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Lesson 8 - Mizmor 104 – An Appreciation of Creation from Man’s 
Perspective 
Goal: 
Students will compare the sequence of events and style of this Mizmor with Bereshit 1 in 
order to arrive at the Mizmor’s central message. 
 
Activity: 
1. Ask students to take one minute and skim Mizmor 104 very quickly and provide a one 
or two word title for it. They should come up with something like, “Nature” or “God’s 
Creation.”  
 
2. Explain that since this Mizmor is about creation, we need to have the creation story in 
Bereshit 1 fresh in our minds in order to understand the Mizmor. Review the order of 
creation using the handout below which shows how the creation of light on the first day 
parallels the luminaries on the fourth day, creation of sea and sky on the second day 
parallels creation of fish and birds on the fifth day, creation of land and vegetation on the 
third day parallel creation of animals and man who live on the land on the sixth day. The 
colors on the chart show how each day follows almost the exact same formula of God’s 
command, it’s fulfillment, it was good, and the enumeration of the day. 

Structure of the Creation Story 

 א) בְּרֵאשִׁית בָּרָא א-להים אֵת הַשָּׁמַיִם וְאֵת הָאָרֶץ:(בראשית פרקך א 
 ב) וְהָאָרֶץ הָיְתָה תֹהוּ וָבֹהוּ וְחשֶׁךְ עַל פְּנֵי תְהוֹם וְרוּחַ א-להים מְרַחֶפֶת עַל פְּנֵי הַמָּיִם:(

 
Intro 

וַיְהִי  אוֹר יְהִי וַיֹּאמֶר א-להיםג) (
 :אוֹר

  א-להים אֶת הָאוֹר כִּי טוֹבאוַיַּרְד) (
וַיַּבְדֵּל א-להים בֵּין הָאוֹר וּבֵין 

 :הַחשֶׁךְ
 יוֹם לָאוֹרה) וַיִּקְרָא א-להים (

 וַיְהִי עֶרֶב וַיְהִי לָיְלָה קָרָא וְלַחשֶׁךְ
 בֹקֶר יוֹם אֶחָד:

 הַלָּיְלָה וּבֵין הַיּוֹםמַיִם לְהַבְדִּיל בֵּין  בִּרְקִיעַ הַשָּׁמְאֹרֹת יְהִי וַיֹּאמֶר א-להיםיד) (
 וְהָיוּ לְאֹתֹת וּלְמוֹעֲדִים וּלְיָמִים וְשָׁנִים:

 :וַיְהִי כֵן ר עַל הָאָרֶץיטו) וְהָיוּ לִמְאוֹרֹת בִּרְקִיעַ הַשָּׁמַיִם לְהָאִ(
דֹל לְמֶמְשֶׁלֶת טז) וַיַּעַשׂ א-להים אֶת שְׁנֵי הַמְּאֹרֹת הַגְּדֹלִים אֶת הַמָּאוֹר הַגָּ(

  וְאֵת הַכּוֹכָבִים:הַלַּיְלָה וְאֶת הַמָּאוֹר הַקָּטֹן לְמֶמְשֶׁלֶת הַיּוֹם
 יר עַל הָאָרֶץ:אִיז) וַיִּתֵּן אֹתָם א-להים בִּרְקִיעַ הַשָּׁמָיִם לְהָ(
-להים כִּי א אוַיַּרְוּלֲהַבְדִּיל בֵּין הָאוֹר וּבֵין הַחשֶׁךְ יח) וְלִמְשֹׁל בַּיּוֹם וּבַלַּיְלָה (

 טוֹב:
 וַיְהִי עֶרֶב וַיְהִי בֹקֶר יוֹם רְבִיעִי:יט) (

Light (1) 
& 

Luminaries 
(4) 

 יְהִי רָקִיעַ בְּתוֹךְ וַיֹּאמֶר א-להיםו) (
 ין מַיִם לָמָיִם:בֵּהַמָּיִם וִיהִי מַבְדִּיל 

ז) וַיַּעַשׂ א-להים אֶת הָרָקִיעַ וַיַּבְדֵּל (
 מִתַּחַת לָרָקִיעַ וּבֵין בֵּין הַמַּיִם אֲשֶׁר

 :וַיְהִי כֵןהַמַּיִם אֲשֶׁר מֵעַל לָרָקִיעַ 
 שָׁמָיִםח) וַיִּקְרָא א-להים לָרָקִיעַ (

 וַיְהִי עֶרֶב וַיְהִי בֹקֶר יוֹם שֵׁנִי:

ל הָאָרֶץ עַל פְּנֵי עַ שֶׁרֶץ נֶפֶשׁ חַיָּה וְעוֹף יְעוֹפֵף הַמַּיִם יִשְׁרְצוּ  וַיֹּאמֶר א-להיםכ) (
 :הַשָּׁמָיִםרְקִיעַ 

כא) וַיִּבְרָא א-להים אֶת הַתַּנִּינִם הַגְּדֹלִים וְאֵת כָּל נֶפֶשׁ הַחַיָּה הָרֹמֶשֶׂת אֲשֶׁר (
 :וַיַּרְא א-להים כִּי טוֹבשָׁרְצוּ הַמַּיִם לְמִינֵהֶם וְאֵת כָּל עוֹף כָּנָף לְמִינֵהוּ 

וּ וּמִלְאוּ אֶת הַמַּיִם בַּיַּמִּים וְהָעוֹף יִרֶב א-להים לֵאמֹר פְּרוּ וּרְב כב) וַיְבָרֶךְ אֹתָם(
 בָּאָרֶץ:

  וַיְהִי עֶרֶב וַיְהִי בֹקֶר יוֹם חֲמִישִׁי:כג)(
 

Waters in 
Sea and 
Sky (2)  

&  
Fish in Sea 
and Birds 
in Sky (4) 

יִקָּווּ הַמַּיִם  מֶר א-להיםאוַיֹּט) (
מִתַּחַת הַשָּׁמַיִם אֶל מָקוֹם אֶחָד 

 :וַיְהִי כֵןתֵרָאֶה הַיַּבָּשָׁה וְ
 אֶרֶץי) וַיִּקְרָא א-להים לַיַּבָּשָׁה (

וּלְמִקְוֵה הַמַּיִם קָרָא יַמִּים  
 וַיַּרְא א-להים כִּי טוֹב:

 
תַּדְשֵׁא הָאָרֶץ  וַיֹּאמֶר א-להיםיא) (

דֶּשֶׁא עֵשֶׂב מַזְרִיעַ זֶרַע עֵץ פְּרִי 
עֹשֶׂה פְּרִי לְמִינוֹ אֲשֶׁר זַרְעוֹ בוֹ עַל 

 :וַיְהִי כֵן הָאָרֶץ
עֵשֶׂב מַזְרִיעַ יב) וַתּוֹצֵא הָאָרֶץ דֶּשֶׁא (

וְעֵץ עֹשֶׂה פְּרִי אֲשֶׁר  לְמִינֵהוּ זֶרַע
וַיַּרְא א-להים כִּי  לְמִינֵהוּ זַרְעוֹ בוֹ

 :טוֹב
יְהִי עֶרֶב וַיְהִי בֹקֶר יוֹם וַ )יג(

 שְׁלִישִׁי:
 

 נֶפֶשׁ חַיָּה לְמִינָהּ בְּהֵמָה וָרֶמֶשׂ וְחַיְתוֹ אֶרֶץ הָאָרֶץתּוֹצֵא  וַיֹּאמֶר א-להיםכד) (
 :כֵן וַיְהִי לְמִינָהּ

שׂ כה) וַיַּעַשׂ א-להים אֶת חַיַּת הָאָרֶץ לְמִינָהּ וְאֶת הַבְּהֵמָה לְמִינָהּ וְאֵת כָּל רֶמֶ(
 :וַיַּרְא א-להים כִּי טוֹבהָאֲדָמָה לְמִינֵהוּ 

 
 
 נַעֲשֶׂה אָדָם בְּצַלְמֵנוּ כִּדְמוּתֵנוּ וְיִרְדּוּ בִדְגַת הַיָּם וּבְעוֹף וַיֹּאמֶר א-להיםכו) (

 הַשָּׁמַיִם וּבַבְּהֵמָה וּבְכָל הָאָרֶץ וּבְכָל הָרֶמֶשׂ הָרֹמֵשׂ עַל הָאָרֶץ:
-להים בָּרָא אֹתוֹ זָכָר וּנְקֵבָה ת הָאָדָם בְּצַלְמוֹ בְּצֶלֶם אכז) וַיִּבְרָא א-להים אֶ(

 בָּרָא אֹתָם:
 וּמִלְאוּ אֶת הָאָרֶץ וּכח) וַיְבָרֶךְ אֹתָם א-להים וַיֹּאמֶר לָהֶם א-להים פְּרוּ וּרְב(

  הָאָרֶץ:וְכִבְשֻׁהָ וּרְדוּ בִּדְגַת הַיָּם וּבְעוֹף הַשָּׁמַיִם וּבְכָל חַיָּה הָרֹמֶשֶׂת עַל
 אֲשֶׁר עַל פְּנֵי כָל עֵשֶׂב זֹרֵעַ זֶרַעכט) וַיֹּאמֶר א-להים הִנֵּה נָתַתִּי לָכֶם אֶת כָּל (

  זֹרֵעַ זָרַע לָכֶם יִהְיֶה לְאָכְלָה:כָּל הָעֵץ אֲשֶׁר בּוֹ פְרִי עֵץהָאָרֶץ וְאֶת 
 עַל הָאָרֶץ אֲשֶׁר בּוֹ נֶפֶשׁ ל) וּלְכָל חַיַּת הָאָרֶץ וּלְכָל עוֹף הַשָּׁמַיִם וּלְכֹל רוֹמֵשׂ(

 :וַיְהִי כֵןחַיָּה אֶת כָּל יֶרֶק עֵשֶׂב לְאָכְלָה 
 וַיְהִי עֶרֶב וַיְהִי בֹקֶר יוֹם  מְאֹדבוַיַּרְא א-להים אֶת כָּל אֲשֶׁר עָשָׂה וְהִנֵּה טוֹלא) (

 הַשִּׁשִּׁי:

Land and 
Vegetation 

(3) 
& 

Animals 
on Land 
and Man  

to Eat 
Vegetation 

(6) 

 א) וַיְכֻלּוּ הַשָּׁמַיִם וְהָאָרֶץ וְכָל צְבָאָם:(רק ב  פ
 ב) וַיְכַל א-להים בַּיּוֹם הַשְּׁבִיעִי מְלַאכְתּוֹ אֲשֶׁר עָשָׂה וַיִּשְׁבֹּת בַּיּוֹם הַשְּׁבִיעִי מִכָּל מְלַאכְתּוֹ אֲשֶׁר עָשָׂה:(
 -להים לַעֲשׂוֹת:קַדֵּשׁ אֹתוֹ כִּי בוֹ שָׁבַת מִכָּל מְלַאכְתּוֹ אֲשֶׁר בָּרָא אג) וַיְבָרֶךְ א-להים אֶת יוֹם הַשְּׁבִיעִי וַיְ(

Conclusion 

  
L8 - Bereshit 1 Parallel Days - Summary Chart.doc 
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3. Go around the room and have each student read a Pasuk and explain it. For each Pasuk 
ask what object in nature is being described. Because the Mizmor uses a lot of figurative 
language some are not obvious. Then ask, What day of creation does this correlate to? Is 
it in the right order or out of place? Keep a running chart on the board listing which 
pesukim describe each day of creation and which are in order or out of place. 
 
Textual Notes – added explanations to point out for these pesukim. 
Pasuk 1 is an introduction to the theme of the entire Mizmor. The writer commands his 
soul, his life-force and emotions, to bless God. What does it mean for humans to bless 
God? Of course, God does not need our blessing. “To bless” in reference to God simply 
means we will praise or thank Hashem (Ibn Ezra). Do you see parallelism in this Pasuk? 
 ,a simple description, becomes a grand metaphor in the next parallel phrase ,גדלת מאד
“you are clothed in glory and majesty” – as if such traits can be worn and as if God had a 
body to wear them.  
Pasuk 2 continues this imagery by describing God as “wrapped in a robe of light.” This is 
the first direct allusion to Bereshit 1. On what day is light created? The first day. The 
Pasuk continues with a poetic description of the creation of the heavens. What does it 
mean to say that God is wrapped in light and spreads a tent cloth between Himself and 
man? Clothing and a tent-cloth are both means of hiding ourselves, of keeping our 
privacy. We can not know anything about God’s essence; He is completely hidden from 
us. We only know of God from nature and the grandeur of the sky make us think of the 
heavens as God’s residence. Clothing usually blocks light and so to have a garment of 
light is paradoxical. This paradox reflects the paradox of a God who is at once the source 
of life and light and yet hidden from view.  On what day is the שמים created? The second 
day. 
Pasuk 3 – What does it mean that God “covers his lofts with water”? This can be 
explained by the description of the creation of heavens in Bereshit 1:6-7 where the רקיע 
or שמים separates between the water below it on earth and the water above it. Many 
poetic texts in Tanakh picture God as riding on the clouds. The idea that God moves on 
the winds of the wind echoes Bereshit 1:2 – להים מרחפת על פני המים- אורוח . Pasuk 4 
continues to elaborate on the wind. The wind and fiery flames are God’s messengers. 
Where do we find wind and fire together in nature? This refers to the strong winds and 
lightening during a storm. 
Pasuk 5 describes the creation of land and so parallels the third day of creation. Pesukim 
6-9 detail the process by which land was created. At first it was covered with water, just 
as described in Bereshit 1:9. God shouted at them, a reference to God’s command in 
Bereshit, and they fled to their place revealing the mountains and valleys. God placed a 
border for them at the seashore which the waters can not pass. However, Pesukim 10-12 
state that God did allow some water into the land by creating canals for rivers which 
quench the thirst of animals and birds. The singing of the birds adds life to this beautiful 
scene. Ask artistic students to draw this scene for extra credit. The mention of animals 
and birds, which are created on the sixth and fifth days, seems out of place. Make a note 
of this on the chart, take suggestions as to why they are out of place, but do not fully 
explain until students have studied the rest of the Mizmor. 
Pasuk 13 states that not only does the lower water go out of its place, but also the upper 
waters fall from the sky as rain. This rain is called fruit because it feeds and satiates the 
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personified earth. Mention of the word fruit here also foreshadows vegetation that grows 
from the earth in the next Pesukim. God makes grass grow for cattle and herbage for man 
to work (Pasuk 14) – all references to the growth of grass and trees on the third day of 
creation. Humans do not eat raw herbage like animals do but rather make grapes into 
wine, olives into oil, and grain into bread (Pasuk 15). The rain also satisfies the great 
trees which provide habitat for birds (Pesukim 16-17). Once we mention the topic of 
habitat, the writer goes on a tangent to say that the mountains are the habitat for various 
animals (Pasuk 18). Here again, mention of humans, animals, and birds seems out of 
place in a description of the third day of creation, but this will be explained later. 
Pasuk 19 praises God for creating the moon and the sun which we use for our calendar, 
thus recalling the fourth day of creation. Pesukim 20-23 describe the cycle of night and 
day and the activities of animals and humans during each. 
In Pasuk 24, the writer wonders at the bounty and wisdom of creation. Pasuk 25 then 
points to yet another example, “There is the sea” teeming with creatures, referring to the 
fifth day of creation. גדלות is an allusion to the תנינים הגדולים in Bereshit 1:21. The sea is 
also the where boats sail (Pasuk 26). What are boats doing in the middle of a list of things 
God created?  The answer to this is related to why animals and humans are mentioned 
out of place. All this will be clarified later. לויתן זה יצרת לשחק בו is open to multiple 
interpretations with important consequences. There are two basic approaches represented 
by Rahi and Ibn Ezra. 

Leviathan 
 

  כו פסוק קד פרק תהלים
 :  בּוֹ לְשַׂחֶק יָצַרְתָּ זֶה לִוְיָתָן יְהַלֵּכוּן אֳנִיּוֹת שָׁם
 
 י"רש

התשחק איוב בספר מפורש וכך ליליםאבודת ע במסכת רבותינו אמרו כך ביום שעות שלש -  בו לשחק
 :  (איוב מ:כט)כצפור בו

 
  :ג דף זרה עבודה מסכת בבלי
,בתורה ועוסק יושב ה"הקב הראשונות שלש, היום  הוי שעות עשרה שתים: רב אמר יהודה רב אמר
על ויושב הדין מכסא עומד, כלייה עולם שנתחייב שרואה כיון, כולו העולם כל את ודן יושב - שניות
יושב - רביעיות, כנים ביצי עד ראמים מקרני כולו העולם כל את וזן יושב - שלישיות,  רחמים כסא

 !   בו לשחק  יצרת זה לויתן) קד תהלים: (שנאמר, לויתן עם ומשחק
 
 עזרא אבן
לו מאכל הדגים כל כי הים אל שב ”בו”ו .ידוע מין לכל שם הוא או כמותו גדול דג לכל שם -  לויתן
 : מאכל איננו והוא

 
Ibn Ezra says that Leviathan is just a name for any big fish. The subject of לשחק is the 
Leviathan and בו refers to the ocean. He would translate, “This Leviathan You have 
created to play in [the seas].” Rashi, however, says that the subject of לשחק is God and בו 
refers to the Leviathan. Rashi would translate, “This Leviathan which You have created 
in order to play with it.” Rashi has strong proof for this interpretation from a pasuk in 
Iyob which also speaks of God playing with the Leviathan as well as an Aggadah in the 
name of Rav. 
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What does it mean that God plays with the Leviathan? The Leviathan was known in 
ancient Near Eastern mythology as a great sea monster with whom the warrior God’s did 
battle. This Pasuk comes to reject that mythology by stating that the Leviathan is God’s 
creation, not an independent force, and is simply a plaything for God, not a force to be 
reckoned with. 
Pesukim 27-30 declare the dependence of all life on God’s providence. When God turns 
His face, they perish but when he returns His life-breath they are renewed. This may refer 
to the passing of seasons  - from dormant winters to the renewal of life in the spring. This 
section alludes to day six (Bereshit 1:29-30) where God offers vegetation to humans and 
animals for food. 
Pesukim 31-35 form a conclusion. Pasuk 31 is a prayer that the glory of God should 
endure forever and that He should rejoice in His words. This alludes to Bereshit 1:31 
where God sees all He created and declares it is very good - להים אֶת כָּל אֲשֶׁר עָשָׂה וְהִנֵּה -וַיַּרְא א

 Pasuk 32 emphasizes God’s power by noting that a simple glance at the world by . מְאֹדבטוֹ
God causes an earthquake and His slight touch causes a volcano. The writer commits 
himself to praise God as long as he lives and he hopes his words will be acceptable to 
God. God’s glory endures forever, but a human can only praise Him as long as he lives. 
The writer rejoices in God (Pasuk 34) just as God rejoices in His words (Pasuk 31) 
indicating a mutual harmonious relationship. Having recounted the perfection of creation, 
there is but one afterthought which bothers the writer: the existence of evil in the world. 
He therefore ends with a prayer for their destruction. Finally, the last words form an 
envelope with the opening words and add הללויה. 
 
4. Analyze the list of items mentioned in order of creation and out of order. What is out of 
order and why? 

Out of Order In Order of Creation 
מור קדמז בראשית א מזמור קד בראשית א  

 כַּשַּׂלְמָה אוֹר עֹטֶה)   ב( יום ראשון  
 :כַּיְרִיעָה שָׁמַיִם נוֹטֶה יום שני  
 )ים( אֶרֶץ יָסַד)   ה(  חלק א–יום שלישי   

   שָׂדָי חַיְתוֹ כָּל יַשְׁקוּ) יא(  חלק א–יום הששי 
   הַשָּׁמַיִם עוֹף עֲלֵיהֶם) יב( יום חמישי

 חָצִיר מַצְמִיחַ)   יד(  חלק ב–יום שלישי   
 וְעֵשֶׂב לַבְּהֵמָה

   לַבְּהֵמָה  חלק א–יום הששי 
   הָאָדָם לַעֲבֹדַת  חלק ב–יום הששי 

   צִפֳּרִים שָׁם אֲשֶׁר)   יז  ( יום חמישי
יָרֵחַ עָשָׂה)   יט( יום רביעי    

   :יָעַר חַיְתוֹ כָּל  חלק א–יום הששי 
 הַשֶּׁמֶשׁ חתִּזְרַ)   כב  ( יום רביעי  

   אָדָם יֵצֵא)   כג(  חלק ב–יום הששי 
 ...גָּדוֹל הַיָּם זֶה)   כה  ( יום חמישי  

Notice that all the inanimate and inaccessible objects in nature are in order while humans 
and the animals and birds which live with humans are out of order. Fish are animate but 
do not live with us on land and so are part of surrounding nature. Bereshit is an objective, 
step-by-step account of each state of creation. Mizmor 104, besides describing the same 



 37

creation with fantastic imagery and metaphor, is a subjective view of creation. It reflects 
the experience of a person looking around at nature and appreciating all the ways that it 
provides for his needs and for the needs of the animals and birds who he lives with. Meir 
Weiss sums up this experience: 

When [the poet] looks at the springs of water, he sees near them the beasts of the field 
since the streams provide their drink, and he also feels the presence of the birds and hears 
their voices among the branches of the trees which grow alongside the water. When he 
thinks of the plants, he remembers their usefulness to living creatures, to men and birds. 
Similarly, when he remembers the luminaries, by night and by day, he immediately recalls 
the function they fulfill for animals and human beings. Our poet does not, then see the 
phenomena of nature in isolation from one another, but rather in their interrelationship. He 
sees in them what they serve to supply for other creaters, for the whole of creation. (p. 89) 

This also explains the mention of boats. When the writer looks out at the sea and thinks 
about the 25,000 species it contains, he also sees boats and expresses how useful the sea 
is to humans that humans can travel on it by ship. 
 
5. Summarize overall messages of the Mizmor. Everything is made with wisdom. All is 
under God’s reign. Each part of creation provides us with our needs and we are 
completely dependent on God’s continued providence. 
Review the structure of the Mizmor. Show how it simple follows each of the six days of 
creation but elaborates on each from the perspective of how whatever is created on that 
day is needed for animals and humans to survive. See chart below. 
[It is noteworthy that while humans are seen as more advanced than animals (they bake 
bread while animals eat raw grass), animals are not viewed as servants of man. This goes 
hand in hand with the hierarchy of creation in Bereshit 1 where animals and humans are 
created on the same day and both are blessed by God with vegetarian sustenance. This 
changes only after the flood when man is permitted to eat meat.] 
 



 38

 Parallel to Bereshit 1  קד פרק תהלים
  יְדֹוָד אֶת נַפְשִׁי בָּרֲכִי)   א  (

 (Introduction) :לָבָשְׁתָּ וְהָדָר הוֹד  מְּאֹד גָּדַלְתָּ אֱלֹהַי יְדֹוָד
 First Day  כַּשַּׂלְמָה אוֹר עֹטֶה)   ב  (

: כַּיְרִיעָה שָׁמַיִם נוֹטֶה
 רְכוּבוֹ עָבִים הַשָּׂם  לִיּוֹתָיועֲ בַמַּיִם הַמְקָרֶה)   ג  (

 : רוּחַ כַּנְפֵי עַל הַמְהַלֵּךְ 
 : לֹהֵט אֵשׁ מְשָׁרְתָיו  רוּחוֹת מַלְאָכָיו עֹשֶׂה)   ד  (

Second Day 

 : וָעֶד עוֹלָם תִּמּוֹט בַּל מְכוֹנֶיהָ עַל אֶרֶץ יָסַד)   ה  (
 : מָיִם יַעַמְדוּ הָרִים עַל כִּסִּיתוֹ כַּלְּבוּשׁ תְּהוֹם)   ו  (
 : יֵחָפֵזוּן רַעַמְךָ קוֹל מִן יְנוּסוּן גַּעֲרָתְךָ מִן)   ז  (
 : לָהֶם יָסַדְתָּ זֶה מְקוֹם אֶל בְקָעוֹת יֵרְדוּ הָרִים יַעֲלוּ)   ח  (
 : הָאָרֶץ לְכַסּוֹת יְשׁוּבוּן בַּל יַעֲבֹרוּן בַּל שַׂמְתָּ גְּבוּל)   ט  (
 : יְהַלֵּכוּן הָרִים בֵּין בַּנְּחָלִים עְיָנִיםמַ הַמְשַׁלֵּחַ)   י  (
 : צְמָאָם פְרָאִים יִשְׁבְּרוּ שָׂדָי חַיְתוֹ כָּל יַשְׁקוּ)   יא  (
 : קוֹל יִתְּנוּ עֳפָאיִם מִבֵּין יִשְׁכּוֹן הַשָּׁמַיִם עוֹף עֲלֵיהֶם)   יב  (

Third Day – Part 1 
(Adds that even though God 
made a boundary for the sea, 

there are still rivers which 
provide water for animals and 

birds.) 
 : הָאָרֶץ תִּשְׂבַּע מַעֲשֶׂיךָ מִפְּרִי מֵעֲלִיּוֹתָיו הָרִים מַשְׁקֶה)   יג  (
 לֶחֶם לְהוֹצִיא הָאָדָם לַעֲבֹדַת וְעֵשֶׂב לַבְּהֵמָה חָצִיר מַצְמִיחַ)   יד  (
 : ץהָאָרֶ מִן
 לְבַב וְלֶחֶם מִשָּׁמֶן פָּנִים לְהַצְהִיל אֱנוֹשׁ לְבַב יְשַׂמַּח וְיַיִן)   טו  (

 : יִסְעָד אֱנוֹשׁ
 : נָטָע אֲשֶׁר לְבָנוֹן אַרְזֵי יְדֹוָד עֲצֵי יִשְׂבְּעוּ)   טז  (
 : בֵּיתָהּ בְּרוֹשִׁים חֲסִידָה יְקַנֵּנוּ צִפֳּרִים שָׁם אֲשֶׁר)   יז  (
 : לַשְׁפַנִּים מַחְסֶה סְלָעִים לַיְּעֵלִים הַגְּבֹהִים הָרִים)   יח  (

 

Third Day – Part 2 
(Rivers water ground which 

produces vegetation for animals 
and man to consume and trees 
for birds to live in. Once on the 
subject of habitat, mountains 
provide homes for animals.) 

 : מְבוֹאוֹ יָדַע שֶׁמֶשׁ לְמוֹעֲדִים יָרֵחַ עָשָׂה)   יט  (
 : יָעַר חַיְתוֹ כָּל תִרְמֹשׂ בּוֹ לָיְלָה וִיהִי חֹשֶׁךְ תָּשֶׁת)   כ  (
 : אָכְלָם מֵאֵל וּלְבַקֵּשׁ לַטָּרֶף שֹׁאֲגִים הַכְּפִירִים)   כא  (
 : יִרְבָּצוּן מְעוֹנֹתָם וְאֶל יֵאָסֵפוּן הַשֶּׁמֶשׁ תִּזְרַח)   כב  (
 : עָרֶב עֲדֵי וְלַעֲבֹדָתוֹ לְפָעֳלוֹ אָדָם יֵצֵא)   כג  (

Fourth Day 
(Adds the way that the day and 
night cycle effects animals and 

humans.) 
 הָאָרֶץ מָלְאָה עָשִׂיתָ בְּחָכְמָה כֻּלָּם יְדֹוָד מַעֲשֶׂיךָ רַבּוּ מָה)   כד  (
 : יָנֶךָקִנְ
 חַיּוֹת מִסְפָּר וְאֵין רֶמֶשׂ שָׁם יָדָיִם וּרְחַב גָּדוֹל הַיָּם זֶה)   כה  (

 : גְּדֹלוֹת עִם קְטַנּוֹת
 : בּוֹ לְשַׂחֶק יָצַרְתָּ זֶה לִוְיָתָן יְהַלֵּכוּן אֳנִיּוֹת שָׁם)   כו  (

Fifth Day 

 : עִתּוֹבְּ אָכְלָם לָתֵת יְשַׂבֵּרוּן אֵלֶיךָ כֻּלָּם)   כז  (
 : טוֹב יִשְׂבְּעוּן יָדְךָ תִּפְתַּח יִלְקֹטוּן לָהֶם תִּתֵּן)   כח  (
 עֲפָרָם וְאֶל יִגְוָעוּן רוּחָם תֹּסֵף יִבָּהֵלוּן פָּנֶיךָ תַּסְתִּיר)   כט  (

 : יְשׁוּבוּן
 : אֲדָמָה פְּנֵי וּתְחַדֵּשׁ יִבָּרֵאוּן רוּחֲךָ תְּשַׁלַּח)   ל  (

Sixth Day 
(Already mentioned animals 
and humans, so focuses on 

God’s blessing of sustenance.) 
 : בְּמַעֲשָׂיו יְדֹוָד יִשְׂמַח לְעוֹלָם יְדֹוָד כְבוֹד יְהִי)   לא  (
 : וְיֶעֱשָׁנוּ בֶּהָרִים יִגַּע וַתִּרְעָד לָאָרֶץ הַמַּבִּיט)   לב  (
 : בְּעוֹדִי לֵאלֹהַי אֲזַמְּרָה יָּיבְּחַ לַידֹוָד אָשִׁירָה)   לג  (
 : בַּידֹוָד אֶשְׂמַח אָנֹכִי שִׂיחִי עָלָיו יֶעֱרַב)   לד  (
  אֵינָם עוֹד וּרְשָׁעִים הָאָרֶץ מִן חַטָּאִים יִתַּמּוּ)   לה  (

 :יָהּ הַלְלוּ יְדֹוָד אֶת נַפְשִׁי בָּרֲכִי

(Conclusion) 
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