, alabaster, mother-of-pearl, and 
mosaics. 7 Royal wine was served in abundance, as befits a king, 
in golden beakers, beakers of varied design. 8 And the rule for 
the drinking was, “No restrictions!” For the king had given orders 
to every palace steward to comply with each man’s wishes. 9 In 
addition, Queen Vashti gave a banquet for women, in the royal 
palace of King Ahasuerus.  
         10 On the seventh day, when the king was merry with wine, 
he ordered Mehuman, Bizzetha, Harbona, Bigtha, Abagtha, 
Zethar, and Carcas, the seven eunuchs in attendance on King 
Ahasuerus, 11 to bring Queen Vashti before the king wearing a 
royal diadem, to display her beauty to the peoples and the 
officials; for she was a beautiful woman. 12 But Queen Vashti 
refused to come at the king’s command conveyed by the eunuchs. 
The king was greatly incensed, and his fury burned within him.       
           13 Then the king consulted the sages learned in procedure.c 
(For it was the royal practice [to turn] to all who were versed in 
law and precedent. 14 His closest advisers were Carshena, 
Shethar, Admatha, Tarshish, Meres, Marsena, and Memucan, the 
seven ministers of Persia and Media had access to the royal 
presence and occupied the first place in the kingdom.) 15 “What,” 
[he asked,] “shall he done,  according to law, to Queen Vashti for 
failing to obey the command of King Ahasuerus conveyed 
by   the     eunuchs?”     16     Thereupon     Memucan      declared 
a I.e., the fortified city. 
b Meaning of part of this verse uncertain. 
c Lit. “the times.”  
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  'פרק א
שׁ שׁ ה֣וּא אֲחַשְׁוֵר֗ י בִּימֵי֣ אֲחַשְׁוֵר֑ דּוּ וַיְהִ֖  הַמֹּלֵךְ֙ מֵהֹ֣

ה ים וּמֵאָ֖ ים מְדִינָֽה׃ וְעַד־כּ֔וּשׁ שֶׁ֛בַע וְעֶשְׂרִ֥  הָהֵם֑ בַּיָּמִ֖
שׁ עַל֚ כִּ  כְּשֶׁבֶ֣ת ן מַלְכוּת֔ אֲשֶׁ֖ר סֵּא֣׀ הַמֶּלֶ֣ךְ אֲחַשְׁוֵר֗  בְּשׁוּשַׁ֥
ה׃ ה הַבִּירָֽ שׁ֙ לְמָלְכ֔ עָשָׂה֣ מִשְׁתֶּ֔ יו  בִּשְׁנַת֤ שָׁל לְכָל־שָׂרָ֖
עֲבָדָ֑יו י חֵי֣ל וַֽ ים ׀ פָּרַ֣ס וּמָדַ֗ פַּרְתְּמִ֛ ת לְפָנָֽיו׃ הַֽ י הַמְּדִינ֖  וְשָׂרֵ֥

ד מַלְכוּת֔ שֶׁר֙ כְּב֣ רבְּהַרְאֹת֗ אֶת־עֹ֨ ת־יְקָ֔ רֶת  וְאֶ֨  תִּפְאֶ֖
ם׃ ת יֽ נִ֥ים וּמְאַ֖ ים שְׁמ ים רַבִּ֔ את גְּדוּלָּת֑ יָמִ֣ ים  וּבִמְל֣ ׀ הַיָּמִ֣

לֶךְ לֶּה עָשָׂה֣ הַמֶּ֡ ה  הָאֵ֗ ן הַבִּירָ֜ ֩ בְּשׁוּשַׁ֨ לְכָל־הָעָם֣ הַנִּמְצְאִים
ל חֲצַ֕ לְמִגָּד֧ ים בַּֽ ה שִׁבְעַת֣ יָמִ֑ ןוְעַד־קָטָן֛ מִשְׁתֶּ֖  ר גִּנַּת֥ בִּיתַ֖
לֶךְ׃ ֙ וּרח֣ הַמֶּֽ לֶת אָחוּז ן ׀ כַּרְפַּס֣ וּתְכֵ֗  בְּחַבְלֵי־ב֣וּץ וְאַרְגָּמָ֔

ילֵי כֶ֖סֶף וְעַמּ֣וּדֵי ת עַל־גְּלִ֥ ת׀ שֵׁשׁ֑ מִטּ֣ צְפַ֥ סֶף עַל֛ רִֽ   זָהָב֣ וָכֶ֗
הַט־וָשֵׁ֖שׁ רֶת׃ בַּֽ ר וְסֹחָֽ ב וְכֵ וְדַ֥ ת֙ בִּכְלֵי֣ זָהָ֔ ים וְהַשְׁק לִ֖

לֶךְ׃ ב כְּיַד֥ הַמֶּֽ נִי֑ם וְיֵי֥ן מַלְכ֛וּת רָ֖ ת  מִכֵּלִ֣ים שׁ וְהַשְּׁתִיָּה֥ כַדָּ֖
ת  ׀ יִסַּד֣ כִּי־כֵן֣ אֵי֣ן אֹנֵס֑ עֲשׂ֖ לֶךְ עַל֚ כָּל־רַ֣ב בֵּית֔ לַֽ הַמֶּ֗
ן ישׁ כִּרְצ֥ ה             :אִישׁ־וָאִֽ שְׂתָ֖ ה עָֽ י הַמַּלְכָּ֔ גַּם֚ וַשְׁתִּ֣
שׁ׃מִשְׁ לֶךְ אֲחַשְׁוֵרֽ ר לַמֶּ֥ ם֙  תֵּ֣ה נָשִׁ֑ים בֵּי֚ת הַמַּלְכ֔וּת אֲשֶׁ֖ בַּיּ

֑ יִן לֶךְ בַּיָּ ב לֵב־הַמֶּ֖ י כְּט֥ א  הַשְּׁבִיעִ֔ מְהוּמָן בִּזְּתָ֨ ר לִ֠ אָמַ֡
אֲבַגְתָא֙ א בִּגְתָ֤א וַֽ נָ֜ ים  חַרְב ס שִׁבְעַת֙ הַסָּרִ֣יסִ֔ זֵתַ֣ר וְכַרְכַּ֔

י שׁ׃ ם אֶת־פְּנֵי֖הַמְשָׁרְ֣תִ֔ לֶךְ אֲחַשְׁוֵרֽ י  הַמֶּ֥ הָבִיא אֶת־וַשְׁתִּ֧ לְ֠
לֶךְ ים  בְּכֶתֶ֣ר הַמַּלְכָּה֛ לִפְנֵי֥ הַמֶּ֖ עַמִּ֤ ת הָֽ מַלְכ֑וּת לְהַרְא֨

הּ ן הַמַּלְכָּה֣ וְהַשָּׂרִים֙ אֶת־יָפְיָ֔ יא׃ וַתְּמָאֵ֞ ה הִֽ ת מַרְאֶ֖ בַ֥ י־ט  כִּֽ
א֙ בִּדְבַר֣ י לָב לֶךְ אֲשֶׁ֖ר בְּיַד֣ וַשְׁתִּ֗ ף  הַמֶּ֔ רִיסִ֑ים וַיִּקְצֹ֤ הַסָּֽ

לֶךְ֙ ׃ הַמֶּ֨ ה בֽ עֲרָ֥ חֲמָת֖ בָּֽ ד וַֽ לֶךְ               מְאֹ֔ ֹ֣אמֶר הַמֶּ֔ וַיּ
דְעֵ֖י  י כָּל־יֹֽ לֶךְ לִפְנֵ֕ ים כִּי־כֵן֙ דְּבַר֣ הַמֶּ֔ עִתִּ֑ דְעֵי֣ הָֽ ים יֹֽ חֲכָמִ֖ לַֽ

ין׃ ת וָדִֽ ב אֵלָ֗ דָּ֥ ישׁ  יו כַּרְשְׁנָא֤ שֵׁתָר֙ אַדְמָתָ֣אוְהַקָּרֹ֣ תַרְשִׁ֔
ת שָׂרֵ֣י רֶס מַרְסְנָא֖ מְמוּכָן֑ שִׁבְעַ֞ ֙ פְּנֵי֣  ׀ פָּרַ֣ס מֶ֥ י רֹאֵי וּמָדַ֗

אשֹׁנָה֖ ים רִֽ שְׁבִ֥ לֶךְ הַיֹּֽ ת  בַּמַּלְכֽוּת׃ הַמֶּ֔ ה־לַּעֲשׂ֔ כְּדָת֙ מַֽ
י עַל֣ א־עָשְׂ אֲשֶׁר֣ ׀ בַּמַּלְכָּ֖ה וַשְׁתִּ֑ ֹֽ ת־מַאֲמַר֙ הַמֶּלֶ֣ךְ ל ה אֶֽ תָ֗

שׁ בְּיַד֖ ים׃ אֲחַשְׁוֵר֔ רִיסִֽ ֹ֣אמֶר מומכן           הַסָּֽ ן (וַיּ  )מְמוּכָ֗
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ןבְּסֵֽ יֹשֵׁב נָן׃, תֶר עֶלְי , וּדָתִיה מַחְסִי וּמְצֽלַיהוָֹ אֹמַר בְּצֵל שַׁדַּי יִתְל
׃ בֶר מִדֶּֽ, ילְךָ מִפַּח יָקוּשׁכִּי הוּא יַצִּֽ  אֱלֹהַי אֶבְטַח־בּ

ת׃ חֵרָה סֹצִנָּה וְ ,חַת־כְּנָפָיו תֶּחְסֶהתַֽוְ סֶךְ לָךְבְּאֶבְרָת יָֽ  הַוּ
׃ מָם׃, יְלָהחַד לָֽלאֹ־תִירָא מִפַּֽ  אֲמִתּ פֶל בֶר בָּאֹֽמִדֶּֽ מֵחֵץ יָעוּף י

 , לֶףיִפֹּל מִצִּדְּךָ אֶֽ  יִם׃הֳרָֽטֶב יָשׁוּד צָֽמִקֶּֽ, הֲלֹךְיַֽ , ךָוּרְבָבָה מִימִינֶֽ
כִּי־אַתָּה   תִּרְאֶה׃ וְשִׁלֻּמַת רְשָׁעִים ,יךָ תַבִּיטרַק בְּעֵינֶֽ יךָ לאֹ יִגָּשׁ׃אֵלֶֽ
ן ,ה מַחְסִייְהוָֹ  שַֽׂ עֶלְי נֶֽ   ,רָעָה יךָלאֹ־תְאֻנֶּה אֵלֶֽ ךָ׃מְתָּ מְע גַע וְנֶֽ

 יךָ׃לִשְׁמָרְךָ בְּכָל־דְּרָכֶֽ, כִּי מַלְאָכָיו יְצַוֶּה־לָּךְ ךָ׃הֳלֶֽלאֹ־יִקְרַב בְּאָֽ
 ,תֶן תִּדְרֹךְחַל וָפֶֽעַל־שַֽׁ ךָ׃בֶן רַגְלֶֽ פֶּן־תִּגֹּף בָּאֶֽ,וּנְךָאֽיִם יִשָּׂעַל־כַּפַּֽ

הוּ כִּי־יָדַע אֲשַׂגְּבֵֽ ,הוּאֲפַלְּטֵֽכִּי בִי חָשַׁק וַֽ תִּרְמֹס כְּפִיר וְתַנִּין׃
־אָנֹכִי בְצָרָה, הוּנִי וְאֶעֱנֵֽיִקְרָאֵֽ שְׁמִי׃ רֶךְ אֹֽ  אֲחַלְּצֵהוּ וַאֲכַבְּדֵהוּ׃, עִמּ

הוּ וְאַרְאֵֽ ,הוּרֶךְ יָמִים אַשְׂבִּיעֵֽאֹֽ וּעָתִי׃הוּ בִּישֽׁוְאַרְאֵֽ ,הוּיָמִים אַשְׂבִּיעֵֽ
  וּעָתִי׃בִּישֽׁ

  מברכים ,במוצאי שבתאם חל 
If Purim falls on a Saturday night, although Habdalah is not recited 

until after Alenu, one says Boreh Meoreh Haesh here 

ָה לָם, בָּרוּךְ אַתָּה יְה ע לֶךְ הָֽ ינוּ מֶֽ רֵי הָאֵשׁ, אֱלֹהֵֽ רֵא מְא   .בּ

 
 

  
  ברכות קודם קריאת המגלה

Blessings before Reading Megillat Esther  

ָהה תָּ אַךְרוּבָּ יו תָצְמִ בְנוּשָׁדְּר קִשֶׁאֲ, םלָע הָךְלֶ מֶֽינוּהֵֽלֹאֱ ,יְה
  :הלָּגִא מְרָקְל מִ עַ,נוּוָּֽצִוְ

ָהבָּרוּךְ אַתָּה  לָם,יְה לֶךְ הָע ינוּ מֶֽ , ינוּתֵֽבאֲים לַֽסִּה נִשָׂעָשֶׁ,  אֱלֹהֵֽ
  :הזֶּן הַמַזְּם בַּהֵים הַמִיָּבַּ

ָהבָּרוּךְ אַתָּה  לָם ,יְה לֶךְ הָע ינוּ מֶֽ  נוּעָֽיגִּהִ וְנוּמָֽיְּקִ וְנוּיָֽחֱהֶשֶׁ ,אֱלֹהֵֽ
  :הזֶּן הַמָזְּלַ
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ם׃ נוּ וּלְבָרֵךְ אֶת כָּל עַמְּךָ יִשְׂרָאֵל בְּרֹב עֹז וְשָׁל רְכֵֽ בָּרוּךְ  לְבָֽ
ָה ם׃הַ, אַתָּה יְה   .אָמֵן מְּבָרֵךְ אֶת עַמּ יִשְׂרָאֵל בַּשָּׁל

ן לִבִּי לְפָנֶֽיךָ ן אִמְרֵי פִי וְהֶגְי אֲלִי׃ . יִהְיוּ לְרָצ ָה צוּרִי וְג   יְה

נִי מֵרָע. אֱלֹהַי תַי מִדַּבֵּר מִרְמָה, נְצֹר לְשׁ לְלַי נַפְשִׁי , וְשִׂפְת וְלִמְקַֽ
עָפָ, תִדֹּם הְיֶהוְנַפְשִׁי כֶּֽ ךָ. ר לַכֹּל תִּֽ רָתֶֽ וְאַחֲרֵי , פְּתַח לִבִּי בְּת

יךָ תִּרְדֹּף נַפְשִׁי תֶֽ מְהֵרָה הָפֵר , וְכָל הַקָּמִים עָלַי לְרָעָה. מִצְ
עַן שְׁמָךְ תָם׃ עֲשֵׂה לְמַֽ עַן יְמִינָךְ, עֲצָתָם וְקַלְקֵל מַחְשְׁב , עֲשֵׂה לְמַֽ

רָתָךְ עַן תּ עַן קְדֻשָּׁתָךְעֲשֵׂה, עֲשֵׂה לְמַֽ יךָ.  לְמַֽ לְצוּן יְדִידֶֽ עַן יֵחָֽ , לְמַֽ
 נִי׃  עֲנֵֽ ינְךָ וַֽ יעָה יְמִֽ שִֽׁ   ה

ן לִבִּי לְפָנֶֽיךָ ן אִמְרֵי פִי וְהֶגְי אֲלִי׃ . יִהְיוּ לְרָצ ָה צוּרִי וְג   יְה
מָיו ם בִּמְר שֶׂה שָׁל ם עָלֵינוּ. ע עַל כָּל וְ, הוּא בְרַחֲמָיו יַעֲשֶׂה שָׁל

  וְאִמְרוּ אָמֵן׃. עַמּ יִשְׂרָאֵל

א  מֶשׁ עַד מְב לָם׃ מִמִּזְרַח שֶֽׁ ָה מְבֹרָךְ מֵעַתָּה וְעַד ע יְהִי שֵׁם יְה
רֶץ׃ ָה אֲדֹנֵֽינוּ מָה אַדִּיר שִׁמְךָ בְּכָל הָאָֽ ָה׃ יְה   מְהֻלָּל שֵׁם יְה

לְמָא .אמן. יִתְגַּדַּל וְיִתְקַדַּשׁ שְׁמֵהּ רַבָּא  ,בְרָא כִרְעוּתֵהּ ידִ בְּעָֽ
יקָרֵב מְשִׁיחֵהּ, וְיַצְמַח פֻּרְקָנֵהּ,וְיַמְלִיךְ מַלְכוּתֵהּ ן .אמן.  וִֽ  בְּחַיֵּיכ

ן מֵיכ עֲגָלָא וּבִזְמַן קָרִיב, וּבְחַיֵּי דְכָל־בֵּית יִשְׂרָאֵל,וּבְי וְאִמְרוּ ,  בַּֽ
לְמֵי עָלְמַיָּא , יְהֵא שְׁמֵהּ רַבָּא מְבָרַךְ.אמןאָמֵן׃   לְעָלַם וּלְעָֽ
מַם וְיִתְנַשֵּׂא וְיִתְהַדָּר וְיִתְעַלֶּה ,יִתְבָּרַךְ  וְיִשְׁתַּבַּח וְיִתְפָּאַר וְיִתְר
לָּא מִן כָּל בִּרְכָתָא.אמן.  שְׁמֵהּ דְּקֻדְשָׁא בְּרִיךְ הוּא,וְיִתְהַלָּל  , לְעֵֽ

ירָתָא תֻּשְׁבְּחָתָא וְנֶֽחָמָתָא   .אמן וְאִמְרוּ אָמֵן׃, לְמָאאֲמִירָן בְּעָֽ דַּ,שִֽׁ
  

 
 .בקריאת המגלהממשיכים , בשאר ימים. אומרים פה שובה, אם חל במוצאי שבת

If on a Saturday night, say Shuba. Otherwise, skip to Megillat Esther.  

, ךָקֶר חַסְדֶּֽשַׂבְּעֵנוּ בַבֹּֽ יךָ׃עַל־עֲבָדֶֽ וְהִנָּחֵם, ה עַד־מָתָיה יְהוָֹשׁוּבָֽ
ת עִנִּיתָֽשַׂמְּחֵֽ ינוּ׃וּנְרַנְּנָה וְנִשְׂמְחָה בְּכָל־יָמֵֽ ת רָאִֽ, נוּנוּ כִּימ  ינוּשְׁנ

 עַם אֲדֹנָינֹֽ יוִיהִֽ הֲדָרְךָ עַל־בְּנֵיהֶם׃וַֽ, ךָיךָ פָעֳלֶֽיֵרָאֶה אֶל־עֲבָדֶֽ רָעָה׃
  הוּ׃נְנֵֽינוּ כּֽעֲשֵׂה יָדֵֽוּמַֽ, ינוּנְנָה עָלֵֽכּֽ ינוּעֲשֵׂה יָדֵֽוּמַֽ, ינוּעָלֵֽ ינוּאֱלֹהֵֽ
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יךָ הָרַבִּיםוְאַתָּה חֲמֶֽ נוּץפֹּתַּחְ.  בְרַֽ נוּ וְתִרְצֵֽ וְתֶחֱזֶיֽנָה עֵינֵֽינוּ ,  בָּֽ
ָהבְּשֽׁוּבְךָ חֲמִים׃ בָּרוּךְ אַתָּה יְה ן בְּרַֽ ינָת ,  לְצִיּ חֲזִיר שְׁכִֽ הַמַּֽ
ן׃   לְצִיּ

דִים ינוּ .  אֲנַֽחְנוּ לָךְמ תֵֽ ינוּ וֵֽאלֹהֵי אֲב ָה אֱלֹהֵֽ שֶׁאַתָּה הוּא יְה
לָם וָעֶד נוּ. לְע נוּ, צוּר חַיֵּיֽנוּ, צוּרֵֽ ר , וּמָגֵן יִשְׁעֵֽ אַתָּה הוּא לְד

רוָ ךָ,ד דֶה לְךָ וּנְסַפֵּר תְּהִלָּתֶֽ ךָ,  נ וְעַל . עַל־חַיֵּיֽנוּ הַמְּסוּרִים בְּיָדֶֽ
ת לָךְ תֵינוּ הַפְּקוּד נוּ. נִשְׁמ ם עִמָּֽ יךָ שֶׁבְּכָל־י וְעַל . וְעַל־נִסֶּֽ

תֶֽ ב יךָ וְט תֶֽ קֶרוָ, עֶרֶב, יךָ שֶׁבְּכָל־עֵתנִפְלְא יִם׃ ,בֹֽ ב הַטּ וְצָהֳרָֽ
יךָ חֲמֶֽ יךָמְּהַ. כִּי־לאֹ־כָלוּ רַֽ מּוּ חֲסָדֶֽ לָם . רַחֵם כִּי־לאֹ תַֽ ע כִּי מֵֽ

ינוּ לָךְ׃   קִוִּֽ

ל עַ וְ,תעוּשׁתְּל הַעַוְ. תרבוּגְּל הַעַ וְ,ןקָרְפֻּל הַעַ וְ,יםסִּנִּל הַעַ
ן מָזְּם בַּהֵים הָמִיָּ בַּינוּתֵֽבאֲ לַֽיתָשִֽׂעָשֶׁ ,תמחָנֶּל הַעַ וְ,תאלָפְנִּהַ
  :הזֶּהַ

ן מָם הָיהֶלֵד עֲמַעָשֶׁ כְּ,הירָבִּן הַשָׁוּשׁר בְּתֵּסְאֶי וְכַדְּרְי מָימֵבִּ
ר עַנַּֽים מִדִהוּיְּל הַת כָּד אֶבֵּאַלְג וּרהֲלַיד מִשְׁהַ לְשׁקֵּ בִּ,עשָׁרָהָ
ים נֵשְׁ שׁדֶחֹֽר לְשָׂה עָשָׁלשְׁ בִּ,דחָם אֶיים בְּשִׁנָף וְ טַ,ןקֵד זָעַוְ
ים בִּרַ הָךָימֶֽחֲרַה בְתָּאַוְ. זבם לָלָלָשְׁר וּדָ אֲשׁדֶא חֹֽר הוּשָׂעָ
ֹ בְּלמוּ גְּ לּתָבֽשֵׁהֲוַֽ. תצָת עֲ אֶתָּרְפַֽהֵ ת אֶ וְת אלוּתָ וְ,שׁאר
ל דגָּ הַךָמְשִׁה לְדֶנ וְתאלָפְנִ וְיםסִּם נִהֶמָּ עִיתָשִֽׂעָוְ. ץעֵל הָיו עַנָבָּ
  ׃הלָסֶֽ

לָם וְעַ נוּ לְע מָם וְיִתְנַשֵּׂא תָּמִיד שִׁמְךָ מַלְכֵּֽ ל כֻּלָּם יִתְבָּרַךְ וְיִתְר
לָה. וָעֶד דֽוּךָ סֶּֽ ל . וְכָל־הַחַיִּים י רְכוּ אֶת שִׁמְךָ הַגָּד לְלוּ וִיבָֽ וִיהַֽ

ב לָם כִּי ט לָה הָאֵל הַטּ, בֶּאֱמֶת לְע נוּ סֶֽ נוּ וְעֶזְרָתֵֽ ב׃ הָאֵל יְשׁוּעָתֵֽ
ָה ת׃, בָּרוּךְ אַתָּה יְה ד ב שִׁמְךָ וּלְךָ נָאֶה לְה   הַטּ

בָה וּבְרָכָה ם ט סֶד, חַיִּים, שִׂים שָׁל חֲמִים, חֵן וָחֶֽ , צְדָקָה וְרַֽ
ךָ ינוּ וְעַל כָּל יִשְׂרָאֵל עַמֶּֽ ר . עָלֵֽ נוּ כְּאֶחָד בְּא ינוּ כֻּלָּֽ נוּ אָבִֽ רְכֵֽ וּבָֽ

רָה וְחַיִּיםכִּי. פָּנֶֽיךָ ינוּ׃ תּ ָה אֱלֹהֵֽ נוּ יְה תָּ לָּֽ ר פָּנֶֽיךָ נָתַֽ ,  בְא
סֶד הֲבָה וָחֶֽ חֲמִים, אַֽ ם, צְדָקָה וְרַֽ ב בְּעֵינֶֽיךָ. בְּרָכָה וְשָׁל  וְט
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ָה דֶק וּבְמִשְׁפָּט׃ בָּרוּךְ אַתָּה יְה חֲמִים בְּצֶֽ הֵב צְדָקָה , וּבְרַֽ לֶךְ א מֶֽ
  וּמִשְׁפָּט׃

ֹ, לַמִּינִים וְלַמַּלְשִׁינִים אַל תְּהִי תִקְוָה גַע י דוּוְכָל הַזֵּידִים כְּרֶֽ , אבֵֽ
תוּוְכָל־אֽ יךָ מְהֵרָה יִכָּרֵֽ נְאֶֽ יךָ וְכָל־שֽׂ רִשְׁעָה , יְבֶֽ וּמַלְכוּת הָֽ

ינוּ, וּתְכַלֵּם, וּתְשַׁבֵּר, מְהֵרָה תְעַקֵּר בָּרוּךְ , וְתַכְנִיעֵם בִּמְהֵרָה בְיָמֵֽ
ָה יעַ זֵדִים׃ , אַתָּה יְה יְבִים וּמַכְנִֽ בֵר אֽ   שׁ

חֲסִידִים, עַל הַצַּדִּיקִים , וְעַל שְׁאֵרִית עַמְּךָ בֵּית יִשְׂרָאֵל, וְעַל הַֽ
פְרֵיהֶם, וְעַל זִקְנֵיהֶם ינוּ, וְעַל פְּלֵיטַת בֵּית סֽ , וְעַל גֵּרֵי הַצֶּדֶק וְעָלֵֽ

ינוּ ָה אֱלֹהֵֽ יךָ יְה טְחִים . יֶֽהֱמוּ נָא רַחֲמֶֽ ב לְכָל הַבּֽ וְתֵן שָׂכָר ט
אֱמֶת נוּ עִמָּ, בְּשִׁמְךָ בֶּֽ שׁ כִּי בְךָ , הֶםוְשִׂים חֶלְקֵֽ לָם לאֹ נֵב וּלְע

חְנוּ ָה, בָטָֽ נְנוּ׃ בָּרוּךְ אַתָּה יְה ל בֶּאֱמֶת נִשְׁעָֽ , וְעַל חַסְדְּךָ הַגָּד
  מִשְׁעָן וּמִבְטָח לַצַּדִּיקִים׃

רְתָּ אֲשֶׁר דִּבַּֽ ירְךָ כַּֽ םִ עִֽ ךְ יְרוּשָׁלַֽ ן בְּת וְכִסֵּא דָוִד עַבְדְּךָ , תִּשְׁכּ
כָהּ תָּכִיןמְ ינוּ׃ , הֵרָה בְּת לָם בִּמְהֵרָה בְּיָמֵֽ תָהּ בִּנְיַן ע וּבְנֵה א

ָה םִ׃, בָּרוּךְ אַתָּה יְה נֵה יְרוּשָׁלָֽ   בּ

יחַ מַח דָּוִד עַבְדְּךָ מְהֵרָה תַצְמִֽ ךָ, אֶת צֶֽ כִּי , וְקַרְנ תָּרוּם בִּישׁוּעָתֶֽ
ינוּ כָּל הַיּ תְךָ קִוִּֽ ָהלִישׁוּעָֽ רֶן , ם׃ בָּרוּךְ אַתָּה יְה יחַ קֶֽ מַצְמִֽ

  יְשׁוּעָה׃

ינוּ ָה אֱלֹהֵֽ נוּ יְה לֵֽ ינוּ, שְׁמַע ק חֲמָן חוּס וְרַחֵם עָלֵֽ וְקַבֵּל , אָב הָרַֽ
נוּ ן אֶת תְּפִלָּתֵֽ חֲמִים וּבְרָצ חֲנוּנִים . בְּרַֽ ת וְתַֽ עַ תְּפִלּ מֵֽ כִּי אֵל שׁ

תָּה נוּ רֵיקָם אַל תְּשִׁיבֵֽוּמִלְּפָנֶֽיךָ . אָֽ נוּ וּשְׁמַע עֲנֵֽנוּ וַֽחָנֵּֽ, נוּמַלְכֵּֽ
נוּ ָה ,תְּפִלָּתֵֽ מֵעַ תְּפִלַּת כָּל פֶּה׃ בָּרוּךְ אַתָּה יְה עַ , כִּי אַתָּה שׁ מֵֽ שׁ
 תְּפִלָּה׃

ינוּ בְּעַמְּךָ יִשְׂרָאֵל ָה אֱלֹהֵֽ וְהָשֵׁב , וְלִתְפִלָּתָם שְׁעֵה, רְצֵה יְה
עֲ ךָהָֽ דָה לִדְבִיר בֵּיתֶֽ הֲבָה , י יִשְׂרָאֵל וּתְפִלָּתָםשֵּׁוְאִ, ב מְהֵרָה בְּאַֽ

ן ךָ׃, תְקַבֵּל בְּרָצ דַת יִשְׂרָאֵל עַמֶּֽ ן תָּמִיד עֲב   וּתְהִי לְרָצ
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 ו 

אֲדָמָה ת הָֽ ת וּמִמִּשְׁפְּח אֲרָצ נוּ מִ, מֵעַמֵּי הָֽ נוּ וְהַצִּילֵֽ גַע רָע, טָןשָּׂכָּךְ פְּדֵֽ , וּמִפֶּֽ
ֹ) מִינֵי(וּמִכָּל  ת לָב ת הַמִּתְרַגְּשׁ ת וְרָע ת קָשׁ לָםגְּזֵר   . א בָּע

ָה עַת׃ בָּרוּךְ אַתָּה יְה נֵן הַדָּֽ, וְחָנֵּֽנוּ מֵאִתְּךָ חָכְמָה בִּינָה וָדָֽ   עַת׃ח

ךָ רָתֶֽ ינוּ לְת נוּ אָבִֽ נוּ , הֲשִׁיבֵֽ חֲזִירֵֽ ךָ וְהַֽ דָתֶֽ עֲב נוּ לַֽ נוּ מַלְכֵּֽ רְבֵֽ וְקָֽ
ָה צֶה בִּתְשׁוּבָה׃, בִּתְשׁוּבָה שְׁלֵמָה לְפָנֶֽיךָ׃ בָּרוּךְ אַתָּה יְה ר   הָֽ

ינוּ נוּ אָבִֽ אנוּ, סְלַח לָֽ נוּ. כִּי חָטָֽ ל לָנוּ מַלְכֵּֽ עְנוּ, מְח כִּי אֵל . כִּי פָשָֽׁ
ָה תָּה׃ בָּרוּךְ אַתָּה יְה ב וְסַלָּח אָֽ   חַנּוּן הַמַּרְבֶּה לִסְלֹחַ׃, ט

נוּ. אֵה נָא בְעָנְיֵֽנוּרְ נוּ גְאֻלָּה שְׁלֵמָה . וְרִיבָה רִיבֵֽ וּמַהֵר לְגָאֳלֵֽ
ָה, לְמַעַן שְׁמֶךָ תָּה׃ בָּרוּךְ אַתָּה יְה אֵל חָזָק אָֽ אֵל , כִּי אֵל גּ גּ
  יִשְׂרָאֵל׃

ָה וְנֵרָפֵא נוּ יְה נוּ אָֽ, רְפָאֵֽ עָה כִּי תְהִלָּתֵֽ נוּ וְנִוָּשֵֽׁ שִׁיעֵֽ עֲלֵה , תָּהה וְהַֽ
ינוּ ינוּ, אֲרוּכָה וּמַרְפֵּא לְכָל תַּחֲלוּאֵֽ בֵֽ ינוּ, וּלְכָל מַכְא תֵֽ , וּלְכָל מַכּ
חֲמָן וְנֶֽאֱמָן אָֽ פֵא רַֽ ָהכִּי אֵל ר לֵי , תָּה׃ בָּרוּךְ אַתָּה יְה פֵא ח ר

  עַמּ יִשְׂרָאֵל׃

ָה, ינוּלֵֽ עָךְרֵבָּ ינוּ יְה ֹה הַנָשָּׁת הַאֶ, אֱלֹהֵֽ  יינֵמִ־לת כָּאֶאת וְזּ
, המָדָאֲי הָֽנֵפְּ־לל כָּה עַכָרָבְלִ רטָמָל וּן טַתֵ וְ,הבָט לְהּתָאָבוּתְ
 ינוּדֵֽיָ אלֵּמַוּ, ךְבָוּטּ מִלּם כֻּלָעהָ־תע אֶבַּשַׂוְ, לבֵי תֵנֵה פְּוֵּרַוְ
 ה זנָשָׁה ילָצִּֽהַה וְרָמְשָׁ, יךָדֶֽת יָנתְּר מַשֶׁעֹֽמֵוּ, יךָתֶֽכרְבִּמִ
ה שֵׂעֲוַֽ, תנוּעָרְפֻּי ינֵמִ־לכָּמִוּ, יתחִשְׁי מַינֵמִ־לכָּמִוּ ,ער רָבָדָּ־לכָּמִ
ל עַ וְיהָלֶֽם עָחֵרַוְ סחוּ, םלשָׁית רִחֲאַה וְבָה טוָקְ תִּהּלָ
 ,הבָדָנְה וּכָרָן בְּצי רָמֵשְׁגִ בְּהּכָרְבָֽ וּ,יהָתֶֽרפֵ וּהּתָאָבוּתְּ־לכָּ

ת לִבְרָכָהוּתְהִ ב ם כַּשָּׁנִים הַטּ חֲרִיתָהּ׃ חַיִּים וְשָׂבָע וְשָׁל כִּי , י אַֽ
ָה תָּה וּמְבָרֵךְ הַשָּׁנִים׃ בָּרוּךְ אַתָּה יְה ב וּמֵטִיב אָֽ מְבָרֵךְ , אֵל ט

  הַשָּׁנִים׃

נוּ ל לְחֵרוּתֵֽ פָר גָּד תֵֽ, תְּקַע בְּשׁ  וְקַבְּצֵנוּ ,ינוּוְשָׂא נֵס לְקַבֵּץ גָּלֻיּ
ָה נוּ׃ בָּרוּךְ אַתָּה יְה רֶץ לְאַרְצֵֽ ת הָאָֽ אַרְבַּע כַּנְפ , יַֽחַד מְהֵרָה מֵֽ

  מְקַבֵּץ נִדְחֵי עַמּ יִשְׂרָאֵל׃

נָה אשׁ ינוּ כְּבָרִֽ פְטֵֽ יבָה שֽׁ ינוּ כְּבַתְּחִלָּה, הָשִֽׁ עֲצֵֽ נּוּ , וְיֽ וְהָסֵר מִמֶּֽ
אֲנָחָה ן וַֽ ָה לְבַדְּךָוּ, צָרָה יָג ינוּ מְהֵרָה אַתָּה יְה סֶד , מְלֹךְ עָלֵֽ בְּחֶֽ
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ָה יְלָה׃ בָּרוּךְ אַתָּה יְה חַד לָֽ מֵר אֶת עַמּ יִשְׂרָאֵל לָעַד, וּמִפַּֽ , שׁ
  אָמֵן׃    

לְמָא .אמן. רַבָּאיִתְגַּדַּל וְיִתְקַדַּשׁ שְׁמֵהּ   ,בְרָא כִרְעוּתֵהּ ידִ בְּעָֽ
יקָרֵב מְשִׁיחֵהּ, וְיַצְמַח פֻּרְקָנֵהּ,וְיַמְלִיךְ מַלְכוּתֵהּ ן .אמן.  וִֽ  בְּחַיֵּיכ

ן מֵיכ עֲגָלָא וּבִזְמַן קָרִיב, וּבְחַיֵּי דְכָל־בֵּית יִשְׂרָאֵל,וּבְי וְאִמְרוּ ,  בַּֽ
לְמֵי עָלְמַיָּא ,בָּא מְבָרַךְ יְהֵא שְׁמֵהּ רַ.אמןאָמֵן׃   לְעָלַם וּלְעָֽ
מַם וְיִתְנַשֵּׂא וְיִתְהַדָּר וְיִתְעַלֶּה ,יִתְבָּרַךְ  וְיִשְׁתַּבַּח וְיִתְפָּאַר וְיִתְר
לָּא מִן כָּל בִּרְכָתָא.אמן.  שְׁמֵהּ דְּקֻדְשָׁא בְּרִיךְ הוּא,וְיִתְהַלָּל  , לְעֵֽ

ירָתָא תֻּשְׁבְּחָתָא וְנֶֽ   .אמן וְאִמְרוּ אָמֵן׃, לְמָא דַּאֲמִירָן בְּעָֽ,חָמָתָאשִֽׁ

 וּפִי יַגִּיד תְּהִלָּתֶךָ׃, נָי שְׂפָתַי תִּפְתָּחאֲדֹ

ָה ינוּ, בָּרוּךְ אַתָּה יְה תֵֽ ינוּ וֵֽאלֹהֵי אֲב אֱלֹהֵי , אֱלֹהֵי אַבְרָהָם, אֱלֹהֵֽ
ר . וֵֽאלֹהֵי יַעֲקֹב, יִצְחָק ל הַגִּבּ רָאהָאֵל הַגָּד ן, וְהַנּ , אֵל עֶלְי

בִים מֵל חֲסָדִים ט נֵה הַכֹּל, גּ ת, ק כֵר חַסְדֵּי אָב וּמֵבִיא , וְז
יעַ וּמָגֵן׃  שִֽׁ זֵר וּמ לֶךְ ע עַן שְׁמ בְּאַהֲבָה׃ מֶֽ אֵל לִבְנֵי בְנֵיהֶם לְמַֽ ג

ָה   מָגֵן אַבְרָהָם׃, בָּרוּךְ אַתָּה יְה

לָ ר לְע תָּה. נָיאֲדֹ, םאַתָּה גִבּ יעַ׃ . מְחַיֵּה מֵתִים אַֽ שִֽׁ   רַב לְה
רִיד הַגֶּֽשֶׁםישִּׁמַ   ׃ב הָרֽוּחַ וּמ

סֶד חֲמִים רַבִּים, מְכַלְכֵּל חַיִּים בְּחֶֽ מֵךְ , מְחַיֵּה מֵתִים בְּרַֽ ס
פְלִים לִים, נֽ פֵא ח ישֵׁנֵי , וּמַתִּיר אֲסוּרִים, וְר וּמְקַיֵּם אֱמוּנָת לִֽ

מֶה לָּךְ. רעָפָ ת וּמִי דֽ עַל גְּבוּר ךָ בַּֽ לֶךְ מֵמִית וּמְחַיֶּה , מִי כָמֽ מֶֽ
ָה ת מֵתִים׃ בָּרוּךְ אַתָּה יְה יחַ יְשׁוּעָה׃ וְנֶאֱמָן אַתָּה לְהַחֲי , וּמַצְמִֽ

  מְחַיֵּה הַמֵּתִים׃

שׁ שׁ, אַתָּה קָד ם יְהַלְלֽ, וְשִׁמְךָ קָד שִׁים בְּכָל י לָה׃  וּקְד וּךָ סֶּֽ
ָה שׁ׃, בָּרוּךְ אַתָּה יְה   הָאֵל הַקָּד

עַת נֵן לְאָדָם דַּֽ ש בִּינָה, אַתָּה ח   ,וּמְלַמֵּד לֶאֱנ
ָה אֱלֹ ׃במוצאי שבת אומרים נוּ יְה נַנְתָּֽ אַתָּה , הֵינוּ מַדָּע וְהַשְׂכֵּלאַתָּה ח

רְתָּ לְהַבְדִּיל בֵּין קֹֽ ל וּבֵין אאָמַֽ , וּבֵין יִשְׂרָאֵל לָעַמִּים, שֶךְר לְחֹֽדֶשׁ לְח
עֲשֶׂה שֶׁת יְמֵי הַמַּֽ ם הַשְּבִיעִי לְשֵֽׁ ָה אֱלֹ. וּבֵין י נוּ יְה הֵינוּ כְּשֵׁם שֶׁהִבְדַּלְתָּֽ
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ם אֶת־כָּל־מִצְ עֲשִׂיתֶ֖ י יְהוָה֣ וַֽ ם׃ אֲנִ֞ אלֹהֵיכֶֽ ים לֵֽ ם קְדֹשִׁ֖ הְיִיתֶ֥ תָ֑י וִֽ
ת לָכֶ֖ם  הְי֥ יִם לִֽ צֵ֤אתִי אֶתְכֶם֙ מֵאֶרֶ֣ץ מִצְרַ֔ ר ה ם אֲשֶׁ֨ אֱלֹֽהֵיכֶ֗

ם׃ י יְהוָה֥ אֱלֹֽהֵיכֶֽ ים אֲנִ֖ אלֹהִ֑   לֵֽ

  .אֱמֶת׃ קהל
ֹחזן ָה אֱלֽ ם אֱמֶת׃ יְה   .הֵיכֶֽ

ֹ ינוּוֶֽאֱמוּנָה כָּל־ז ינוּ וְאֵין זוּלָת. את וְקַיָּם עָלֵֽ ָה אֱלֹהֵֽ , כִּי הוּא יְה
נוּ מִיַּד מְלָכִים דֵֽ ׃ הַפּ אֲנַֽחְנוּ יִשְׂרָאֵל עַמּ נוּ מַלְכֵּנוּ מִכַּף , וַֽ אֲלֵֽ הַגּ

רִיצִים ינוּהָאֵל הַנִּפְרָ. כָּל עָֽ מְשַׁלֵּם גְּמוּל , ע לָנוּ מִצָּרֵֽ הַֽ
נוּ׃ הַ יְבֵי נַפְשֵֽ חַיִּיםשָּׂלְכָל־אֽ נוּ בַּֽ ֹ, ם נַפְשֵֽ ינוּ׃ וְל ט רַגְלֵֽ א נָתַן לַמּ

ינוּ יְבֵֽ ת אֽ נוּ עַל בָּמ ינוּ׃ וַיָּֽ רֶם קַרְנֵֽינוּ עַל־כָּ, הַמַּדְרִיכֵֽ נְאֵֽ ל־שֽׂ
ע נוּ נְקָמָה בְּשֶׂהָאֵל הָֽ פְתִים בְּאַדְמַת בְּנֵי , פַרְעֹהה לָֽ ת וּבְמֽ ת בְּא

יִ רֵי מִצְרָֽ צִיא אֶת עַמּ ישְׂרָאֵל , םחָם׃ הַמַּכֶּה בְּעֶבְרָת כָּל־בְּכ וַיּ
לָם כָם לְחֵרוּת ע עֲבִיר בָּנָיו בֵּין גִּזְרֵי יַם סוּף. מִתּ וְאֶת , הַמַּֽ

נְאֵיהֶם בִּתְ דְפֵיהֶם וְאֶת שֽׂ ת טִבַּע׃ רָאוּ בָנִים אֶת גְּבוּרָתרֽ מ , ה
דוּ לִשְמ ן קִבְּלוּ עֲלֵיהֶם׃ מ, שִׁבְּחוּ וְה ה וּבְנֵי שֶׁוּמַלְכוּת בְרָצ

מְרוּ כֻלָּם׃ מִי־כָמֹֽ כָה יִשְׂרָאֵל לְךָ עָנוּ שִׁירָה בְּשִׂמְחָה רַבָּה וְאָֽ
ָה אֵלִים יְה לֶא׃ , שׁדֶכָה נֶאְדָּר בַּקֹּֽמִי כָּמֹֽ, בָּֽ שֶׂה־פֶֽ ת עֹֽ רָא תְּהִ נ

ינוּ רָאוּ בָנֶֽיךָ עַל־הַיָּם ָה אֱלֹהֵֽ דוּ . מַלְכֽוּתְךָ יְה יַֽחַד כֻּלָּם ה
לָם וָעֶד ָה יִמְלֹךְ לְע מְרוּ׃ יְה יכוּ וְאָֽ וְנֶֽאֱמַר׃ כִּי־פָדָה . וְהִמְלִֽ

ָה אֶת־יַֽעֲקֹ נּוּ׃, ביְה ָהוּגְאָל מִיַּד חָזָק מִמֶּֽ גָּאַל ,  בָּרוּךְ אַתָּה יְה
  יִשְׂרָאֵל׃

ם נוּ אֲבִינוּ לְשָׁל בִים , הַשְׁכִּיבֵֽ נוּ לְחַיִּים ט נוּ מַלְכֵּֽ עֲמִידֵֽ וְהַֽ
ם ךָ. וּלְשָל מֶֽ ינוּ סֻכַּת שְׁל שׂ עָלֵֽ בָה , וּפְר נוּ בְּעֵצָה ט וְתַקְּנֵֽנוּ מַלְכֵּֽ
שִׁיעֵֽ, מִלְּפָנֶֽיךָ נוּנוּ מְהֵרָה לְוְה עֲדֵֽ ךָ׃ וְהָגֵן בַּֽ עַן שְׁמֶֽ ר וְהָסֵ. מַֽ

יֵב ינוּ מַכַּת א רֶב, בֶרדֶּֽ, מֵעָלֵֽ ן, רָעָב, רָעָה, צָרָה, לִיחֹֽ, חֶֽ , וְיָג
ינוּ, וּמַשְׁחִית חֲרֵֽ ר וְהָסֵר שָׂטָן מִלְּפָנֵינוּ וּמֵאַֽ וּבְצֵל , וּמַגֵּפָה׃ שְׁב

נוּ יךָ תַּסְתִּירֵֽ ר צֵא, כְּנָפֶֽ םוּשְׁמ ינוּ לְחַיִּים וּלְשָׁל אֵֽ נוּ וּב מֵעַתָּה , תֵֽ
לָם תָּה מִכָּל־דָּבָר רָע . וְעַד ע נוּ אָֽ ינוּ וּמַצִּילֵֽ מְרֵֽ כִּי אֵל שֽׁ
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יְלָהנֶהְגֶּ מָם וָלָֽ ֹ. ה י תְךָ ל הֲבָֽ לָמִים׃ בָּרוּךְ וְאַֽ נּוּ לְע א תָסוּר מִמֶּֽ
ָה הֵב אֶת עַמּ יִשְׂרָאֵל׃, אַתָּה יְה   א

ינוּ יְהוָה֥ ע יִשְׂרָאֵל֑ יְהוָה֥ אֱלֹהֵ֖ ד׃  שְׁמַ֖   ׀ אֶחָֽ
לָם וָעֶד׃׃ בלחש ד מַלְכוּת לְע    בָּרוּךְ שֵם כְּב

בְךָ֥ וּבְכָל־נַפְשְׁךָ֖ וְאָהַ֣בְתָּ֔ אֵ֖   ת יְהוָה֣ אֱלֹהֶי֑ךָ בְּכָל־לְבָֽ
ם  י מְצַוְּךָ֛ הַיּ֖ נֹכִ֧ ר אָֽ לֶּה אֲשֶׁ֨ ים הָאֵ֗ ךָ׃ וְהָי֞וּ הַדְּבָרִ֣ וּבְכָל־מְאֹדֶֽ
ךָ֙  יךָ וְדִבַּרְתָּ֖ בָּם֑ בְּשִׁבְתְּךָ֤ בְּבֵיתֶ֨ ךָ׃ וְשִׁנַּנְתָּ֣ם לְבָנֶ֔ עַל־לְבָבֶֽ

ת עַל־יָדֶ֑ךָ וּבְלֶכְתְּךָ֣ בַדֶּ֔ ם לְא֖ ךָ׃ וּקְשַׁרְתָּ֥ רֶךְ וּבְשָׁכְבְּךָ֖ וּבְקוּמֶֽ
יךָ׃ ךָ וּבִשְׁעָרֶֽ ת בֵּיתֶ֖ ין עֵינֶֽיךָ׃ וּכְתַבְתָּ֛ם עַל־מְזֻז֥ ת בֵּ֥ טָפֹ֖   וְהָי֥וּ לְטֹֽ

֙ אֶל־מִצְ   עַ תִּשְׁמְעוּ ה אִם־שָׁמֹ֤ י מְצַוֶּה֥ אֶתְכֶ֖ם וְהָיָ֗ נֹכִ֛ י אֲשֶׁ֧ר אָֽ תַ֔
ה אֶת־יְהוָה֤ אֱלֹֽהֵיכֶם֙ וּלְעָבְד֔ בְּכָל־לְבַבְכֶ֖ם הַ הֲבָ֞ ם לְאַֽ יּ֑

סַפְתָּ֣  שׁ וְאָֽ רֶ֣ה וּמַלְק֑ ר־אַרְצְכֶם֛ בְּעִתּ֖ י י מְטַֽ ם׃ וְנָֽתַתִּ֧ וּבְכָל־נַפְשְׁכֶֽ
דְךָ֖ לִבְהֶמְתֶּ֑ י עֵ֥שֶׂב בְּשָֽׂ ךָ׃ וְנָֽתַתִּ֛ ירֹשְׁךָ֖ וְיִצְהָרֶֽ ךָ וְתִֽ כַלְתָּ֖ דְגָנֶ֔ ךָ וְאָֽ

עֲבַדְתֶּם֙  ם וַֽ ה לְבַבְכֶם֑ וְסַרְתֶּ֗ ן יִפְתֶּ֖ ם פֶּ֥ מְר֣וּ לָכֶ֔ עְתָּ׃ הִשָּֽׁ וְשָׂבָֽ
ה  ם׃ וְחָרָ֨ ם לָהֶֽ חֲוִיתֶ֖ ים וְהִשְׁתַּֽ ים אֲחֵרִ֔ ה )בלחש(אֱלֹהִ֣  אַף־יְהוָ֜

ר וְהָאֲ֣דָמָ֔ א־יִהְיֶה֣ מָטָ֔ ֹֽ יִם֙ וְל ם וְעָצַ֤ר אֶת־הַשָּׁמַ֨ ן בָּכֶ֗ א תִתֵּ֖ ֹ֥ ה ל
ה  ה מֵעַל֙ הָאָרֶ֣ץ הַטֹּבָ֔ אֲבַדְתֶּ֣ם מְהֵרָ֗  אֲשֶׁ֥ר )בקול רם(אֶת־יְבוּלָהּ֑ וַֽ

לֶּה עַל־לְבַבְכֶ֖ם  ם׃ וְשַׂמְתֶּם֙ אֶת־דְּבָרַ֣י אֵ֔ ן לָכֶֽ יְהוָה֖ נֹתֵ֥
ת  טָפֹ֖ ם וְהָי֥וּ לְטֽ ת֙ עַל־יֶדְכֶ֔ ם אֹתָ֤ם לְא ל־נַפְשְׁכֶם֑ וּקְשַׁרְתֶּ֨ ין וְעַֽ בֵּ֥

ךָ֙  ם אֹתָ֛ם אֶת־בְּנֵיכֶ֖ם לְדַבֵּר֣ בָּם֑ בְּשִׁבְתְּךָ֤ בְּבֵיתֶ֨ ם׃ וְלִמַּדְתֶּ֥ ינֵיכֶֽ עֵֽ
ךָ  ת בֵּיתֶ֖ ךָ׃ וּכְתַבְתָּ֛ם עַל־מְזוּז֥ רֶךְ וּבְשָׁכְבְּךָ֖ וּבְקוּמֶֽ וּבְלֶכְתְּךָ֣ בַדֶּ֔

עַן יִרְבּ֤וּ יְמֵיכֶם֙ וִימֵי֣ בְנֵיכֶ֔ יךָ׃ לְמַ֨ ר וּבִשְׁעָרֶֽ ה אֲשֶׁ֨ אֲדָמָ֔ ם עַל֚ הָֽ
רֶץ׃ יִם עַל־הָאָֽ י הַשָּׁמַ֖ תֵיכֶ֖ם לָתֵ֣ת לָהֶם֑ כִּימֵ֥   נִשְׁבַּ֧ע יְהוָה֛ לַאֲבֹֽ

מַרְתָּ֣    ר אֶל־בְּנֵי֤ יִשְׂרָאֵל֙ וְאָֽ ר׃ דַּבֵּ֞ ה לֵּאמֹֽ ֹ֥אמֶר יְהוָה֖ אֶל־מֹשֶׁ֥ וַיּ
י בִגְדֵ ת עַל־כַּנְפֵ֥ ם צִיצִ֛ ם וְעָשׂ֨וּ לָהֶ֥ רֹתָ֑ם וְנָתְ֥נ֛וּ אֲלֵהֶ֔ ם לְדֹֽ יהֶ֖

לֶת׃ וְהָיָה֣ לָכֶם֮ לְצִיצִת֒ וּרְאִיתֶ֣ם אֹת֗  יל תְּכֵֽ ת הַכָּנָ֖ ף פְּתִ֥ עַל־צִיצִ֥
י וּזְכַרְתֶּם֙ אֶת־כָּל־מִצְוֹ֣ חֲרֵ֤ א־תָת֜וּרוּ אַֽ ֹֽ ם אֹתָ֑ם וְל עֲשִׂיתֶ֖ ה וַֽ ת יְהוָ֔

ם זֹ ם אֲשֶׁר־אַתֶּ֥ ינֵיכֶ֔ חֲרֵ֣י עֵֽ ם׃ לְמַעַ֣ן תִּזְכְּר֔וּ לְבַבְכֶם֙ וְאַֽ חֲרֵיהֶֽ נִ֖ים אַֽ
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א חִיָּֽ ֹ֣ ֥ רַע יַֽעַבְדֶ֑נּוּ ה׃ל ר׃ זֶ אדֹנָי֣ לַדּֽ  וְיַגִּי֣דוּ צִדְקָת֑ יָבֹ֭אוּ יְסֻפַּ֖ר לַֽ
ה׃ י עָשָֽׂ ד כִּ֣ לָ֗   לְעַ֥ם נ֝

ת עִמָּנוּ ָה צְבָא ת. לָה מִשְׂגָּב־לָנוּ אֱלֹהֵי יַעֲקֹב סֶֽ,יְה ָה צְבָא , יְה
שִֽׁ .חַ בָּךְבֹּטֵֽ אַשְׁרֵי אָדָם ָה ה ם־קָרְאֵנוּ׃לֶךְ יַעֲנֵֽ הַמֶּֽ,יעָהיְה   נוּ בְי

לְמָא  .אמן. יִתְגַּדַּל וְיִתְקַדַּשׁ שְׁמֵהּ רַבָּא  ,בְרָא כִרְעוּתֵהּ ידִבְּעָֽ
יקָרֵב מְשִׁיחֵהּ, וְיַצְמַח פֻּרְקָנֵהּ,וְיַמְלִיךְ מַלְכוּתֵהּ ן .אמן.  וִֽ  בְּחַיֵּיכ

ן מֵיכ עֲגָלָא וּבִזְמַן קָרִיב,רָאֵל וּבְחַיֵּי דְכָל־בֵּית יִשְׂ,וּבְי וְאִמְרוּ ,  בַּֽ
לְמֵי עָלְמַיָּא ,יְהֵא שְׁמֵהּ רַבָּא מְבָרַךְ .אמןאָמֵן׃   לְעָלַם וּלְעָֽ
מַם וְיִתְנַשֵּׂא וְיִתְהַדָּר וְיִתְעַלֶּה ,יִתְבָּרַךְ  וְיִשְׁתַּבַּח וְיִתְפָּאַר וְיִתְר
לָּא מִן כָּל בִּרְכָתָא .אמן. יךְ הוּא שְׁמֵהּ דְּקֻדְשָׁא בְּרִ,וְיִתְהַלָּל  ,לְעֵֽ

ירָתָא תֻּשְׁבְּחָתָא וְנֶֽחָמָתָא   .אמן וְאִמְרוּ אָמֵן׃, לְמָא דַּאֲמִירָן בְּעָֽ,שִֽׁ

ֹ, ןוְהוּא רַחוּם יְכַפֵּר עֲ ֹ, א יַשְׁחִית וְהִרְבָּה לְהָשִיב אַפּוְל א וְל
יעָה יָעִיר כָּל שִֽׁ ָה ה ׃ יְה םלֶךְ יַֽעֲנֵֽהַמֶּֽ, חֲמָת נוּ׃־נוּ בְּי  קָרְאֵֽ

ָה הַמְּבֹרָךְ׃  ׃ חזן   רְכוּ אֶת יְה   בָּֽ
לָם וָעֶד׃  ׃קהל   ָה הַמְּבֹרָךְ לְע   בָּרוּךְ יְה

לָם וָעֶד׃  ׃ חזן   ָה הַמְּבֹרָךְ לְע   בָּרוּךְ יְה

ָה לָם, בָּרוּךְ אַתָּה יְה ע לֶךְ הָֽ ינוּ מֶֽ עֲרִיב אֲשֶׁר בִּדְבָר, אֱלֹהֵֽ  מַֽ
תֵחַ שְׁעָרִים בִּתְבוּנָה, עֲרָבִים בְּחָכְמָה חֲלִיף , פּ מְשַׁנֶּה עִתִּים וּמַֽ
תֵיהֶם בָּוּמְסַדֵּר אֶת הַכּֽ, אֶת הַזְּמַנִּים יע רָקִֽכָבִים בְּמִשְׁמְר

נ יְלָה, כִּרְצ מָם וָלַֽ רֵא י ר מִפְּנֵי חֽ, בּ לֵל א  ךְ מִפְּנֵישֶׁךְ וְחֽשֶׁגּ
ר יְלָה, א ם וּמֵבִיא לָֽ עֲבִיר י יְלָה, הַמַּֽ ם וּבֵין לָֽ . וּמַבְדִּיל בֵּין י

עֲרִיב עֲרָבִים׃ מַּֽ ָה הַֽ ׃ בָּרוּךְ אַתָּה יְה ת שְׁמ ָה צְבָא   יְה

בְתָּ לָם בֵּית יִשְרָאֵל עַמְּךָ אָהַֽ הֲבַת ע רָה וּמִצְ, אַֽ ת חֻקִּים תּ
נוּ תָֽ דְתָּוּמִשְפָּטִים א ינוּ.  לִמַּֽ ָה אֱלֹהֵֽ ינוּ , עַל כֵּן יְה בְּשָׁכְבֵֽ

יךָוּבְקוּמֵֽ יחַ בְּחֻקֶּֽ ךָ, ינוּ נָשִֽׂ רָתֶֽ ז בְּדִבְרֵי תַּלְמוּד תּ , וְנִשְׂמַח וְנַֽעֲל
לָם וָעֶדוּמִצְ יךָ לְע תֶֽ יךָ וְחֻקּ ינוּכִּי הֵם חַיֵּֽינוּ וְאֹֽ, תֶֽ וּבָהֶם , רֶךְ יָמֵֽ
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חַרלַמְ֭נַצֵּחַ עַל־ ר אַיֶּלֶ֥ת הַשַּׁ֗ ד׃ מִזְמ֥  לָמָה֣ עֲזַבְתָּ֑נִי אֵלִ֣י אֵלִ֭י לְדָוִֽ
י׃ אֲגָתִֽ י שַֽׁ י דִּבְרֵ֥ ישׁוּעָתִ֗ ֝ ק מִֽ י רָח֥ עֲנֶה֑אֶקְרָ֣ אלֹהַ֗ א תַֽ ֹ֣ ֭מָם וְל  א י

י׃ מִיָּה֥ לִֽ לאֹ־דֻֽ יְלָה וְֽ ה וְלַ֝֗ שׁ וְאַתָּ֥ ת קָד֑ ב תְּהִלּ֥ שֵׁ֗ ל י֝  בְּךָ֭ ׃יִשְׂרָאֵֽ
טְח֣וּ ׃ אֲבֹתֵ֑ינוּ בָּֽ מ תְּפַלְּטֵֽ טְח֗וּ וַֽ ֣ בָּֽ֝ טְח֣וּ  בְּךָ֖ יךָ זָעֲֽק֣וּ וְנִמְלָט֑וּאֵלֶ בָֽ

שׁוּ׃ לַעַ֣ת וְלאֹ־אִ֑ישׁ וְלאֹ־בֽ י ת נֹכִ֣ ת וְאָֽ ם׃ חֶרְפַּ֥ ם וּבְז֥וּי עָֽ דָ֗  אָ֝
אַי יַלְעִג֣וּ לִ֑י ה כָּל־רֹ֭ שָׂפָ֗ ירוּ בְ֝ אשׁ׃ יָנִ֥יעוּ יַפְטִ֥ ֹֽ גֹּ֣ל אֶל־יְהוָה֣  ר

ץ פֵֽ י חָ֥ הוּ כִּ֘ ׃ יְפַלְּטֵה֑וּ יַצִּ֝ילֵ֗ י  בּֽ בְטִיחִ֗ י מִבָּטֶ֑ן מַ֝ י־אַתָּ֣ה גֹחִ֣ כִּֽ
י׃ י אִמִּֽ תָּה׃ עַל־שְׁדֵ֥ י אֵלִ֣י אָֽ מִּ֗ טֶן אִ֝  עָלֶ֭יךָ הָשְׁלַכְ֣תִּי מֵרָ֑חֶם מִבֶּ֥
בָ֑אַל־תִּרְחַק֣ מִמֶּ֭ י־צָרָ֣ה קְר זֵרֽ׃ הנִּי כִּֽ ין ע ים  כִּי־אֵ֥ סְבָ֭בוּנִי פָּרִ֣

ים י בָשָׁן֣ כִּתְּרֽוּנִי׃ רַבִּ֑ ג׃ פִּיהֶם֑ פָּצ֣וּ עָלַי֣ אַבִּירֵ֖ ף וְשֹׁאֵֽ ה טֹרֵ֥ רְיֵ֗  אַ֝
יִם נִ רְד֗וּכַּמַּ֥ י שְׁפַּכְתִּי֮ וְהִתְפָּֽ תָ֥ ל־עַצְמ֫ נָג֑ כָּֽ ס  הָיָה֣ לִבִּ֭י כַּדּ נָמֵ֝֗

י׃ ךְ מֵעָֽ רֶשׂ בֵ֤שׁיָ֘ בְּת֣ נִי מֻדְבָּק֣ מַ  כַּחֶ֨ י וּלְ֭שׁ חָי֑׀ כֹּחִ֗  לְק
וֶת לַעֲפַר־מָ֥ נִי׃ וְֽ ים תִּשְׁפְּתֵֽ בִ֥ י סְבָב֗וּנִי כְּלָ֫  עֲדַ֣ת מְרֵ֭עִים הִקִּיפ֑וּנִי כִּ֥

י׃ י וְרַגְלָֽ י יָדַ֥ אֲרִ֗ יטוּאֲסַפֵּ֥ר כָּל־ כָּֽ֝ מָּה יַבִּ֝֗ תָי֑ הֵ֥ י׃ עַצְמ  יִרְאוּ־בִֽ
ילוּק֣וּ בְגָדַ֣י לָהֶ֑יְחַלְּ י יַפִּ֥ בוּשִׁ֗ ל׃ ם וְעַל־לְ֝ רָֽ וְאַתָּ֣ה יְה֭וָה  ג

תִי אַל־תִּרְחָק֑ י לְעֶזְרָ֥ יָֽלוּתִ֗ יהַ חֽוּשָׁה׃ אֱ֝ ילָה מֵחֶרֶ֣ב נַפְשִׁ֑  צִּ֣
י׃ ידָתִֽ לֶב יְחִֽ י שִׁיעֵנִיהֽ֭ מִיַּד־כֶּ֗֝ נִי׃ אַרְיֵה֑ מִפִּ֣ ים עֲנִיתָֽ  וּמִקַּרְנֵי֖ רֵמִ֣

ךָּ׃ שִׁמְךָ֣ לְאֶחָי֑ אֲסַפְּרָ֣ה ךְ קָהָל֣ אֲהַלְלֶֽ ה בְּת֖ לְל֗וּהוּ  ׀  יִרְאֵ֤י יְהוָ֨ הַֽ
ב כַּבְּד֑וּהוּ ֣ רַע יַֽעֲקֹ֣ נּוּ כָּל־זֶ מֶּ֗ ל׃ וְג֥וּרוּ מִ֝ ֥ רַע יִשְׂרָאֵֽ י  כָּל־זֶ כִּ֤
ץ עֱנ֬ א שִׁקַּ֡ ֹ֪ ה וְל א־בָזָ֨ ֹֽ יל יר פָּנָי֣ו מִמֶּ֑ וּת עָנִ֗ א־הִסְתִּ֣ ֹֽ וּֽבְשַׁוְּע֖  נּוּוְל

עַ׃ אֵלָי֣ו אִתְּךָ֗ שָׁמֵֽ י מֵ֥ תִ֥ הִלָּ֫ יו׃ תְּֽ ֣ גֶד יְרֵאָֽ ם נֶ שַׁלֵּ֗ י אֲ֝ ל רָ֑ב נְדָרַ֥  בְּקָהָ֥
אכְ ֹֽ ים ל֬וּי עוּ עֲנָוִ֨ רְשָׁי֑ו ׀ וְיִשְׂבָּ֗ לְל֣וּ יְה֭וָה דֹּ֣ י יְהַֽ ד׃ לְבַבְכֶם֣ יְחִ֖  לָעַֽ
יךָוְ כָּל־אַפְסֵי־אָרֶ֑ץ האֶל־יְה֭וָ וְיָשֻׁב֣וּ ׀ יִזְכְּר֤וּ פָנֶ֗ שְׁתַּחֲו֥וּ לְ֝  יִֽ

ם׃ יִֽ ת גּ ל־מִשְׁפְּח֥ יהוָה כָּֽ י לַֽ֭ ם׃ הַמְּלוּכָה֑ כִּ֣ יִֽ ל בַּגּ כְל֬וּ  וּמֹ֝שֵׁ֗ אָֽ
שְׁתַּחֲו֨וּ רֶץ ׀ וַיִּֽ ל־דִּשְׁנֵי־אֶ֗ רְדֵ֣י עָפָר֑ כָּֽ  וְנַ֝פְשׁ֗ לְפָנָי֣ו יִכְ֭רְעוּ כָּל־יֽ
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